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PREFACE

Scholars responded favorably to my last book,pub-
lished in 1990,SOME LEXTICOGRAPHICAL COMMENTS ON THE
HEBREW BIBLE,in which I brought more than 150 new
interpretations for difficult words and phrases in the
Hebrew Bible.

Now,I offer my original lexicographical and histori-
cal interpretations that explain the Biblical and Rab-
binic origins of the Pesach festival,which has had a
profound influence on the thought and ritual of both
Judaism and Christianity.

My book contains a critical analysis of words and
passages in the Hebrew Bible,the Mishnah,the Talmud,
and the Pesach Haggadah,to ascertain their original
connotations,and to reveal the reasons for customs
forgotten and misunderstood many centuries ago.

There is no doubt that the Passover Seder was influ-
enced by practices in the Graeco-Roman world,but many
do not realize that early Christianity also played a
role in the development and formation of the liturgy
for the Passover night,the Haggadah.

Was there a Passover Haggadah before the destruction
of the Temple of Jerusalem in 70 C.E? Why did the Rabhis
change the name of the festival from Festival of Unlea-
vened Bread to Festival of Pesach? What is the differ-
ence between the Biblical and Rabbinic Pesach? Why are
there 4,instead of 3,cups of wine, at the Seder? Why
are bitter herbs,unleavened bread and wine raised,and
vegetables dipped twice, during the Paschal meal?



These and many other questions are answered in my book.
Biblical verse numbers are according to the Masso-
retic Hebrew text of the Bible. My son,David Wolf,
discussed the entire manuscript with me,offered his
constructive criticism and encouragement,and compiled
the indexes. My wife,Fay Wolf, and my daughter,Sylvia
Wolf,listened to my interpretations and expressed
their opinions too.
nm BRY LH9RIY X 2R 070 NIy Nty maph vhy
* 1700 DA1 MINDY TN PITTA 2I1ITITAT YI123M0 L, G5KR1T P27

< NIRTIT MOITRT PNONOD 93 NIR WORY DOV CNTY YAV T1Im

3”3en *9en 7”7 7 01 nYR11 TSI 3T
New York September 26,1991 Rabbi George Wolf
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What does the root 705 mean in all these verses?
Most translations interpreted it to mean "to pass ower’,
while the Peshitta stated that it- signified "to make
glad" or "bring joy®™. The Greek Septuagint, the oldest
translation of the Bible, interpreted Exodus 12:13



ns’by *nnond to mean "and I will protect you",
but explamed Exodus 12:23 mnsim by ‘n mon1  as "and
the Lord shall pass by the door" and Exodus
12:27 x7b> 212 "n3 b3 oy as "defended the houses
of the children of Israel".

I believe that the root mos =ny¥p (in Syriac) = to
protect, in all the citations above from Exodus and
Isaiah.

Fram 712 = to cover, to protect, we get the noun

735 = shield, protection.

From Y%y = to cover, we get the noun bz = shade,
protection.

Frommoa

to cover, we get the noun mbon = cover,
protection. a

Frommon = to cover, to protect, we get the noun

nos = PROTECTION.

rI'.he Aramaic Targums translated the Hebrew root nmow»
with 0w . Scholars thought that the root o1m = to
pity. I believe that 017 (in Aramaic)= to protect.

Targum Ongelos and Targum Jonathan translated Exodus
12:13 0375y »ppogyr as 77375y oin’yr = and I will pro-
tect you. Targum Ongelos translated Exodus 12:23

nnam 5y f megr as  Kyan 7y f Bary = and the Lord
will protect the door. Targum Jonathan translated it
as  xym by 7 am°p 77271 = And the word of the Lord
will protect the door.

Targum Ongelos translated Exodus 12:27 Yy noy 78

5,.\:;@-..- ’13 °na as YRIp? 233 *na VY o;r T
who protected the houses of the people of Israel.



Targum Jonathan translated it 72727n2 op7 =who
protected with his word. .. ol =

Thus, in all these verses, the Aramaic Targums held
that the root moy» = to protect.

In the Midrash, the Rabbis interpreted the root nos
as "to protect'", proving their interpretation from
Isaiah 31:5, where the context signifies "protection".

"As birds flying,so will the Lord of hosts protect
Jerusalem'.

yrym 77'J_.}_= He shall protect and save

v?pi71 mioh= Protect and rescue.

Thus, rmivop is parallel to the word 711 J =protect.
The Rabbis said that o2’m x%x Am?05 717x= pesicha
means protecting.
=071¥p 5y Om ?JICKR1 DN IR 85°%y,037%y 2nnoo1,
I will protect you,but I will not protect the Egypt-
ians.

« TTURT 700, TRITWO?1Y 3737 YRY¥Z 2PV NRYT L UNYDw? 2277 RNYOnD

. 57 =56 p*11my .1933,Philadelphia

That God is a protector is also mentioned in Psalms

12125 41010 f

by=7niv=a protector
12y o

What does the noun Pesach 702 mean? In ancient
Arabia, there was the custom of.sprinkling with blood
the tents of an army setting out on its march. The
Bedouins sprinkle sacrificial blood on the neck and
side of their camels in order to protect their herds
in time of pestilence. The Samaritans mark the fore-
heads of their children with blood, preserving a
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survival of this ancient blood rite. In Sicily and
southern Italy, it was a common practice to hang over
the door a pair of real bull's horns, painted bright
red, as a protection against malignant forces that
might threaten. Little red horns can still be bought
in America's Little Italies as good luck charms.

The Biblical text told us that God passed through
the land of Egypt to smite all the Egyptian firstborn.
He saw the blood that was smeared upon the lintel and
the two doorposts of the houses of the people of Isreel.
The blood was a sign to identify their houses. God
protected the Hebrew families when he smote the Egypt-
ians. This was commemorated by the Hebrews as a festi-
val with an offering to God. This offering was called
mos nar, which Targum Ongelos translated as o2m ma7 =
a protection offering. This protection offering to God
was for protecting the Israelite families.

The Greeks and Romans offered sacrifices to their
gods to beg their protection. The early Greek and
Aramaic translations of the Bible,Rabbinic tradition
and interpretation, and the Biblical text,all support
the interpretation of "protection" for the word Pesach.

Pesach should not be translated "Passover",as the
name of this festival,for God did not "pass over" the
houses of the Israelites. He protected them.

PESACH mop» = 1) protection offering

2) protection festival ( BEods 34:25)

Exodus 12:13 pyo%y snmopy= I will protect you. Exodus 12:23

s v’m moor= God will protect the door. Brodss 12:27 9V Mmoo 7w
Y%7 731 7na = Wo protected the hauses of the pecple of Israel.
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Bods 12:6 a1 w1y oi» by mvaix 1Y NI09n0% 03 mrmy
' 073797 771 SR7D? N1y brr.p; %5 ink 1omer

Gomentatars explained  nmemb oob 7o as:'Ad it sall ke
kept by yau'',"Ard you shall keep it","Ad you sall keep watch over
it","Yau msst have it in safe kesping'',"'ake eare of thed',"And you
ghall have it in keeping'',"And you shall keep it watdhfully ,and
"Ard it shall be to you for preservation''.

The Lad instructed Moses ard Aaron to tell the Israelites that
an the 10th day of the first month,Nisan,each family shauld take an
ublamished lanb ard slaghter it an the 14th of Nisan.

I believe that n'mv; stems from the root nd= to
protect. nos-t.o'protect. 9n¥ = mob =to protect.
Thus, ngmqm moy = a protection offering or
protection sacrifice.

Exodus 12:11 %% »am nmop= It is a protection offering
. to the Lord.

Exodus 12:27 % x17 nop mar= It is a protection
" sacrifice to the Lord.

The commentators interpreted 7V = "until", but I
believe that 7= ny=j7nr = in the time of, during.

The Paschal lamb was to be slaughtered during (7y)
the 14th of the month of Nisan.

nz'g‘n_gb? agb nrmy= And it will be for your protection
offering,

arm ¥1inmy piv by myax 7Y= during the 14th of this

month,
YR7b> n1y Y3 inix -:oggr: when the whole Israelite
community will slaughter it.
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Exodus 12:26 ) d
= n?‘? nRTA myiaya in 03713 u..;_vv.?g 9908 3 M)
And when it happens that your children say to you,
what is this service of yours?
Pesach Haggadah = 3% NNTIT IV M IR NAT wy
What does the widked ae say? What is this service of yours?
In the Biblical passage ,73 refers to a child,but in
the Passover Haggadah, the 7 3 is a student.
WHAT IS THIS SERVICE AND WHAT DID IT CONSIST OF?
From the verses in Exodus 12:21-27,we see that this
Paschal service ( rr;ri:!.y ) consisted of two parts:
1) THE SLAUGHTER OF THE PASCHAL LAMB.
Exodus 12:21 moniy 10MYy .
Exodus 12:27 %Y i ngf-ng 1= It is the protection
" offering to the Lord,
-077¥031 JRIP? 233 N3 By mos 73’:{ = who protected the
houses of the people of Israel in Egypt.

2) PAINTING OF SOME OF THE BLOOD OF THE PASCHAL LAMB
ON THE TWO SIDE POSTS AND LINTEL OF THE DOCR with a
bunch of hyssop.

Exodus 12:22 793 79K D13 ag:bg_?-v 2irR niix onms7
- 703 7BR DIT 10 nrarnm N 551 71pont S8 ug_gwg:jr;
onyi7! stems from the root yis = to strike,to beat,
to touch.
The English word touch”stems from the vulgar Latin
toccare = to strike,to knock, to touch.

To touch = To make or delineate,as with light strckes

of a brush. To touch up = To improve,as a picture,
by touches of the brush.



I believe that YiJ = to touch up,to PAINT.
9ipwni X DRYATT = And you shall paint on the
I
niryrnn *ny 5R81= and on the two door posts
; .nim '1_1: = same of the blood.

The Samaritans painted the blood of the Paschal
lamb on the doors of their tents and their foreheads.
Arabs paint the entrance to a house with the blood of
a slaughtered animal when its inhabitants are threat-
ened with cholera,and on their cattle to ensure that
the cattle are preserved in good health.

In Babylon,door frames were painted red because
this color frightened and kept away devils and evil
influences. The red color was iron sesqui-oxide,a
scarlet pigment soluble in water. In West Africa, in
Bengal and in ancient Peru, door posts of houses are
painted with blood or red paint in times of danger and
epidemics.

In Africa,among the Egyptians and Libyans,men painted
themselves red when embarking on a perilous undertak-
ing.

Nahum 2:4 DIND 172732 128 = His warriors'

shields are painted red
.u’y,b?? vrm ’.u.'gf: soldiers
clothed in red.

The Median soldiers that invaded Nineveh had shields
that were painted red and they were clothed in red.

Among the early Romans,war chiefs were painted red
to scare away evil and envious spirits.



Neanderthal man believed in a survival after death
which is demonstrated by his use of red ocher to dust
corpses as a ritual substitute for blood,the symbol of
life. In the Kurgan culture of Eurasia,in the third
millennium B.C.E.,the dead were buried on a bed of
luminous red ocher.Cups of red ocher have been found
in First Dynasty tombs among the ancient Egyptians.

Before their festivals,the Greeks painted the stat-
ues of DionysUs red,and the Romans painted the face of
Jupiter with red paint.

The painting of the blood of the Paschal lamb onthe
doorposts and lintel,is not a secondary feature,but a
necessary and integral part of the Pesach ritual. When
the verse in Exodus 12:26 spoke about the children who
would question their parents about the service,it meant
that the children would ask not only about the slaugh-
ter of the Paschal lamb,but also about the painting of
the blood on the doorposts and lintel.

Exodus 12:24 = obiy W 77351,75 o mpm 7370 IR ongd
And you shall observe this offering as an ordinance
for you and your children forever.

The ordinance is the Paschal ritual composed of the
slaughter of the Paschal lamb and the blood painting.

Exodus 12:25 737 00 0% 7 107 TR VINT SR aNan 23 mom

. = NNTT TT12YT NN DRDYY
And when you shall happen to enter the land that tl:ae
Lord will give you as he said,then you will observe
this service.
The painting of the doorposts and lintel with blood,
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as part of the Paschal service,was practiced in Israel
also after the Exodus,in the First Temple period.

Exodus 12:27 .p77¥ma 597 231 "na by mop 7R 1o waim mos mar.

Fram this verse we leam thet the sexrvice was the probtection
sacrifioe acoanpanied by the painting of blood on the sideposts ad
lintel which ensbled Gad to identify the Isreelites so that their
houses aould be protected in Bgypt.

With the rise of the Second Temple,the Pesach celeb-
ration and its sacrifice, were then centralized in the
city of Jerusalem, and we hear no more of the painting
of blood on doorposts and lintel in post-Exilic Israel.

In the Passover Haggadah, the service (7771y )
became the Passover liturgy.

12

Exodus 12:22 .70Da 70X n'ra nnbzw :nne niax nnnp>1
What does the noun #0 mean? 'I‘he Septuaglnt Vulgate,
and Philo, hold that 40= a threshold.

The Peshitta,Targum Ongelos and Targum
Jonathan say that 70=a basin.

In the Midrash, Rabbi Ishmael thinks that #0= a
threshold,while Rabbi Agiba holds that 70 = a
vessel.

DIMTR RI7PY 727 L ORYDE? 737 7737 ...T9IPONR ROR 70 17X

XYY 2pY? NR¥NT, YRYNR? 2377 RNY?3n ) . 723 NOR 10 17K

. ( 7"ym 12057500 .84 TIDY ,R? nm‘m,nm; 700, TRITVV?1Y
Saf means a threshold...says Rabbi Ishmael. Rabbi
Agiba says: saf means a vessel.
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1949208 = threshold, lower door-sill.

A bunch of hyssop was dipped into blood
from the slaughtered Paschal lamb, and the two
doorposts and lintel of every Hebrew house
were painted with it. Thus, thtee parts of the
door frame were protected by the blood.

There would be no complete protection for
the entrance if only three sides were painted
with blood. Full protection would only be
possible with all four sides painted. The
threshold is the fourth side of the door.

Didn't the fourth side have to be painted
too to achieve complete protection of the
entrance door? The threshold didn't have to
be painted with blood because blood was
already on it. The Paschal lamb was slaughtered
on the threshold and blood was already all
over it. Thus,all four sides of the door frame
were protected.This shows that here the noun

gb= a threshold.
701 7Yk D71 D%3p7 = Then you shall dip into
the blood that is on the threshold.
Sippu (Akkadian)= a threshold.
ng (Aramaic) = a threshold.
Sappu (Akkadian)= a basin.
I believe that the Akkadian sippu and sappu were

combined in Hebrew into one word 72, thus assuming
both connotations.
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07T T :D*NDITNa2T
- e sits :

Joel 3:3
PIX31 D2p¥a D7NDin nn37 = And I will give omens
in the sky and on earth ,
< 70Y niinzny ¥Ry DZ= blood and fire and
pillars of smoke.

Joel 3:4 o1’ macmr yens 7sm E’Zf_’ff"

The sun will turn to =.x77177 Yj717 % 0i~ Niz 23p)
darkness and the moon to blood,before the great and
terrible Day of the Lord cames.

Before the Day of the Lord comes, there will be
anens in the sky and on earth,with bloody wars,massacres,
and burning cities. This day will be a day of judgment
and redemption for the people of Israel.

The moon was to turn to blood. What does the moon
have to do with blood? In ancient lunar worship, the
moon was regarded as a male, and menstruation was due
to sexual relations between the male moon god and
waomen. In ancient Egypt and Babylonia,pregnancy and
menstruation was considered to be due to the moon. In
every part of the world,women reckoned the periodicity
of those functions by the moon. Menstruation or moon
change was spoken of by all people as 'the moon! The
peasants of Germany refer to women's periods as 'the
moon' .Since the days of Homer,rural people believed
that drops of blood frequently fell from heaven and
was known as 'moon blood'. In West Africa, the Ashanti
call the day of the new moon 'the day of blocd'.
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The Pesach Haggadah related how Jacob and his family
settled in Egypt and how the Hebrews were later ensla-
ved by the Egyptians. They prayed to God and He remem-
bered His covenant with Abraham,Isaac and Jacob.

Exodus 2:24.3py? IR1 pmy? IR OTIAR R TN 773 0k ovufR 73771

God saw their distress and oppressioﬁ,arxi He took’
them out of Egypt with a strong hand,with an aststretched
arm,with great terror, and with signs and wonders.

Deuteronomy 26:8 Y7133 mAprm 173 071¥R7 ‘1 oairyy
D’ﬂBUJT nrnnz: 571 N?n:q o407

This verse is J.nterpreted in the Passover Haggadah
as follows:

"And the Lord toock us out of Egypt" is interpreted
to mean that the Lord tock the Israelites out of Egypt
not by an angel or messenger,but by Himself.'"With a
strong hand" is interpreted as referring to the plague
of murrain, while "and with an outstretched am" refers
to the sword. "And with great terror" refers to the
revelation of God's Presence( n.;,v.?_gr' 7351 ). "And
with signs" refers to the rod of Moses with which he
made the signs (Exodus 4:17).

"And with wonders" ( 0?197037 ) is interpreted to
refer to "the BLOOD" ( D;Tg n‘r:: n"pgin:e ) because it
is stated in Joel 3:3,"And I will do wonders in the
sky and earth,blood and fire and pillars of smoke'.

What is this blood? Does this blood refer to the
blood of the ten plagues as the commentators claim?

If this blood refers to the plague of blood,the Bibli-
cal reference in the Haggadah should have been to
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the verse in Exodus 7:20 »3°p> 7K1 7eik 0747 NN 721 moma 07717
. D;!b W?2 UK D707 53 930777 171 ’J"é{)? rri-ng
In this verse, Moses lifted up his rod,smote the
water, and it turned to blocd.
Why did the Haggadah in explaining "the wonders"
as "the blood", refer to Joel 3:3, and not to the
plague of blood of Exodus 7:20? We can conclude that
the redactors of the Haggadah were not referring to
the blood of the ten plagues, but to another blood.
I believe that it was the blood of the covenant and
the Paschal lamb that the text was referring to. The
blood from this lamb that was paintedon the two side
posts and lintel of the door, became the sign on the
Hebrew houses that they were protected by the Lord from
harm.
Exodus 12:13 DT IR PNK7... 07021 Y n}e? osb D7 o
L0975 7RITDDT
The sacrifice was called  mp may,ad the festival was
called Pesach msg, a protect;i.on. festival.
Exodus 12:27 .bmb’ 733 713 % Moo R fy xom mey nmar
.077¥n R §9112 D?7¥ma
Bods 24:8 n>13 o7 MN>1 oY Y P71 D11 AR meh mp)
ooy f o R
The redactars of the Haggadsh who interpreted the ward mps;ingr
"ard with waders" in Deuteronamy 26:8, to mean "'the blood'” wanted
to convey to us the central idea of the Pesach festival,
namely that the whole purpose of this celebration was
to celebrate God's protection of his people through the
blood, leading to redemption for the people of Israel.
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Since the verse in Joel 3:3 referred to blood which
was to lead to the redemption of Israel,the rabbis
quoted this verse rather than the one in Exodus 7:20,
that referred to the plague of blood.

In the Haggadah, "blood,fire and pillars of smoke"

( 109 niineng e:':_e' n;r),quoted from the Bible, assumed a
different connotation than the original meaning in
Joel 3:3. The redactors of the Haggadah quoted the Bib-
lical text with a different intent and meaning. In the
Haggadah,the reference became the Paschal lamb as the
sacrifice for God's protection of Israel.

Scholars have been perplexed for many years as to
why the Haggadah emphasized the blood,namely the plague
of blood, and amitted any mention of the other plagues.
They did not realize that the blood referred to by the
redactors of the Haggadah,did not mean the plague of
blood,but the blood of the Paschal lamb.

We know from cuneiform tablets of the fourth dynasty
of Ur,dating fram the third millennium B.C.E., that on
the days of the new and full moon,these days were the
chief days of sacrificial observance in Sumer.

The "blood,fire and pillars of smoke'" from Joel 3:3,
became in the Pesach Haggadah, the three elements of a
sacrifice. In a sacrifice, the blood (p7) was first
spilled or poured out. Then the sacrifice was burned by
fire (ox), and then it was made into smoke (73‘.2) upon
the altar.

Another interpretation (7778 727) of Deuteronomy 26:8
follows in the Haggadah. This additional or second
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interpretation,explains that the total number of plages
add up to ten. This second interpretation of this Bib-
lical verse shifts the whole emphasis of the meaning
from "the blood" of the Paschal lamb, to a new inter-
pretation,the ten plagues.

Scholars claim that this new second interpretation
was added to the text of the Haggadah in the seventh
century C.E. I believe that it was incorporated into
the Haggadah in the Amoraic Period towards the end of
the fourth century or early fifth century C.E.

When Christianity became the state religion of the
Roman BEmpire in the fourth century, a change in attitde
towards the Jews occurred. Christians first concentra-
ted their attacks on the Jews in Israel. The Council
of Antioch excommunicated any cleric who celebrated
Passover with the Jews. Christians were forbidden to
accept unleavened bread from Jews. Chrysostaom,in the
year 387 C.E., delivered eight sermons fram his pulpit
in Antioch,expressing the Christian attitude to the
Jews. He said that to attend the Jewish Passover is to
insult Christ. By the end of the 4th century, the Pal-
estinian Talmud was hurriedly redacted by the scholars
of Tiberias, and by 425 C.E., the emperor Theodosius II
abolished the patriarchal office of the Jews in Israel.

Why was the second interpretation of Deut-
eronomy 26:8 added to the Passover Haggadah?
It was added in order to minimize the first
interpretation which emphasized "the blood"
of the Paschal lamb in the Passover liturgy.
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This new emphasis on the ten plagues was
made in order to nullify the blood idea that
was taken over by the Christian Church that
claimed that the Paschal lamb was the crucified
Jesus whose blood was to bring redemption.
Joel 3:3-4 was interpreted in Acts 2:22 as
referring to Jesus: "Jesus of Nazareth, a man
approved of God among you by miracles and
wonders and signs".

Ephesians 1:7 and Colossians 1:14 stated:
"In whom we have redemption through his blood',
We thus see how early Christian exegetical
interpretation of the Jewish Bible in the New

Testament, influenced the redactors of the
Passover Haggadah, or liturgy for the Passover
festival, to reinterpret one of the fundamental
concepts of this festival and to change its
emphasis from "the blood" of the Paschal lamb,
to a discussion of the ten plagues that God

brought upon the Egyptians.
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HAROSET ( IT??"’_I_T) : WHY AND WHEN WAS IT INSTITUTED?

The Mishnah mentioned that the diners at the Pasdal
meal were served unleavened bread,lettuce and haroset.
7°R8Y D by nR ngivg7 JNITMY YD 17305 IR
.71Y0 IR PITY 53-113? i '"lf? noianm
(Mgschracodex Kaufirern ASQ. Jer .1968 2 1951, *778y 779, 0°moy iien )
My translation of this Mishnah is:

They brought before him unleavened bread and lettxe,
and haroset although haroset is not a Biblical law.
Rabbi Eleazar Ben Rabbi Zadok says it is a Biblical
law.

What did the haroset symbolize? According to a Tama
in the Jerusalem Talmud,the haroset was in reminiscence
of the blood. Rabbi Yohanan and Rabbi Joshua Ben Levi,
Amoraim of Israel in the third century C.E.,held that
haroset is in remembrance of the clay of Egypt.

L0702 73T R AN ... ?1H 13 YA 227
. ..IJ:? 731 MR 77050 ... 7710 DR
(192072 NRY1T. 2 T35, 7770V 279, D70, *05Y17? T109n)
(R, T0p,* 70,0°M0B, *%21 Twndn) . L2V 73T MIR 3MY? 227

What blood is this referring to? It is the blood of
the Paschal lamb. How was the Tanna of our Mishnah,
Eleazar Ben Zadok,who flourished in Israel during the
first century to the beginning of the second century
C.E.,able to say that haroset was a Biblical law,when
there is no reference to haroset in the Bible? Eleazar

Ben Zadok held that haroset represented the blood of
the Paschal lamb because painting the lintel and
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doorposts with blood from the Paschal lamb,as the
Israelites were commanded to do in Egypt,was a Bibliaal
commandment or law. Thus haroset was a Biblical law.

The opinion of the Mishnah was that haroset repre-
sented the clay of Egypt that the Israelites used in
making bricks for the Egyptians. Since there was no
Biblical law connected with brickmaking for the Egyp-
tians, haroset was not Biblical,but a Rabbinic law.

We can see that the original interpretation was
that haroset represented the blood of the Paschal lamb,
and was a Biblical law. This belief was current in the
first century C.E.,in Israel,held by Eleazar Ben Zadok
whose view was given in the Mishnah,and by the anony-
mous Tanna,who was quoted in the Jerusalem Talmud.

By the end of the second century C.E.,when the
Mishnah was redacted,the old interpretation that haro-
set was in memory of the blood of the Paschal lamb,
was not the prevailing opinion anymore. The new inter-
pretation was that haroset symbolized the Egyptian
clay and that it was a Rabbinic law.

Why was the new interpretation introduced? It was
done to nullify the idea that haroset represented the
blood of the Paschal lamb.

This new interpretation of haroset was expounded
by the third century rabbis,Rabbi Yohanan in the Baby-
lonian Talmud,and Rabbi Joshua Ben Levi,in the Jeru-
salem Talmud. In the Babylonian Talmud,the idea that
haroset symbolized the blood of the Paschal lamb,was

not mentioned at all.
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I believe that haroset originated after the destru-
ction of the Second Temple in Jerusalem. The original
interpretation was that haroset was '"in remembrance of
the blood"of the Paschal lamb (07 9737 )."In remem-

" means remembrance of a past, a time when
Paschal lambs were sacrificed. Without Paschal lambs
being sacrificed,there can be no blood of Paschal lats.
This means that this "remembrance" took place after
the time when sacrifices ceased,namely after the
destruction of the Second Temple.

Why did the eating of haroset arise after the des-
truction of the Temple? We must remember that this was
the time when Pauline Christianity became daminant
after the Jewish defeat at the hands of the Romans.

In Pauline Christianity,Jesus became the Passover lamb
(1 Corinthians 5:7,'"For Christ,our Passover lamb,has
been sacrificed"), and the Paschal cup of wine became
the blood of Jesus (1 Corinthians 11:25,"This cup is
the new covenant in my blood"). His blood was to bring
redemption (Colossians 1:14,"In whom we have redemption
through his blood").

To counter the Pauline interpretation of the Paschal
Seder ,Rabban Gamaliel II of Yavneh (80-115 C.E.),sup-
ervised the creation of a Pesach liturgy or Haggadah
for the new Pesach Festival,after its name was changed
from Festival of Unleavened Bread to Festival of Pesach.
It was due to his activities that haroset was also
instituted.This was to preserve the Jewish interpretation
of the Festival of Pesach as opposed to the Pauline

brance o
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Christian interpretation of this festival.

Jewish interpretations for the Paschal lamb, the
unleavened bread and the bitter herbs were included
into this new Pesach Haggadah. A Jewish interpretation
for the wine at the Seder which Pauline Christianity
claimed symbolized the blood of Jesus,the Paschal lamb,
was not given in the Haggadah.

The rabbis could not stop the practice of ritessxh
as the drinking of wine,which had become important in
Judaism. Wine was drunk at the Paschal meal from very
early times.The Book of Jubilees,dating from the 2nd
century B.C.E.,is the first source to mention that
when the Paschal lamb was offered in the Temple of
Jerusalem,the people ate this sacrifice and drank wine.
This means that during the Second Temple period,wine
was drunk at the Pesach meal.

No blood symbolism is attached to wine by the religin
of the Zoroastrians. In Judaism too,God was not a wine
God,and did not have to be approached especially throxh
wine. Since wine did not symbolize blood,the wine at
the Pesach meal did not symbolize the blood of the Pas-
chal lamb. To counter the Christian interpretation that
the wine was the blood of the Paschal lamb or Jesus,
Gamaliel II of Yavneh instituted between the years
80-86 C.E.,the eating of haroset which was to symolize
the blood of the Paschal lamb. It was Eleazar Ben Zaddk,
Gamaliel's pupil,who handed down some of the latter's
legal decisions and practices. ‘This interpretation of
haroset,originally Gamaliel's,was later recorded in the
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codified Mishnah under the name of Eleazar Ben Zadok,
who stated that haroset was a Biblical law and thus
in remembrance of the blood of the Paschal lamb. By
the time of the codification of the Mishnah,this prac-
tice was reinterpreted. Since the rabbis denied that
wine had any relation to blood,the institution of haro-
set became the concrete denial of the Christian theo-
logical interpretation of the wine in which the mys-
tical power of the wine gave the adherent a share in
the immortality of God. Therefore,no explanation for
the drinking of wine was included in the Haggadah.But
by the end of the second century C.E. the rabbis wanted
to eliminate any reference to blood in their interpre-
tation for eating haroset because, by eating haroset,
Jews were accused of eating blood. Therefore, the
rabbis reinterpreted haroset to symbolize the clay of
Egypt.

Why was it called haroset (m0777 ) ? I believe that
the noun no19m stems from thé root 07 =to glow,
TO BE RED. This means that haroset was a food that hed
a red color. According to its original interpretation,
haroset symbolized the blood of the Paschal lamb. Blood
is red,therefore, haroset had to be red too.

Since haroset was used in opposition to the Pauline
interpretation of the wine as the blood of the Paschal
lamb,I believe that wine was not used originally in the
haroset. I think that the original formula for haroset

consisted of pomegranates. We must remember that in the
Roman banquet,pomegranates were eaten for supper.
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Pomegranates have a deep red color,with many red seeds.
The seeds are eaten fresh or as a confection.

What was the recipe for haroset? According to the
anonymous Tanna in the Jerusalem Talmud,haroset had to

be campounded ( i7772¥ ) so that it would be soft( i737),
in commemoration of the blood of the Paschal lamb. But

according to the third century Amora of Israel,Rabbi
Joshua Ben Levi,haroset had to be thick ( 7ay ) ,in com-
memoration of the clay of Egypt.

D702 3T 1R nm?ap.rr‘;;r) RANY 7277% MR 212 13 YwITY 737

-072 737 DR 7°N7°n. 1327 XANw i1772¥ 210 7718 NOR
(172073 NRXIT. 2 TI5T, 7770y 70, D2TOB, YNOW17? T19n)
In the Babylonian Talmud,Rabbi Levi,the third catry
Amora of Israel,said that the haroset is in memory of
the apple tree. Abeye (c280-338 C.E.}, the Babylonian
Amora,said that one must make the haroset acrid
(m>17pY%) ,in memory of the apple tree,and thick
( 7721005 ) ,in memory of the clay.
779% 7397 27AR MR ... 098017 737 01K 715 737
729X M1DND 13T T771P ,m02100% 771 AP
(R, T0p, *778Y 279 ,p°noD, 2521 TINHN). DIVY 73T 17211005

The harcset had to be acrid,and we know that the pulp of the
porecrarete has an acid-tasting ar acrid juice.

What does the m1on or apple tree refer to? ThelLatin
malum (=apple) originally comprised the pomegranate
and other fruits similar to the apple. The Romans called
the pomegranate, malum punicum(=Punic apple). WhenRadai
Levi and Abeye mentioned the apple tree,they meant the
pomegranate tree. Wood from the pomegranate tree was
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used to make a spit on which the Paschal lamb was
broiled. . 1107 v T1D¥ 1°R*20 2MOBIT R 1777¥ 133
(x mabm, 1 270, 0%M08 130M)

From the poregrarate tree,ae dotained pomegrarates which pro-
dxoad an ARID RED JUICE which is symbolic of the blood of the
Pasdnl lanb. The harcset had to be made thick fran other fruits
which were chopped wp. Thus, harceet was a mixture of cdhooped fruits
with red poregrarate seedfand juice. HAROSET (9771 ) = the
RED MIXTURE.

Raldai Jacdh Molin (c.1360-1427) kown as the MAHARIL,a Gearen
autharity who endasized the impartance of tradition, stated in his
waxk an Jawish astars, that there are decisars who declae that ae
must PUT FMEGRANATES INIO THE HAROSRT IN CRCER TO MBKE IT ACRID.

. 727P% 772 mMRiwre 0*3invy nnb ovpo1n v 1020 Mum MK

mYw 777 Sy 7IRY R¥. 17910 3pY? 13737 Y9 D2amIn 1Y’ m 7bo)
(91 110y .0"nEN, 0750777, X700, *

When the raldais dhanged the interpretation of the harcset as the
symbol far the blood of the Pasdiel latb to the symool far the clay
of Byypt,they removed the reference to blood, hit 3id rot denge
the aolar of the harceet. When harcset was in remantrance of the
blood of the Pasdal lanb, it hed a red aolar,ard even after its
reinterpretation to the clay of Byypt,it still retained its red
alar because the clay ar earth of Byypt,is reddish in colar. The
Byyptians called their arid waste of sard,the "Red Lard’. This, the
raknis preserved the red aolar of haroset,hut goplied it to clay
instead of blood.

With the passage of time,the original interpretation
for haroset and its red color was forgotten.Now Jewish
comunities in different countries make their haroset

from locally available ingredients,resulting ina harosst
that is not red any more.
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n’zv.yg 7"'_."! IN THE PENTATEUCH

What is the exact sense of this phrase in the Pen-
tateuch? It has been explained as: "between the two
evenings",""between dusk and dawn","at twilight",and
"in the evening'.

Which interpretation represents the original sense
of this Biblical phrase? Originally,the Paschal lamb
was slaughtered at hame and its meat eaten there,for
none was to be taken outside of the house.

Exodus 12:46 10 N2 1n RP¥IN XY >_.?§3, TR nvaa

W AZT AT T

At a later time,the Paschal lamb was slaughtered
in the Temple of Jerusalem,in the evening,and eaten
there. Thus,the Paschal meal was eaten in the place
where it was slaughtered.

Deuteronomy 16:6 72798 1 IM3* 9N DYpPA YR DR ?3

+++27V32 moon Nk MATR DY inv 1995

Deuteronomy 16:7 /7 73> 79R Dipna pHIR1 nyva

. 77957RY nabmy 7732 nvipy 13 TR

None of the meat of the Paschal lamb that was sac-
rificed in the evening of the first day,was to remain
all night until the morning.

Deuteronc:rg%g 6713:0.7 0171 27Y2 MATH 7R 70aT 10 71797 K9

Deuteronomy 16:6 =. ¥nYi1 ISEE 37Y32 nosim Ak NM3ATN

You shall slaughter the Paschal sacrifice in the

evening when the sun sets.

Deuteronomy 16:6 19p2 moosm nx nmara is parallel to
Bed. 12:6 073797 173,.. inix 10007,
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We see that the Paschal lamb was to be slaughtered
in the evening,and Deuteronamy 16:6 specified the time
when it should be done,namely AT SUNSET.

Leviticus 23:5 praiym 173 wiTy Y myaNa jieniT vina

On the 14th day of the first month in the = %% nos
evening is the Lord's Pesach festival. ‘

Exodus 12:14 177215 035 Arm pivn mvmy = And
you shall have this day for a FEAST,
+032°077% ‘0% am iR ppamr = And

you shall celebrate it as a pilgrimage festival for
the Lord fraom your posterity.

I believe that the word 0737V is similar in form
to D'{]:;r_g,and is a singular,no.t a dual.

7?3= in,during. a_’g?g;r 7’:!_=J::'l.);=!_ = during the
evening, in the evening.

This phrase does not give a specific time when the
Paschal lamb was to be sacrificed. We see that the
original meaning of £727Vi7 772 in the Pentateuch
is: "in the evening",namely "during the

evening time".

TILL WHAT TIME WAS THE PASCHAL SACRIFICE
EATEN ACCORDING TO THE BOOK OF JUBILEES?

According to the Pentateuch,the Paschal sacrifice
was to be eaten in the night time.

Exodus 12:8 LT 12723 793m NR 15387

Anything that remained of the Paschal sacrificial
meal was to be burned in the morning by fire.
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Exodus 12:10 . 15980 UR3 7,7: 7V 1100 -ern

Scholars think that the Book of Jubllees was written
between 161 and 140 B.C.E.,in Israel,before the breach
between the Maccabees and the Hasidic community.Helle-
nistic influence was quite pervasive at that time.
The 24 HOUR DAY was divided into 3 PARTS ( ni7mmgy ) :
PART 1 MORNING PART ( 7:‘?7:1,7 mmwk) 6 AV-12
PART 2 AFTERNOON PART (m'm"r mmm )12 A6 BM %Jgrt
PART 3 EVENING PART (2797 nyinek ) 6 BM-6 AM> 1 ;m_-t

That this division of the day was practiced then,
can be seen from Jubilees 49:10,'"for 2 PARTS OF THE
DAY are given to light, and a THIRD PART to the evenirg'.

When was the Paschal lamb sacrificed according to
the Book of Jubilees? According to 49:12,the lamb was
not to be slaughtered at any time during the daylight.

Verse 19 stated that the lamb should be slaughtered
"at the third part of the day" (=the evening part),
"at sunset". This corresponds to the account in the
Pentateuch which stated that the Paschal lamb should
be slaughtered in the evening at sunset (Deuteroncmy
16:6 wnwn N7JD 37va moam nx narn).

In the perlod of the Flrst Temple,the night was
divided among the Hebrews into 3 parts,like the Baby-
lonians.

Part= 1A7¥2 (Akkadian) = n7729R (Hebrew).
( from the root 71 )= ( the root w0 )

In the periocd of the Second Temple,in the Maccabean
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period,where Hellenistic influences were strong,many
changes were made in Jewish practices to adjust to the
new conditions created by the Hellenistic world. Thus,
the Greek divisions of the night were adopted in the
land of Israel. The Greeks divided the night into 4
parts.

THE 4 PARTS OF THE NIGHT WERE:

PART 1: 6-9 PM.

PART 2: 9-12 PM.

PART 3: 12 PM-3 AM.

PART 4: 3-6 AM.

According to 49:1 & 12,the Paschal lamb 'should be
eaten on the evening of the 15th until the third part
of the night'". Thus, the Paschal lamb could be eaten
only "until the third part of the night (=12 PM). This
is a change fram the Biblical prescription that stated
that it could be eaten till the next morning. We see
that the Paschal lamb was slaughtered at sunset ,accading
to the Bible and the Book of Jubilees,but could be eaten
according to the Bible till the next morning,and only
mntil 12 PM according to the Book of Jubilees.

We cannot say that the author of the Book of Juhiless
was defending the old Biblical point of view,but rather
that he was adjusting to new conditions in a new Greek
world order ¥nto which he had to modify the old practices
of Judaism to make them more viable.

Thus,according to my interpretation of the Book of
Jubilees,the Paschal lamb could be eaten only until

12P.M.
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THE SACRIFICE & EATING OF THE PASCHAL LAMB
ACCORDING TO JOSEPHUS AND THE MISHNAH

During the early days of the Second Temple period,
after the Return fram the Babylonian Captivity,when.
the population of Jerusalem and Judea was small,it was
possible to celebrate the Paschal festival and offer
the sacrifice in the evening in the Temple courtyards.
But in the Maccabean period,when thousands of pilgrims
from the whole world began to come to the Temple in
Jerusalem,to make their sacrifices and eat them in the
Temple courtyards,there wasn't enough available space
to hold these masses. The Pharisees,who gained power
during the reign of Queen Salome Alexandra (76-67 B.C.E),
realized that this overcrowding prevented many Jews
from celebrating the offering of the Paschal sacrifice

In order to alleviate the great congestion and en-
able more Jews to participate in the celebrations,the
Pharisees sanctified the whole city of Jerusalem, which
enabled Jews to eat the Paschal lamb anywhere within
the environs of the city,instead of only in the Temple
courtyards. They reduced the number of sacrifices and
slaughterers by enlarging the number of people who
could participate, into three groups for the sacrifice.
They also decreased the amount of meat every participent
ate,thus decreasing the number of Jews entering the
Temple courtyards.

By reinterpreting the phrase 07377 772 and 270 to
mean the time before the beginning of the festival ,0r
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the afternoon,the Pharisees were able to extend the
time for the slaughter of the Paschal lamb. Thus,the
Pharisees moved back the hours for sacrifice from the
evening to the afternoon.

The phrasen”a7yi7 772 now assumed a new connotation:
BETWEEN THE EVENINGS,or the AFTERNOON, and from a
singular, it was seen as a dual. It became the time
between the declining sun and the setting sun.

The Pharisees understood well the old interpretation
of "evening" for p»asym j°2. They intended to adjust
law to life ,as is done in all living law, by reinter-
preting the old law that didn't work any more, by sub-
stituting a more workable one for the newer conditions
that existed in Jerusalem. If they hadn't changed the
old law,the Paschal law of sacrifice would have become
a dead letter,strangled by congestion and confusion.

Josephus,in his THE JEWISH WAR, indicated the time
when the Paschal sacrifice was offered.

"on the occasion of the feast called Passover,at
which they sacrifice FROM THE NINTH TO THE ELEVENTH
HOUR,and a little fraternity,as it were,gathers round
each sacrifice,of not fewer than 10 persons (feasting
alone not being permitted),while the companies often
include as many as 20...".

(Josephus.THE JEWUSH WAR with an English translation
by H.S.J.Thackeray.Cambridge,Mass.,1968. Book VI,9,3,
Loeb Classical Library

LMo evarns Wpas F,expcs evdeka s
fron theninth hor the eleventh =3-5B
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Thus,Josephus told us that the Paschal sacrifice
was made in the afternoon between 3 and 5 PM. This
demonstrates that the procedure of the Paschal lamb
sacrifice in the first century C.E., followed the
Pharisaic interpretation of the phrase 073 7_.1):;! il 2

Till when was the Paschal lamb allowed to be eaten?
From the Mishnah we learn that it was permitted to be
eaten only up to 12 PM. Thisis in accordance with the
Book of Jubilees from the 2nd centurY B.C.E.,that
stated likewise, according to my new interpretation.
s0°M00 n3on.nn) . 021770 NN NDDD nixm R noo

(v itaem, * 1w
The Paschal lamb after midnight defiles the hands,
This means that eating the Paschal lamb was not
permitted after midnight.

DOUBLE DATING IN THE BOOK OF JUBILEES

What does the double dating in the Book of
Jubilees signify?

49:1 stated that '"concerning the Pesach,
that you should celebrate it in its time, on
the 14th of the first month,...so that it
should be eaten at night on the evening of the
15th",

Some scholars claimed that this double
dating indicated that one numbering (the 14th)
reflected the beginning of the day in the
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morning according to the solar calendar,and

the other (the 15th),reflected the reckoning
of time according to the lunar calendar,when
the day began in the evening.

I believe that this double numbering has
nothing to do with the solar or lunar calendar,
but demonstrates that the day began in the
morning among the Jews,while religious
holidays were always celebrated in the

evening.

The Paschal lamb was slaughtered and eaten
on the 14th of Nisan in the evening, the
evening before the next morning, the 15th,
the beginning of the next day.
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FROM FESTIVAL OF UNLEAVENED BREAD (N1¥niT aAm )
TO FESTIVAL OF PESACH (moaim am )
WHY AND WHEN WAS THE NAME CHANGED?

King Agrippa II and the Herodians,the Sadducean
high priests and nobles,cooperated with the Roman
procurators of Judea to fleece the people of their
wealth and possessions. They robbed,stole,filled the
country with violence, and suppressed all justice.
When the people cried out against these oppressors,
they informed the procurator that the people intended
to rebel against the authority of the Roman government.

Josephus in his JEWISH WAR (II,14,3) stated that,
"In order,therefore,to produce an outbreak of the
nation,he (the procurator) daily added to their suffe-
rings". In his JEWISH ANTIQUITIES (XX,9,4),he said
that,"The hatred of his (King Agrippa II) subjects for
him increased because he stripped them of their posse-
ssions..." He also mentioned (JEWISH ANTIQUITIES XX,8,
8) that,"There was... mutual enmity and class warfare
between the high priests,on the one hand,and the priests
and leaders of the populace of Jerusalem on the other..
Thus did the vidence of the contending factions sypxess
all justice".

The Babylonian Talmud agreed with Josephus on the
activities of the high priests and their men.

7752908 DT Inmy 1933 1M*iaY D*H171 DCInD

« (R, 73 D7MOD noon, ?533 TIAYN) N1dpna oym NR VAN FATTAVY
The high priests and their sons are Temple tressurers
and their sons-in-law are trustees and their servants
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beat the people with staves.

We can see that the revolt of the people in 66 C.E.,
was not a revolt against the Romans,but one against
their exploiters,the internal enemies of the Jewish
people,that was explained by the Herodians,high priests
and their associates,as a revolt against the Roman gov-
ernment. Thus the Ramans destroyed Jerusalem and its
Temple in the year 70 C.E. After this war,Rabban Ycharan
Ben Zakkai did not restore the priestly sacrificial
cult because the people and the Pharisee leaders refused
to continue the privileges of the high priests who were
responsible for the Fall of Jerusalem and the destruction
of the Temple.

The destruction of the Judean State,Jerusalem,its
Temple,and the cessation of sacrifices,constituted a
serious threat not only to Judaism,but also to nascent
Christianity. Judean Christianity was closely associated
with Jewish nationalist hopes and included many Jews
who were zealous for the Law (Acts 21:20). Jesus was
asked,"will you at this time restore again the kingdom
to Israel?"(Acts 1:6). Judean Christians were not mole-
sted for their new interpretation of some parts of
Scripture because they believed in Israel's unique
spiritual status with God. Jesus preached in the syna-
gogues of Galilee (Luke 6:6),and Judean Christians
proclaimed the word of God in the synagogues of the
Jews (Acts 13:5). But when some men came down fromJudea
to Antioch and were teaching the brothers,this brought
Paul and Barnabas into sharp dispute and debate with
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them (Acts 15:1-2).

In 70 C.E.,Jerusalem was destroyed by the Romans,
and the Mother Church of Judean Christianity in this
city shared its fate. This removed its authority,
prestige and influence from the growing Christian move-
ment. It separated Christianity from its Jewish roots
and enabled another interpretation which was rejected
by the Jerusalem Church in 55 C.E.,when Paul was re-
moved from active leadership of his churches, to fill
this vacuum after 70 C.E. This was Paul's Hellenistic
interpretation of Christianity as a universal religion
which now became dominant in Christianity after the
Jewish defeat at the hands of the Romans. Thus the Fall
of Jerusalem became the next most important event in
Christianity after the Resurrection experiences.

Christian propagandists used the destruction of the
Temple by the Romans as proof that God had abandoned
the Jews because they did not accept Jesus as their
Messiah. According to Paul,they were not Israelites
any more. Paul emphasized faith and denied all national
differences because '"there is neither Greek nor Jew,...,
but Christ is all,and in all" (Colossians 3:11). Only
those who believed in Jesus were the true Israel,''for
they are not all Israel,which are of Israel' (Romans 9:6).
"This means that it is not the children of the flesh
who are the children of God,but the children of the
promise are reckoned as descendants" (Romans 9:8).

"But he is a Jew who is one inwardly,and real circum-
cision is a matter of the heart,spiritual and not literal”
(Romans 2:29). "The promise to Abraham and his descerdants
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that they should inherit the world did not caome tiwough
the law but through the righteousness of faith" (Romans
4:13).

During the Biblical period the Hebrews used the name
Israel. In the period of the Second Commonwealth,how-
ever,those who lived in Judea called themselves Judeans
(=Jews). After the destruction of the Temple in 70 C.E.
in order to counter Pauline Christian propaganda that
the Christians were the true Israel,the Pharisees began
to use the name Israel exclusively to designate Jews,
in order to demonstrate that the Jews were continuing
the religion of Israel that was revealed to Moses and
the Prophets. In Tannaitic literature,only the name
Israel is used,and the term Jew is not employed anymores

Paul's gospel negated the Jewish tradition of unique
spiritual status with God. Faith in Jesus replaced the
observance of Biblical commandments and cbligations
which were abrogated because "Israel who pursued the
righteousness which is based on law did not succeed in
fulfilling the law. Why?Because they did not pursue it
through faith, but as if it was based on works"(Romans
9:31-32).

The Judean Christian interpretation of Christianity
based its authority on the historical reality of the
events in Jesus' life.These Christians denied that Paul
was an accredited apostle of Christianity because he
was not familiar with the original tradition about the
historical Jesus and his teaching. Paul replaced the
historical Jesus with a mystical Christ that was revealed



36

"py the spirit which is of God"(1 Corinthians 2:12).
Paul repudiated the Judean Christian interpretation
of Christianity by stating that his interpretationwas
superior to theirs because the gospel which he preached,
"I neither received it of man,neither was I taught it,
but by the revelation of Jesus Christ"(Galatians 1:12)

Since Paul's interpretation of Christianity did not
depend on the teachings of the Judean Christians,but on
a divine act of revelation,all of their teachings were
unnecessary for Christianity. Thus Pauline Christianity
brought to a parting of the ways and a separation from
Judaism.

In interpreting the festival of Pesach,Pauline
Christianity held that,'For Christ,our Passover lamb,
has been sacrificed"(1 Corinthians 5:7). "He appeared

to put away sin by the sacrifice of hi_mself"(Hebrews 9:26).
Jesus became the mediator of the new covenant(Hebrews

12:24).

Pauline Christianity believed that the unleavened
bread or matza became the body of Jesus.'"And when he
had given thanks,he broke it (the matza),and said,this
is my body..."(1 Corinthians 11:24).

In Pauline Christianity,the cup of wine became the
blood of Jesus, "This cup is the new covenant in my
blood. Do this,as often as you drink it,in remembrance
of me"(1 Corinthians 11:25). "This is my blood of the
new covenant which is poured out for many'(Mark 14:24;
Matthew 26:28). "This cup is the new covenant in my

blood which is poured out for you'(Luke 22:20). Paul
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stated that Jesus was set forth by God to be a propit-
iation through faith in his blood (Romans 3:25).

Concerning redemption,Paul said that we have redem-
ption through Jesus' blood (Colossians 1:14;Ephesians
1:7) because there is no forgiveness of sins without
the shedding of blood (Hebrews 9:22). Instead of rede-
mption through God,it became redemption through Jesus
because '"the redemption ... is in Christ Jesus' (Roens
3:24).

Paul interpreted the bitter herbs or maror as the
sufferings of Jesus, Jesus suffered in order to sanctify
the people through his own blood (Hebrews 13:12). Jesus
said that,"I have earnestly desired to eat this passover
with you before I suffer" (Luke 22:15).

We thus see that Paul's interpretation of Christianity
that was repudited by the Judean Christians 15 years
before the destruction of Jerusalem,was rehabilitated
after the Fall of Jerusalem to become the dominant
interpretation of Christianity.

The destruction of the Temple in Jerusalem was the
cause for the cessation of the sacrifice of the Paschal
lamb which was the main attraction of the Festival of
Unleavened Bread. This could have resulted in a coplete
loss of the Pesach night ritual,with the eventual
abandonment of the eating of unleavened bread and the
bitter herbs that accompanied this sacrifice.

The Pharisaic response to Pauline Christianity's
interpretation that the "Last Supper" was the ultimate
fulfillment of the Pesach festival,in which Jesus the
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"lamb of God" acted as the true sacrifice, was to
CHANGE THE NAME OF THE FESTIVAL WHICH WAS KNOWN AMONG
THE JEWS AS THE FESTIVAL OF UNLEAVENED BREAD, TO THE
FESTIVAL OF PESACH, AND ALSO TO CREATE A PESACH LITURGY,
OR A HAGGADAH, FOR THE NEW FESTIVAL OF PESACH.

Who was responsible for this new name and the creation
of a new Pesach liturgy or Haggadah for the new Pesach
festival? It was Rabban Gamaliel II of Yavne (80-115
C.E.),the Nasi,who wished to preserve the unity of the
Jewish people and halt the inrocads of Pauline Christi-
anity. In order to replace the centralized sacrificial
cult,he supervised the creation of a non-sacrificial
prayer service. The Pesach liturgy or Haggadah, served
as a replacement for the sacrifice of the Paschal lamb
and was also a defense of Judaism against the Pauline
interpretation of the Pesach festival.

The redaction of a Haggadah for the new Pesach home
festival provided Jews with an official and authentic
interpretation and expression of this festival's cere-
monies and theology transmitted by tradition fromMoses
and the Prophets to the Pharisaic Rabbis.

It demonstrated to Jews that the destruction of the
Temple was only a temporary situation and didn't reflect
a change in God's relationship with the Jewish people i
namely that God's old covenant or promise to Abraham,
Isaac and Jacob,was still in force and was not abrogated
by any new covenant.

The name Pesach was chosen because it meant protection,
to emphasize to Jews that they were still under God's
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protection,as they were during their sojourn inEgyp-

tian bondage. This meant that God never abandoned the

Jewish people who will be redeemed by Him and not thr-

ough a mediator. When redemption comes,Jerusalem and

its sacrificial system,including the sacrifice of the

Paschal lamb,will be restored.

The Haggadah stated the Biblical reasons for the
use of Pesach's main ritual items.

1) The PESACH SACRIFICE is for the reason that God

protected the houses of our forefathers in Egypt.
.072¥03 13°N1IR *N2 5V Dipni nggg’ pav’ by mes
2) The UNLEAVENED BREAD is for the reason that our
forefathers were redeemed from Egypt.
+D77¥00 21370738 19821¥ DI DY myn
3) The BITTER HERB is for the reason that the Byptians
embittered the lives of our forefathers in Egypt.
«077¥03 11707aR ?20 DR D?7I¥0T 77700 DY LY 77'75)
To show that God did not abrogate his covenant with
Israel,the phrase: Blessed is He who keeps His promise
to Israel ( Yx727Y% rnmoaim Y 7171), was inserted
into the Haggadah,during the time of Rabban Gamaliel II
of Yavne.
"And the Lord heard our voice"(Deuteronomy 26:7)

( 214p nx'n yn¥»1), is interpreted in the Haggadah
as "And God heard their groaning,then God remembered
his covenant with Abraham,Isaac and Jacob'" (Exodus 2:24)

DiT7aR NR §n*33 nR orA%KR 15171 DAPRI DR DYTYR Yyour 1)
. (2pp? nRY pny? nR
"And our oppression" (Deuteronomy 26:7) (43313 nxi1)
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is interpreted as "And I have also seen the oppression
which the Egyptians oppress them'(Exodus 3:9)

(onk o>¥mb p»7¥n 7R YA3T AR °n2R7 par). Thus,the
suffering is that which the Israelites endured in BEgypt.

From Deuteronomy 26:8  mprn 723 072¥09 1 1I8Y¥71

uvn?'n:x-r ninkar Yi711 RIDIY 7TrA02 2‘1111
"And the Lord took us out of Egypt" ( 077vmn 1 138¥71)
is interpreted in the Haggadah as "Not through an angel
and not through a seraph,and not through a messenger,
but by the Blessed Holy One,His own Self"
7173 ©ITPT ROX g’?sf 277 5V K91 70 277 5y K91 INOm 777 By RY)
. (inyyar ivizoa
This means that redemption will came from God and not
fram any mediator. Thisis to negate Hebrews 12:24 that
stated that Jesus is the mediator of the new covenant
who will bring redemption.

"And with wonders" (07noh17) is interpreted as "this
is the blood" (77 7). Thisis not referring to the
blood of the first plague as scholars have assumed,
but I believe it is the blood of the Paschal lamb. The
blood of the Paschal lamb helped to protect the people
of Israel in Egypt and aided in their redemptionbyGod.

In Tannaitic times,the Haggadah ended with the
blessing for redemption ( m23x31 n373 ). This blessing
is composed of the contributions of two rabbis,Rabbi
Tarfon and Rabbi Agqiba,who flourished between 80-135CE.
Radhi Tarfon contributed the following part:

e 9RAT AIIRL Wk pivm Ton 117K fr mnr 7973
.077¥0n 11°N713X
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This blessing thanks God for redeeming us and our
forefathers from Egypt.

Rabbi Agiba's contribution follows:

o 7RI E’?;'l?b 119227 93°nYaR ARy 1379k 71 15
, TNT12Y2 DY 777V 173232 o nnb 110R7pY

.ORTY? DRiA M oank 1172 - D770 17 Y IIRIT

Rabbi Agiba's blessing speaks of the rebuilding
of Jerusalem and its Temple (77?y 7°11),the resumption
of the sacrificial cult (ynvraya p*ww),and the eating
of the Paschal lamb (o*mosi7 7n DV 53x77). Blessed is
the Lord,the redeemer of Israel (Yx72” YxY1‘r ).Thus,
the Lord God is the redeemer of Israel.

When was the name changed fram the Festival of Un-
leavened Bread to the Festival of Pesach? In the Bible,
the festival was called the Festival of Unleavened
Bread,while the Pesach referred only to the Paschal
lamb that was slaughtered on the 14th day of Nisan.
wWhat was this festival called during the Second Temple
period? Josephus,in his book the JEWISH WAR,written
several years after the destruction of the Temple,abait
75 C.E.,for the Raoman propaganda effort to placate
the Diaspora,applied the term Passover (Pesach) to the
slaughter of the Paschal lamb,while the festival is
called the Festival of Unleavened Bread.

"On the occasion of the feast called Passover,at
which they sacrifice fram the ninth to the eleventh
hour"' (Josephus.JEWISH WAR.Book 6 no.423.Loeb edition).

"And now the feast of unleavened bread,which the
Jews call Passover came round;it is an occasion for



42

the contribution of a multitude of sacrifices,and a
vast crowd streamed in from the country for the cere-
mony' (Josephus.JEWISH WAR. Book 2 no.10.Loeb edition).

The Festival of Unleavened Bread was celebrated for
7 days and the Passover Feast was only part of oneday,
since it began in the evening of the 14th of Nisan,and
it lasted to the next morning,when the 15th of Nisan
began. Both together were known during the Second Temple
period as the Festival of Unleavened Bread.

Josephus,in the earlier boocks of his JEWISH ANTIQ-
UITIES,published in 93 C.E.,still uses the name Festival
of Unleavened Bread of which the Paschal lamb was a
part.

"On the 15th the Passover is followed up by the
Feast of Unleavened Bread,lasting seven days'(Book 3
no.248. Loeb edition).

""When the festival of Unleavened Bread came round,
they sacrificed the Pascha'(Book 9 no.271.Loeb editim).
In the later books of his JEWISH ANTIQUITIES,from

Book 17,Josephus used the name Festival of Passover
(Pesach) and not the name Festival of Unleavened Bresd.

"At this time there came round the festival during
which it is the ancestral custom of the Jews to serve
unleavened bread. It is called Passover,being a comm-
emoration of their departure from Egypt" (Book 17 no.
213. Loeb edition).

"When the Festival of Unleavened Bread, which we
call Passover,was going on" ( Book 18 no.29.loeb ed.).
"When the festival called Passover was at hand,at
which it is our custom to serve unleavened bread'(Book
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20 no.106. Loeb edition).

We have the same phenomenon in the NEW TESTAMENT.

Mark 14:1 "It was now two days before the Passover
znd the feast of unleavened bread'.

Mark 14:12 "And on the first day of unleavened
oread,when they sacrificed the Passover lamb'.

Matthew 26:17 "Now on the first day of the feast of
mleavened bread the disciples came to Jesus,saying to
=~im,Where will you have us prepare for you to eat the
massover?"

Luke 22:7 "Then came the day of Unleavened Bread on
wnich the passover lamb had to be sacrificed".

Luke 22:15 "And he said unto them,I have earnestly
desired to eat this passover with you'.

Acts 12:3 "This happened during the Feast of Unleav-
ened Bread'.

John 2:13 "When it was almost time for the Jewish
Passover,Jesus went up to Jerusalem'.

We thus see that in Mark,Matthew,Luke,and Acts,the
festival is still called the Festival of Unleavened
EBread,while the Passover refers to the sacrifice of the
E=sdml lab. In John ,however, the festival is called
Passover. He does not use the name Festival of Unleav-
=ned Bread.

After the destruction of the Temple in 70 C.E.,the
Pharisees became the leaders of Judaism and their views
dominated religiocus life among the Jews of Israel. The
Pharisaic scholars at the Academy of Yavneh pverhauled
Judaism to make it viable in the Roman Hellenistic



44

world. They aimed to transform the Jewish people thro-
ugh education by having every Jew study the Torah, and
strove to halt the inroads of Pauline Christianity.

During the years after the Fall of Jerusalem under
Vespasian,Roman authorities persecuted those who parti-
cipated in the revolt and anyone who might serve as.a
leader in a future rebellion against the Roman state.

Rabban Gamaliel of Yavne succeeded Yohanan BenZakiai
as head of the Yavneh Academy in 80 C.E. Under his
administration,a broad program for adapting Judaism to
the new political,economic,social,and religious condi-
tions prevailing in the country,was instituted.

I believe that the change from Festival of Unleav-
ened Bread to Festival of Pesach and the complementary
redaction of the new order of service,the Haggadah,or
liturgy for the Pesach holiday,was done during the
years 80-86 C.E.

In 86 C.E. under Domitian,conditions in Israel
deteriorated when persecutions were resumed against
religious leaders suspected of harboring nationalistic
aspirations. Thus,it was not possible then to pursue
religious improvements.

Concerning Josephus and his JEWISH ANTIQUITIES, we
see the change in the name with Bock 17. This means
that Book$17-20 were written after the name change.

In the NEW TESIAMENT ,we rnotice that the new rame is first men-
tioned in JOHN which was written after 90 C.E. MARK was written in
66-68 C.E. .MATTHEW aboxt 70 C.E. ,ad LIKE ard ACTS,befare 80 C.E.

THIS MEANS THAT BEFCRE 80 C.E.,THE NAVME (F THE FESTIVAL WAS THE
FESTTVAL CF UNLEAVENED EREAD. THE NEW NAME APPEARED 80-86 C.E.
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EVIDENCE FROM THE MISHNAH FOR THE NAME
CHANGE FROM THE FESTIVAL OF UNLEAVENED BREAD
TO FESTIVAL OF PESACH

In the Bible,the Festival of Unleavened Bread was
celebrated for 7 days,while the Pesach referred only
to the Paschal lamb that was slaughtered in the evening
of the 14th day of Nisan.

Exodus 23:15 o°n> nyay 1b¥n nixng am nx

<« TN?1Y¥ TPRD ni¥n YIRN
YOU SHALL OBSERVE THE FESTIVAL OF UNLEAVENED BREAD
SEVEN DAYS,
EAT UNLEAVENED BREAD AS I COMMANDED YOU..

Ezra 6:22 D07 NYay nivp am jwy») = Ad they celeb-

rated the Festival of Unleavened Bread SEVEN DAYS.

According to the Bible,the Pesach was celebrated
for part of one day,while according to the Mishnah,
Pesach was to be celebrated for 7 days. The Festival
of Unleavened Bread,however,is not mentioned in the
Mishnah.

2n777 7 mMonb DI¥0 MY 1731 AN

YV 37TR NI91K3 w211 79007, 77bYI0 1MpD n>93n mos
< TAR 7575 jirema Yanir,nirarnm cne Sy1 gipenit
.n.yﬁ;u' b2 2111 ni7i71 noy

( W. H. Lowe edition .i7 m5m,0 29,0708 i110n)

Wet is the difference between the Pesach of Byypt ard the

Pesach of the Generations?

The Fesach of Bogypt,its acquisition was firam the tenth of Nisan,

ard required sprirkling of blood with a bunch of hyssp ,an the
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lintel ard on the two doarposts,and was eaten in haste in ae

night.

But the RFesach of the Gareratians is doserved all SEVEN DAYS.

What does this Mishnah tell us? This Mishnah infamms
us that the Pesach of Egypt was a Paschal lamb thatwas
acquired on the tenth of Nisan,and its blood was sprin
kled on the lintel and two doorposts. This Pesach fes-
tival was celebrated only for one night when the Pasdul
lamb was eaten. The Pesach of the Generations,namely
the Pesach celebrated after the Israelites left Egypt,
was observed,according to the Mishnah,for seven days.

How is this possible? We know that this festival
was not called the Festival of Resach until some years
after the destruction of the Temple in Jerusalemin the
year 70 C.E. It was always called during the period of
the Secod Comawmealth,before the destruction of the
Temple,by the name Festival of Unleavensd Bread,as noted in
the works of Josephus and the NEW TESTAMENT.

Thus,the BResach of the GANFRATIONSin the Mishnah,cannot
refer to the time before the destruction of the Temple.
It can only mean the time after the destruction of the
Temple because it was after that time that the new
name Festival of Resach appeared.

According to the Bible,Pesach was celebrated for part
of one day,but according to the Mishnah,Pesach was cele-

brated for 7 days. THIS MISHINAH IS THE DOOMENIERY EVIIENCE FCR
THE GANGE (F THE NAVE FRIM THE FESTTVAL (F UNLEAVENED BREAD TO THE
FESTIVAL (F PESACH BY THE RABEIS.
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In3yy  RIVT n>2YR nay

EXODUS 12:15 #9380 nixn o*n? nyay
-02°Ran TRY IN7AYR jivkT pia -7.3,
What does 7n73V¥A mean? It has been interpreted as:
"you shall put awa;r","you shall have put away",'you
shall rid","you shall remove",''remove",'there shall be
no","you shall utterly remove",'"you are to clean",
"you shall cause to cease",and "you shall put an end to,
The word 77173¥A stems from the root nay .

nay = to destroy. nov=to put over the fire.

iT2¥ = to burn. i1h¥ =to put over the fire.
22¥ = to burn, 21Y (Syriac)= to burn.
to destroy.

I think that nay = noy = may = 22¥ = to burn.
Therefore, n2¥ = to burn.
The cldest translation of the Bible,the Greek Sephegint,
interpreted 7/172VR as "utterly remove". The Aramaic
Targums,Ongelos and Jonathan, interpreted it as "destroy,
p3°n3n IRP 1N73YA 110K 01731 is translated by:

Targum Ongelos: = 7i37nan x7>00 7-759_.;{3 RDTR RD173
On the first day you shall destroy leaven fraom your
houses. e

Targum Jonathan: = 7727 79 bggf! Ram *npn7 R,{J'i" nu?grg
A half day before the festival you shall destroy

leaven. 202 (Aramaic)=to destroy.

How should leaven be destroyed?
Rabbi Agiba,a Tanna of Israel (c.40-135 C.E.),stated
that there is no destruction of leaven save by burning.
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.ngv;g;v RIX POI 79973 1°K....RI7pY 73770 71D Yov
(2 700,71 , DML NdoR , >33 TINGN)

Another Tanna,Rabbi Judah Ben Ilai (mid-second

century C.E.),a student of Rabbi Agiba,held likewise.
JTE7IW ROR VAM 71Y23 1R iR (RYOR 13) mTime 237
« (N 25,2 79, 0°M08 T3vM)

Rabbi Jose Ben Halafta,a Tanna of Israel (second
century C.E.), held that "you shall destroy leaven from
your houses" means burning it.

.3 ”p37nam 7R in*aen” :I0ir (xnpbm 72) 017 197

L7099, TNV 1Y TIT SRONT IpY? NIRYNT DRVIOY? 2277 RND?3n)

. » (64 T10Y, 719K T13, NTOBT NNIOD . 1933

We see that Tannaitic rabbis of the first and second
centuries C.E.,held that the Biblical verse of Exodus
12:15 calling for the destruction of leaven on the
first day of Pesach,meant that the leaven had to be
burned. Since Exodus 12:19 stated that "for seven
days no leaven was to be found in your houses" (nyaw

p27n11 R¥n® XY I8P p°n* ), it meant that by the time
the festival of Pesach began in the evening,no more
leaven was to be found in the houses. The counting of
the seven days without leaven began in the evening
when the festival started.

The rabbis of the Tannaitic period didn't think
that the word s4n2aen literally meant "burning'". They
believed that it meant ''destruction",but through
tradition they knew that leaven had to be burned.

I believe that the Rabbinic tradition of "burning"
leaven had its roots in the literal meaning of the
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word in the Bible which was forgotten by the first
century C.E. I think that in the Bible the root naw =
to burn.

In the times of Josiah,King of Judah,the pagans in
Israel worshipped the sun, and the horse was sacred to
the sun. Josiah cleansed the Temple from the Asherah
astral cults which were the symbols of Assyrian domina-
tion. Commentators stated that he abolished the horses
that previous kings of Judah offered to the sun god.
How did he abolish them! I believe that he burned them.
2 Kings 23:11. vnw‘b 73717 2350 9103 PR D030 NR NIV 1
And he burned the horses that the kings of Judah
offered to the sun...

¥R 172'?_ vbg_irr niapIn nx1 = and he burned the dmaricts
of the sun with fire.

2 Kings 23:15 -MIGR DIV ...anam AX GIY?

And (Josiah) burned the mountain shrine....and
burned the Asherah.

The prophet Ezekiel spoke of Memphis,the ancient
capital of Lower Egypt,and the land of Egypt,that was
to be reduced to ashes by the Babylonians.

Ezekiel 30:16 = p>3¥p3 UK *nniy
And I will set fire to Egypt.
Ezekiel 30:13 = 10 n’b’bx ’nsvnr

And I will BURN the 1dols of Memphis.

Ezekiel 6:6 = n:vhbz -m.'-w.?? 11.12:37
And your images w1ll be broken and BURNED
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Ezekiel spoke against the idol worship of
Israel. He stated that the cities,mountain
shrines,altars, and images, were to be des-
troyed and burned.

Psalms 119:119 Pk 7y¥y 3 NaY7 07170

Commentators have interpreted gg?ﬂ to
mean: "you reject",'"you count as", "in thy
sight","you do away","put away", "have acconted’',
and "discard".

The translation should be:

= PR Y7 b3 ﬂé?"? 07170

All the wicked of the world you BURNED
like dross.

For other noun derivations from the root
nav = to burn, see my book:

SOME LEXICOGRAPHICAL COMMENTS ON THE HEBREW
BIBLE, by Rabbi George Wolf. New York,1990.
pp.60-61.
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Leviticus 2:13 n&nn nbn: ThmIn 1377 b31
7nn.m byn Vn":m !1’7.'! nbn N’Jmn R
nbn a0 7137,7 b: 7y
Salt,a condiment and preservatlve th.ch was believed
to have healing and purifying effects,was strewn on
sacrifices. It was a covenant symbol when parties to an
alliance ate bread and salt together. Salt also repre-
sented the alliance between God and the people of Israel.
The root m>n = to mix
nhn vrw renw? 5”171 ... .37yn “nb1on” oran
L TA? 0?7377 NEPATNTY N437YNT 17390
<17123V5PY0 22X 2pY? NKD TN PRI et DY 7INI 1A92pT ANoT)
(1946 ,77117=11
nban nhna nmin 1177 931= And every offering of your
grain offering ,you shall mix with salt.
Commentators have interpreted n73gn to mean: "omit',
"fail","cease","leave out","lacking", "let lack", and
"to be lacking'.
I believe that the root na¥ = to burn.
779K n»72 mon N?2¥N k%1 = And do not BURN
the covenantal salt of your God.
2yn has been interpreted to mean:"fram","out of";
and "on". I believe that the » of the word by3 repre-
sents the mem of negation,connoting separation or re-
moval from a place. Thus, JY7 = separate from,outside
of ,apart from. 7nmin YW = SEPARATE FROM your meal

offering.
The text is telling us not to burn a separate salt
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offering,apart fram the meal offering. Do not burn
salt which represents the covenant with your God,
apart fram your meal offering.
= M%n 277p0 71372 23 %Y
With your every offering,you shall offer salt.
In meal or grain offerings,salt was mixed with them,
while on meat offerings,salt was cast upon them.

Ezekiel 43:24 mon pa*by praman 137907
And the priests shall cast  =.fi» w5y ofx 25vim

salt upon them,and they shall BURN them as a

burnt offering to the Lord.

Fram all this we learned that salt should not be
offered as a separate offering to God,but that salt
offerings should be combined with the meal and meat
offerings.

DIPPING THE UNLEAVENED BREAD INTO SALT ON PESACH

In Biblical Israel,the Canaanites had tables that
served as altars. After the destruction of the Second
Temple in Jerusalem in 70 C.E.,the Jews considered
the table set for a meal, as an altar. The meal was
considered as the sacrifice,and every sacrifice was
to be accampanied by salt. Thus the salt was the
necessary ingredient needed to make a meal because a
meal without salt was not considered a meal,according

to the Babylonian Talmud.
JTTIVD TIPR NMON 712 JIRY TTIVO Y3

( 8, ™ ,N13972 naon ,*513 T05n)
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The Samaritans who bake their unleavened
bread daily during Passover, put salt into
them. In the Mandaean ritual meals unleavened
bread is dipped into salt and then eaten.

Rabbi Jacob Ben Asher (c.1269-1340),who
resided in Spain, recommended ,in his code
of laws called the TUR, that the unleavened
bread for Pesach should be dipped into salt.

He based his decision on a passage,no longer
extant, in the Jerusalem Talmud.

=.RMON3 175 YRR T0d¥177 110D KIT 130

And so is the language of the Jerusalem
Talmud: And one dips (the unleavened
bread) into salt.

,7TUN 770,00 MI2%T WK 12 3pY? NP 0?71 MR 710 )

( 1974 ,p717=11



54
Y3

Deuteronomy 23:18 Y87b> nizan AYIR mrAn KD
LOxbr v1am w‘_'_r,'g e N9y

There should be no shrine prostitute among Israelite

women and men.

King Jehoshaphat of Judah got rid of the shrine
prostitutes who remained after the reign of his father
Asa.

1 Kings 22:47 77IR ROR *n71 IRDI YR w’zgg 7

- PINT 10 7V3

King Josiah of Judah removed the mediums and wizards,
the household gods and the images,and all the detest-
able idols,that were seen in the land of Judah and in
Jerusalem.

2 Kings 23:24 D?IYTT NRT NiART AR Da7

n;??;n nR1 D?PINT NRY
D2YRYA 53 NR1

pY®17737 ATITT PINI TRTI TRR
« 1T7YN? 7)3

Camentators interpreted 702 as: "put away","took
away",'"'got rid of","stamped out",''drove out",and
"removed".

How were people who turned to mediums and wizards
treated?

Leviticus 20:6 ...o7Jv777 X7 nIkm 58 7180 70K VoI

‘ W M_v van ink ’m:rn

And the person who turns to mediums and w1zards. sae

I will cut him off from his people.
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How were mediums,wizards,shrine prostitutes,sorce-
resses,and images removed or gotten rid of?
Sorceresses were killed.

Exodus 22:17 momn RY ng{g{: = Do not allow a sorce-
ress to live.

What was the method used to remove mediums, shrine
prostitutes,images,etc.fram society? The historians
chronicling the affairs of King Jehoshaphat of Judah
and King Josiah,who removed these classes fram Judean
society ,used the verb 7V2 to describe the method
these kings used to eliminate paganism.

The root 72 = to remove,to destroy. It also means
"o burn".,

In short, mediums,wizards,shrine prostitutes and sorce-
resses were burned to death. The household gods and
idols were burned too.

129K 7p3= Josiah burned. He burned the mediums,
idols,images,etc.

vIxiT 1 7y3= he burned from the land.Jehoshaphat
burned the shrine prostitutes.

That they were burned is corroborated by the follow-
ing interpretation of the root 972y .

72y

2 Chronicles 15:8 .i77i77 PR Yan p2yapvinr 72Y21

Commentators interpreted this verse to mean that
King Asa of Judah,removed the detestable idols from
the whole land of Judah. How did he remove them?
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Where did he put them?
The root 71V = to remove, to destroy. I believe that
the root 72¥ = to burn. 23y = 993 = o burh

2 Kings 16:13 = ¥X1 772ViT 32 nxR DAy

And also his son he burned in the fire.

2 Kings 17:17 = uRra D7 nila nNR? DiT?33 DR 17°2¥21
And they burned their sons and daughters in the fire.

Jeremiah 32:35 = 7_?'}:5 DT nii3 nR1 DiT731 NR 7732Vi0

To burn their sons and daughters as a sacrifice.

King Asa of Judah burned the detestable idols fram
all the land of Judah.

1 Kings 15:12 PIRT 10 D7¥Ip0 72V21

Acpin comentatars interpreted 7a2y77 to mean:"ard he ramoved''.
A more accurate translation would be: And he burned the
shrine prostitutes of the land. King Asa of Judh humed the
srire prostitutes to death. This we see that King Asa,King Jeho-
shepghet and King Josiah of Judeh, revoved pagen warship fram the
kingdom of Judah by buming not anly the mediums, wizards,and shrire
prostitutes,ut also  the imeges,hausshold gods,ard idols of the
pacen aults.

The Biblical connotation of 72V = to burn,was also
continued in the Mishnah (Tractate Pesahim,Chapter 3,
Mishnah 1). mooa 7v7;7’p 79% = These we BURN by Besach.

=.nmova 7351) T T 92T 170n RIW 53, whan itr

This is the rule: all that is of a species of
grain, one BURNS it by Pesach.
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710

Genesis 35:2 1Ay PR 53 YR 1n?3 DR 2pY? MR
.Dg3h3 7w 721m AR AR 17707

1 Samuel 7:4 .075Y27 NR YRIP? 233 177021
1 Kings 15:12  .7°n3x #by 70K 072237 53 Nk 7077
1 Samuel 28:3.pIRTD D?IVTIT ART N1ART DR TR VIRYY
According to the commentators the root 770= to
remove,to put out,to put away. Thus, the images,Baals,
mediums, and wizards,were put away. Where were they
removed to?
The root 770 = to remove,to destroy. I believe that
the root 770 = to burn. 771027V2+72Y= to burn.
1 Kings 15:12p7%7 12 07¢7p7 72717 = And he burned
the shrine prostitutes of the land.
17NN 9y Ter 07 5 nx 7021 = Then he BURNED all the
images that his forefathers worshipped. The word 7021
is parallel to the word 72v21 , both meaning "burned".
We thus see that not anly the iranimate dojects of pagan wor-
ship were humed, but that pecple were also bhumed in adder to destroy
paganisam fran the kingdom of Judsh.
aggh: 7237 TR N 777077= BURN the fareign gods that are anog
yau.
o2%pam nR SR7p> 7331 177071 = And the people of
Israel BURNED the Baals.
PIRTD B2IYT70 AR1 niIRm AR 77007 bjxer = And Saul
BURNED the mediums and the wizards of the land.
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The discovery of a waterproof plaster or cement made
from burnt and slaked lime at the end of the Late Brawme
Age,enabled towns in ancient Israel,during the Early
Iron Age from 1200 B.C.E.,to build many plastered water
cisterns that inhibited percolation. Home owners in
Jerusalem carved out of the rock under their houses,
cisterns whose sides were well-plastered to collect
winter's rain water.

The ancient Israelites devised an enclosed and safe
water system within their city walls by digging through
bedrock beneath the city, vertical water shafts,horizon-
tal tunnels,and stairways descending to the water table.
To guarantee Jerusalem's water supply during a wartime
siege,the kings of Judah repaired and reconstructed
their urban water systems. In the eighth century B.C.E,,
King Hezekiah of Judah was threatened by King Senna-
cherib of Assyria.

2 Kings 18:13 2730 by 112prn 7505 nid maby yaixar
.n_'p_:.:ug-zl niIyam mraar 2y 53 5y Mvk 150

In response to this Assyrian threat to Jerusalem,
Hezekiah prepared for war by protecting the city's
water supply against an anticipated siege. Hezekiah's
military preparations included a remarkable hydraulic
plan for carving a graded 1750-foot tunnel through
solid rock under the city to carry the water fram the
Gihon Spring,located outside the walls of Jerusalem,
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to the Silocam Pool,inside the city. This tunnel was a
suterranean canal whose water was collected in a cistem
or pool (7371) inside the city of Jerusalem.

2 Kings 20:20 in7332 531 2mrprm 2737 077

",?i’ff’ nR1 MI73M NR 1Dy TUNY
+77°Y7 0287 X K2

In 1880,a Hebrew inscription was discovered on the
wall of the Siloam Tunnel that chronicled the story of
Hezekiah's engineers' construction of this water canal.

12231 227 m*a ar1= And this was the history of the

tunnel. -
The word i73j7J= tunnel,is punctuated by scholars in
different ways: ’7-3’237' :712_1?;7, ﬂ'.;p_.": 5 rr,;,-_?_._r ; .‘13{_:'_:.

2 Chronicles 32:20 elaborated on 2 Kings 20:20,and
stated that Hezekiah closed the outlet of the waters
of the Upper Gihon Spring and directed them westwards
to the city of David.

51;?'31 7i°5pm pim*2 >n>n X¥TD DR DOD 4PN RIMT
717 77pY 737D mon?

Fram the Book of Isaiah, we gain additional infor-
mation on Hezekiah's water projects. Hezekiah collected
the waters fram the Lower Pool M2737 °n DR I¥3pN1

miinnnn (Isaiah 22:9),outside the walls of Jerusalem,
and brought them into the city. In order to do this,
he constructed new canals and small pools or cisterns.

Isaiah 22:9 137 72 DRORY T1T 7Y PYRA Xy

Does the noun Pz denote "a crack','"a breaéh",as
caommentators claim?

I believe that V77?3=a small pool, a cistern.
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This noun is also found in the Talmud.
,2Y7PaM1 137330 R?INTY . Y2p2 1TITTITY 37 MR 2n23731 78D
Q «RT?21 731 NIT?1 INITI 37 NDUMOKT TIIN DK
(2 7109,m,70p TVIN, 7?2322 T105N)
According to this statement, g’;?g = NT71 73 = a small
pool. We should remember that the context in Isaiah
deals with water.
= 137 3 DNKR7 11T 717Y *Y7pa nxa

And you saw that the small pools in the city of

David have increased. Hezekiah built in Jerusalem
many cisterns to hold water. For the waters of the
0ld Pool,Hezekiah built,within the city,inside the
walls of Jerusalem, a new reservoir.

Isaiah 22:11 2131 ’nb prpbny 173 pn*by 1p07

. :7J;U__3ﬂ
This reservoir may be the Siloam Pool mentioned in
2 Kings 20:20.

The Temple of Jerusalem needed a great amount of
water for its rites. The priests respmsible for these
rites,and people entering the Temple grounds,were
required to be ritually clean.

2 Chronicles 23:19 k1 f n2a vp¥ Sy pryivn 10971
<737 395 xDY rRia»
Jehoiada,the high priest in the time of Joash,King of
Judah,stationed doorkeepers at the gates of the Lord's
Temple,so that an unclean person in any matter might
not enter.

Much water was needed,not only for purification
purposes,but also to wash away the huge amounts of
sacrificial blocd.
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In order to eliminate the possibility of ritual
contamination, the Temple Mount was constructed of
layers of vaults. The Temple grounds were paved with
stone to enable rain water to flow into cisterns below
the sacred area. The pavement of the Second Temple was
over a network of stone drainage canals. There was a
vast system of subterranean connected reservoirs,hewn
in the rock or vaulted in masonry,beneath the Temple
area,capable of holding millions of gallons of water.
Underground passages under the Temple Mount, were also
for removing the blood of the sacrifices,or for flushing
the blood-canals.

The Roman historian Tacitus stated that,'"'The Temple
‘resembled a citadel,and had its own walls more labori-
ously constructed than the others. .... There were
subterranean excavations in the hill,and tanks and
cisterns for holding rain water. The founders of the
state had forseen that frequent wars would result from
the singularity of its customs,and so made every pro-
vision against the most protracted siege". (Tacitus.
THE COMPLETE WORKS OF TACITUS: THE HISTORY. V,12. New
York,Modern Library,c1942.p.664).

In the ninth century B.C.E., King Jehoash (Joash)
of Judah,according to 2 Kings 12 and 2 Chronicles 24,
decided to renovate the Temple of the Lord in Jerusalem.
Be called together the priestsand Levites,and told
them to make the renovations quickly,but they did not

Barry to act.
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Why was Joash determined to have this job done so
quickly? I think that he sought to fortify the Temple
of Jerusalem against an anticipated siege of Hazael
King of Aram.

2 Kings 12:18 ni by omyy oIR 728 IRIM TV TR
At this time, = phw17° Sy nibyb 17218 SR ugn ,a_;!?:byl
Hazael King of Aram marched on Gath,then fought and
conquered her,then Hazael turned to march on Jerusalem.

Why weren't the priests and the Levites in a hurry
to fulfill the king's wishes? The reason they did not
want to spend for Temple renovations monies brought as
sacred offerings,collected in the census,received from
perscnal vows,or brought voluntarily to the Temple,is
explained in 2 Chronicles 24:7.

2 Chronicles 24:7 AKX 1¥70 7733 nyvapm 1m0y 03
.075pa% 9by 7 nva vwIp Y3 par ,0%79RA N3

The interpreters claim that the word 7¥79 means:
"had broken into'","had destroyed'","had broken up',
"tore down','"demolished","damaged",'"had neglected",and
"had violated". According to these interpretations,
the Temple was torn down,damaged,,etc. I don't believe
that Queen Athaliah or her sons destroyed the Temple,
for this would have been mentioned elsewhere in the
Bible.

Same texts point 7713 as gv:J_’av. i and ¢ interchange,
such as in Psals 58:7 077 = Ut Thus, 7713 = 7732 = her
builders.

2 Kings 12:12  w n>2 p>byn 0”J'3%1= and the builders
who worked on the Lord's Temple. '
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Athaliah and other kings of Judah built additions to
the Temple in Jerusalem and spent money to support
pagan worship there.

078 = 778 = to break,to snatch away
775 = plunder (what is snatched away)
P78 = to break

I believe that p79 = to plunder. P78= 272
nydénit 11290y *3 = For the wicked Athaliah
D?TYRT N*3 DX 1¥78 7713 = and her builders
plundered the Temple of God
‘1 n»1 *67p Y2 p11= and also all the sacred revenues
of the Lord's Temple
p2%yay 2by= they used for the Baals.

Since Athaliah and her builders plundered the rev-
enues of the Temple for her pagan building projects
there,the priests and the Levites were unwilling to
gather money for Temple renovation under the new king
Joash,who might also do likewise. Now we can understand
why the text in 2 Kings 12:16 told us that under King
Joash's new money collection plan,they did not require
an accounting from the builders to whom they gave the
money to pay the workers,for they acted with complete
honesty and didn't plunder the money.

PEE] 773
r

2 Chronicles 24:4 w'z:v'v ab oy mrr 12 MR v

o onva nx m'-rg?
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2 Chronicles 24:5 opih 7nK>1 D?1%7) D23737 DX PIP?]
p3°AR N3 DR P2 703 X702 530 A¥IPT ATIA? 7YY ARY
.i1192 119 ?TN
rr
2 Chronicles 24:12

‘m nva YIn5 orphm ooa¥m o23de 1o
ST onva R prmb mgniy vraa vvamy on

2 Kings 12:15 .77 n»3 nx iz P10}

2 Kings 12:6 798 535 N?37 P13 AR APTOY om

& .p73 .au' R¥N?
2 Kings 12:7 LNn7ait iJ‘rJ nR aunbn 1ern NY
2 Kings 12:8 o Je o b8 ;773 rm D"pmn D338 Y170
2 Kings 12:13 nx ,-77!15 aymn *1IR1 07¥y niipys

.n,zm!:: n»am by RY¥? 70N 5:157 1 n*a ;773

During the Second Temple period,the site of the
Temple Mount in Jerusalem,was a trapezoid of 144,000
square meters,the largest religious center in the
ancient world. Solamon's Temple was built of reddish
undressed hard stones without any mortar between the
stones. The Second Temple was built of soft white
dressed limestone with mortar between the stones. The
majority of the stones used in the Temple Mount's
retaining walls weighed 2-5 tons,others weighed 10 tons
or more. In the southwest corner of the Temple Mount,
stones weighing 50 tons were discovered,while in the
western wall,there are blocks weighing about 400 tons.

The Temple was like a citadel.Was it in bad condit-
ion? The solid massive blocks of stone with which the
Temple was built, certainly didn't need a restoration
from year to year. Quarried stone and timber were
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needed for purposes of fortification. Restoration of
the Temple was also necessary because of the pagan
additions made to it by the previous monarchs of Judah.
Joash restored the Temple to its original pre-pagan
state and fortified it.

2 Chronicles 24:13 %V DYASRT N*3 AR 1770077

And they restored God's Temple to its =1TYDR?] in{-:.pg
original state and reinforced it.

Masons and carpenters annually used quarried stone
and timber also to keep the Temple's water supply system
in proper working order. Silt,blood and other matter
from the daily sacrificial rites clogged the water
canals or water channels.

fi n»a nx YIMY = to renovate the Lord's Temple.
4 n*a nx P,T_’Ii’ = to reinforce the Lord's Temple.

What does the word P72 mean? Commentators stated
that it meant: "repair","breach","damage","defect",
"crack","fgssure","gap", or "rift".

The Temple was renovated,but the text didn't state
which part.I believe that the water supply system which
was so important for priestly operations in the Temple,
had to be kept in good working order annually. I think
that the noun 773 refers to the particular part of
this water system which needed annual care and without
which priestly activities could not continue to function
properly. If only the Temple proper were renovated, the
~word 73 would be superfluous. We find the noun PT!_
in the Book of Kings, but not in the Book of Chronicles,

I believe that the noun p73= 2 canal ,water channel.
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K132 (in Aramaic) and bitqu (in Akkadian)=a canal.
I believe that in the Ugaritic texts, in a descrip-
tion of the palace of Baal, the noun n7772 =canals.
np7y NP732 nnoprr = And open the canals of the
clouds.

(20 im19,7 210,39 Ti0p. 1%, 0790177, 21928372 LR.T DR N?IAIR 2ANT)

The canals that supplied water to the Temple needed
annual reinforcement for proper operation. For this
purpose, hewn stone and timber were used. Under the
Temple area,there was a network of stone drainage
canals. These canals or water channels were paved with
stone ; they were stone-lined. Reservoirs also had thick
stone walls.

aynn *JIR1 D?¥Y niipv1= And to buy timber and

hewn stones
7 nea P72 nk PIMY= to reinforce the canals of
J . the Lord's Temple.
n»am 273 nx P17 bmr= And they will reinforce the
" . canals of the Temple
,773 ov x¥n® 7WR »3%= wherever a canal shall be
found.

In the seventh century B.C.E., King Josiah of Judah,
in preparation for a siege on Jerusalem,decided to
reinforce the Temple ( nva7 nx prny)(2 Kings 22:6)
and reinforce the canals of the Tem.ple (n»am p13 pray)
(2 Kings 22:5). Sl

In this period,the Assyrian Empire was declining,
and Josiah attempted to free himself from its domination,
The Egyptians were allied with the Assyrians against
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the Babylonians,and when Josiah tried to prevent Phar-
ach Neco from caming to the aid of the Assyrians,he
was killed.
2 Kings 23:29
np 3 by 79PR 790 b o?7¥n 753 n‘::.:r 79 n'by 17072
=inix 17R73 IO INRIPS 11PN Tonm 7971
In his days,Pharach Neco King of Egypt marched with
the King of Assyria on the Euphrates River, and King
Josiah advanced against him,then he killed him at
Megiddo when he fought with him. iTR7 = to fight
This is corroborated by 2 Chronicles 35:22
130n 7738 977K 307 K51= And Josiah did not retreat
from him,
borng 33 DM27Y 2= for he schemed to fight
with him.
I believe that bogni= to scheme.
More examples of me"; = to fight, are found in:
2 Kings 14:8 rnrime 11 eigim Y% D23RSn Tr¥DR MYP TN
0730 HRZHJ n;? TNRY ReTY 13
let us fight = o218 aRng
2 Kings 14:11 =TTIT? ToD TI¥DRT RIN 232 ?N:J;:?l
And he and Amaziah King of Judah fought.
There is, I believe, still another example of the
root iTN7 = to fight, in the following:
After King Rehoboam's harsh words to Jeroboam and the
men of Israel, they answered the king thus:
2 Chronicles 10:16
TIRY TOpIT NN oym -13‘*:_&';7_: And the people answered the
king saying
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77171 ponm 215 n= we have no portion in David

97 7::: myn1 Xv1= and no share in Jesse's son

bgg;:_'?? 7757k> v>r= men of Israel,to your cities!

72717 7n°3 [AR7 mny = now,fight for your House of David
W 70iIRY IRIb? - 7271= then all Israelites went to
‘ their cities.

Jeroboam and his men gave Rehoboam notice that the
Israelites will no longer support or fight for the
House of David. Rehoboam was told to fight for himself
and his dynasty. The Israelites were advised to return
to their cities,not to their tents. They did not live
in tents.

YR = alu (Akkadian) =city, village.
'I‘his is corroborated by:
2 Chronicles 10:17 mram> 7703 LA 5{‘{2{’?? 339
=.0pan o2y Ton77
But the Israelites who lived in the cities of Judah,
Rehoboam ruled over them.
Thus, 2/TK = 77y = city.
King Rehaboam of Judah decided to fight for his
Davidic dynasty and throne.
2 Chronicles 11:1 597> pyan3 K377
1707327 77T N*3 AR Yipry
nnbn AYY 79nm3 gk Dr310w) RN
oR7b7 DY DMITY
.0Y3M72 22001 NR 27Y75
Rehoboam arrived at Jerusalem and mustered the tribes
of Judah and Benjamin,180,000 picked troops,warriors,
to fight with Israel,to restore the kingdom to Rehdocam.
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2 Chronicles 34:10 nram prove piray

In the eighteenth year of his reign,K:i:ng Josi.ah of
Judah, sent his secretary,Shaphan son of Azaliah,
Maaseiah,the governor of Jerusalem,and Joash son of
Joahaz,the recorder, to Hilkiah the high priest,to give
him the money that had been collected in the Temple
from the people, to reinforce the Temple.

I believe that the root 772 = 227 = to paste over,

to cover over,

?Tm = to reinforce, to
plaster,to caulk.
n>3m prmy1 21712 = to cover over and plaster the
Temple, ' '

In his lament for Tyre,Ezekiel stated that craftsmen
fram Gebal or Byblos, were on board her ships to caulk
her seams.

Ezekiel 27:9 7273 *R?100 73 1°m mop3gr %32 71p7

773 = seam (of a ship) o
qARI2 *p? frjg: caulking your seams

Prior to the Hellenistic age, bitumen,which has
excellent waterproofing properties,was generally used
in the Near East, to make watertight the seams and
sides of boats.

In ancient Babylonia,drainpipes were mended and
caulked with bitumen.

Thus, 272 = 1) a canal,a water channel.
" 2) a seam (of a ship).
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T T SaWil | ke it

L 73m 73RS POITT DX 172712 by myaIky 1ix (1

- 77773 7773 117K pon 72 770°12n 1°RV Dipn b3 (2
.Vom 13 12073000 Dipna 290783 niad >nd 3K Mol (3
.qn0in 53 238 5y my7w nw :ovmin vpg nv1 (4

.ni:ivb_gn 1Y niyiyTAT N17R W :D?ININ 291 nva (5

( THE MISHNAH ON WHICH THE PALESTINIAN TALMUD RESTS

By W.H.Lowe. Cambridge, 1883.Tractate Pesahim,

Chapter One,Halakah One,p.44b)

The following is my translation of this first Mishreh
in the Tractate Pesahim with the traditionally accepted
interpretation.

1) In the evening of the 14th (of Nisan) we search
for the leaven by the light of a lamp.

2) Every place into which we do not bring leaven,does
not require a search.

3) Then why did they say,two rows in a (wine)cellar
(should be searched for leaven)? In a place in
which we bring leaven.

4) The School of Shammai say: Two rows over the front
of the whole (wine)cellar.

5) The School of Hillel say: The two outer rows which
are the top ones.

According to this interpretation,the Mishnah refers
to a wine cellar into which leaven is brought that
requires a search for leaven. No search is required in
a place into which no leaven is brought. It is only two
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rows of jugs of wine arranged in a wine cellar that
require this search. According to the School of Shammai,
one must examine the rows of wine jugs in front of the
entrance fraom the floor to the ceiling in the whole
cellar. According to the School of Hillel,one must
examine only the two uppermost rows in front of the
entrance,but not in the whole cellar.

There are three versions of the first line of this
Mishnah:

1) 2By AyIIRY 2ix
2) DY TYIIR IIRY
3) 7By TYaIR iR

The original version was 78y 7y178 'nxg because this
was the reading in Rashis text in the eleventh century
in France. That this was the original reading we find
corroboration in the third Mishnah of chapter one’in
the Tractate Pesahim of Codex Munich 95 of the Babylo-
nian Talmud,where it is stated:

LWY AYIIR TIRD 1°PTVA :IMIR ATIMY 2327

The rabbis in the.'e Amoraic period held that the noun
77X = "evening","night", and that the root 773 = to
search for. Thus the commentators on this Mishnah held
that 9wy 7yaxy 71% and 7wy mvaxk 71x = the evening
before the fourteenth of Nisan,namely the 13th of Nisan.
They interpreted 97wy mya7x 71x9= the evening after the
fourteenth of Nisan,namely the night before the 15th
of Nisan.

I believe that in the Tannaitic period,the root p72
had a different connotation than the one that is now
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accepted that stems from the time of the Amoraic pericd.
I think that the root 772 =to cover,to cover with earth.

Leaven ( 77nm) is mentioned in an Aramaic papyrus
from the fifth year of Darius II,or 419 B.C.E.,found
at the fortress of Elephantine,Egypt,written by Haraniah,
a secretary for Jewish affairs to Arsham,Satrap of Byt
and addressed to Yedoniah,the priestly head of the Jew-
ish military community there.

This papyrus stated that anything with leaven should
not "be brought into your chambers,but be sealed up
during the days" of the Passover festival.

seees NI 773 1DAMT 0373103 19Veseesss
( A.Cowley. ARAMATC PAPYRI OF THE FIFTH CENTURY B.C.

Osnabruck, 1967 (reprint of Oxford,1923),Item no.21,

pp.62-3,1lines 8-9)

Part of the text is missing,but what remains states

p2731n01 1%Y...= ...bring into your chambers. The word
"not" is missing. This means that leaven should not be
brought into the chambers or rooms of one's house.

The root %1¥ (in Aramaic)= to bring in. I thirk
that it also means '"to store". The Aramaic root %7V is
similar to the Hebrew 0JJ. where 07137 = to bring
in,to store. 51V (Aramaic)= 012 (Hebrew)= to bring in,
to store.

This papyrus thus warns people not to store leaven
in the rooms of their houses,but advises that leaven
should be sealed up (12771 ).

In what was the leaven sealed? If it was sealed up,
it certainly was not permitted to be kept in the house.
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The leaven was placed in a jar or jug,sealed ,placed
outside the house,stored and covered in a cellar 9R 17,
in the courtyard. '

Our Mishnah in the Tractate Pesahim speaks of a
cellar. Wine,oil and grain were stored in jars and
placed in cellars in the courtyard. Leaven consisted
of grain and was also stored in jugs in a cellar in the
courtyard till after the Passover festival.

We noticed that in the fifth century B.C.E., leaven
was stored in jars outside the house in a cellar in the
courtyard. This was an old custom that was practiced
into Tannaitic times. Fram the Jerusalem Talmud we
learned that the Samaritans stored their leaven in
cellars in their courtyards until after the Passover
holiday. They interpreted the Biblical injunction in
Exodus 12:19,that leaven shall not be found in your
dwellings ( ©3°naa xyn» RY 7Rb o n» nyav ) in a lit-
eral way,to mean that it is a prohibition against the
storage of leaven only in hames, but did not include
cellars in courtyards.

71?3 Y 17 1°I0RI YRIDY DY 1n¥D 1°PIYR 0T 53 DONiD

niv’;:g.'z Yax o'naa m N7 RN ngi’ . v s PON
.03°n193¥M3 RY "bDo*n33 Ry¥nv RY” 3077 113°RT 17 1vTMM
D15¥n. 1944 ,77117=11.2 70 13,R P79,0°M0D N30D, *%017? TINGN )

(1523 ,7¥%3%7 ,2172013 NRN1T

As long as Samaritans prepare their unleavened bread
with Israelites,they are trustworthy concerning the
burning of leaven. ... Rabbi Jose said:this refers to
houses,but they are suspected on courtyards because
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they interpret "shall not be found in your houses",
only for houses, but not for courtyards.

Rabbi Simeon Ben Yohai (2nd century C.E.),a Tanna in
Israel,stated that leaven before and after its time,
one does not transgress anything at all on its account.

L0193 RD2 170 21y 130K FI0T MRDY P30T *30H Vo IR 1100w 717
(2 710p,m3,0°n00 nson, *531 Tinbn )

This means that leaven may be used after the Passover
holiday,implying that it was stored away during the
festival.

Rabbi Jose Hagelili (1st & 2nd centuries C.E.),
another Tanna in Israel, asked: Wonder at yourself! How
can leaven be forbidden fram benefit all the seven days
of Passover?

2TVaY 93 7INITI TI0K VAT TR TONY DY mn: IR *97haim 017 229
(2 710p,nm3,0°n00 nson, *%31 Trnbn)

If leaven is not prohibited for beneficial use during
Passover,it certainly is not forbidden for beneficial
use after the Passover holiday.

Thus,according to the Tannaim,Rabbi Jose Hagelili
and Rabbi Simeon Ben Yohai,storage of leaven was per-
missible during the seven days of the Passover festival.
One could not have beneficial use of leaven after Pass-
over,if it were not stored away during the time before
the holiday. We see fram these statements that leaven
was stored away during Passover for use after the holi-
day. Thus leaven was not stored in the house,but atside
the house, in jars put in cellars located in the court-
yard.
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Archaeologists discovered in the city of Gibeon,
Israel, 63 jug-shaped cellars,hewn from the rock in the
Iron Age II periocd, and used for many centuries to
store wine. Each cellar in the courtyard averaged 2.2m.
in depth,2m. in diameter, with a capacity of 1500 U.S.
gallons. The opening at the top of the cellar averaged
0.67m. in diameter, large enough to admit a man,but
small enough to be easily covered by a small flat stae
slab that kept out the warm air and prevented children
and animals from falling in. Each four-handle storage
jar,containing 9 3/4 U.S. gallons,was lowered through
the narrow-mouthed opening and stacked in rows around
the cylindrical chamber which accommodated two layers
of stacked jars.

Covering of leaven was considered as burning it.

.7Yi3an3 K17 777 nysn 175y mYeIw pam
(1 aem »3 27 ,0%Mon noon)
Leaven on which a ruin had fallen is considered as
burned.

The practice of covering leaven can be noticed also
from the following case:

. 72201 NR 175y :T..'?J'J 210 D172 1n%323 Yo RX1DQiT
' ( 8 T, 1,0%M08 Nobn, *33 TInbn )

One who finds leaven in his house during the festival

overturns a vessel over it.

From the 5th century B.C.E.,extending into the
Tannaitic period,leaven was permitted to be stored and
covered in cellars located in courtyards. Since the
leaven was not seen and was not accessible,it was con-
sidered as though it were burned. Therefore,it was
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possible to eat this leaven or use it in any other

beneficial way,after the Passover festival. This was

prohibited later on by the rabbis.

Now let us explain the first Mishnah in Tractate
Pesahim according to our new interpretation.

.73 7IRY pomT AR 177132 7wy AvaIv IRy (1
From the light of the 14th (of Nisan) we COVER the
leaven by the light of a lamp.
L2773 777¥ 137K YAm 11 1707330 1°R® D1pn b3 (2
Every place in which we do not STORE leaven does
not require COVERING.

. PRI 13 17073000 DIPNI L,HNTN3 N1V NP 290K ﬂg?# (3
And of what did they speak? Two rows in a cellar,
in a place in which we STORE leaven.

.qnI0iT 53 239 Y N171@ NW :D?IWIR 7°RY N3 (4
The School of Shammai say: Two rows over the whole
cellar.

«N13175p7 1AV N1I1XCMT N17IR MR (DPININ 997 N3 (5
The School of Hillel say: The two outer rows which
are the top ones.

This is a very old Mishnah reflecting customs in a
span of time fram the beginning of the Second Temple
to the Mishnaic period in Jewish history. According to
our interpretation, this Mishnah deals with the covering
of leaven andr;?vith the search for leaven. Thus,a place
in which leaven was not stored, didn't require any
QOVERING.

What kind of a place required covering of leaven
from the light of the 14th of Nisan? The Mishnah ans-
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wered that it was a cellar in which we store leaven.

Wine,oil and grain were stored in jars in cellars
located in courtyards. This Mishnah deals with a kind
of cellar for the storage of wine,oil or grain in a
courtyard,used also to store leaven for the duration
of the Passover holiday.

We learned from archaeology about the jug-shaped
cellars that were hewn fram the rock in Iron Age II
Israel,and used for hundreds of years to store wine.
The openings of these cellars were at the top,and jars
were stacked in rows around the cylindrical chambers.

According to the School of Shammai,it is two rows
over the whole cellar that have to be covered. The
School of Hillel stipulated that these two rows are
only the top ones which are to be covered. Since this
cellar had a small opening large enough only to admit
one person fram the top,the jars with leaven had to
be covered by the light of a lamp to illuminate the
dark cellar. Thus,only the two outer rows, the top
ones which were accessible, were required to be
covered. This was a cellar for a household and not a
storeroam ( 7¥7N) in a basement for a business,
storing merchandise for sale.
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9791 1NIR 53 D?I¥N NR?¥’1 D?700M

PASIOVER HAGGATRH
XI°PY 271 771 13 IMYIR 7271 Y@My 371 ITYIIR 272 imavn

NR7Y¥73 077500 9% 773 2133 122900 100 11970 2271
oy 1Ky DTSN Kaw W YA TniR b3 07380
LNPTY DY yo¥ NRCTR 10T V2T 1377117
The case of Rabbi Eliezer and Rabbi Joshua,and
Rabbi Eleazar Ben Azariah and Rabbi Agiba,and Rabhi
Tarfon,who used to assemble in Bene Berak,and used
to tell about the Exodus from Egypt all that night,
until their disciples came and told them ,Masters,
the time has come for reciting the morning Shema.

This passage is not mentioned anywhere in Rabbinic
literature,but is found only in the Pesach Haggadah.

In this century,some have suggested that this pass-
age refers to a rabbinical conference preceding the
Bar Kokhba War,in which a revolution against the Roman
occupation of Israel was plamed.

I believe that this passage about these five leading
rabbis of Israel who flourished from the second half
of the first century to the first third of the second
century,conveys to us the idea that on the first night
of the Festival of Pesach,they not only ate the Paschal
meal ,but also read the Haggadah which tells about the
Exodus from Egypt.

This story communicates to us the proper time for
the reading of the Haggadah during the Pesach Festiwal
that was instituted by Rabban Gamaliel II of Yavneh.
This case is a symbolic reconstruction of events and
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actions conveying an interpretation of social behavicr,
namely the proper time for reading the Haggadah.

Since Gamaliel II of Yavneh was not mentioned among
the participants in this Paschal Seder, we can assume
that he was not alive at that time. Therefore,this
Seder in Bene Berak took place after Gamaliel II's
death. This passage is telling us that the reading of
the Haggadah,or the telling about the Exodus from
Egypt, is supposed to take place at the night time
of the Festival of Pesach.

71770 707 53 D7I¥D PIRD TNRY 01 ¥ NR 7131R 1ynd

, 130 D7Y20 125 23R W17V 12 YR M1 A
(N12753 07730 NR?YY IDRRY 20731 K91
D273 VIRD IRY D77 IR 71910 qv05” Qw,miT 12 merTe Ty
LN1229m Pyrom ne 537, ooncim P7rem ne”, v mr 5o
nR R227%,”777m 02 537 it ohwa "7eom one” IR pdnom
.m7YnT ning

( PASSOVER HAGGADAH & MISCHNACODEX KAUFMANN

A 50: R? 197, R P, 11373 130m)

What does 71?37 N mean? It has been interpreted
to mean:"I failed to prove","I was unable to uderstand’
"I was not worthy of understanding","I have never been
privileged to hear","I never understood why","I did
not understand why","I never had the good fortune to
know why",and "I have not attained an understanding".

The discussion in this passage was whether the Hag-
gadah should be recited during the daytime or at night-
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time. I believe that the root i737= to favor, and »?

n?27= I did not favor. The kal has the same
meaning as the piel in this case.

m5751 0773 NR°¥? MNNY, 237 K91 = Ard T didn't favor that
the Exodus from Egypt,namely the Haggadah,should be
recited at night. In other words,Eleazar Ben Azariah
(end of 1st century- beginning of 2nd century),who
said that he was about 70 years old,held that the Hag-
gadah should be recited not at night,but during the
daytime. He held that the passages in the Bible that
dealt with the Exodus from Egypt,mentioned the word
pi? = daytime, and therefore, the Haggadah should be
read in the daytime.

Exodus 12:17 .077¥n vivn p3°n1Xay Nk >nkyim mrn 07707 oyya 23

Exodus 13:3 . 077300 DNRY? TR T 071707 R 7197

Exodus 13:8 XM D772 7135 anm
The word D7? = daytime, is also found in Deuteronomy
1623, = .777m "n° %3 077¥0 VIRn Ry 07 7 nR 910 jumy

So that you may remember the daytime of your Geperti-
re fram the land of Egypt all the days of your life.
Deuteronomy 16:3 stated that for the Festival of
Unleavened Bread one must eat unleavened bread,for the
Hebrews departed from Egypt in haste and didn't have
sufficient time to prepare leavened bread. This day of

departure should be remembered "all the days of your
life". Thus,Eleazar Ben Azariah held that "day" means
daytime,and that the Haggadah should be recited at
daytime.

Tt was the Biblical exegete,Simon Ben Zoma(first
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third of the 2nd century),who was able to marshal
Biblical proof for reading the Haggadah during the
nighttime by interpreting 'the days of yar life" to
mean the days, and "all the days of your life" to
mean the nights.

The Rabbis interpreted the '"days of your life"
to refer to this world,when it was light,and "all the
days of your life" to include the days of the Messiah.
In the end,the Rabbis agreed with Ben Zoma that the
Haggadah should be read at night,but they still clung
to their view that it should be recited when it was
light.

The Rabbis referred to the verse in Zechariah 14:7.

2925 kY1 Div kS LAY p117 X0 TN D10 Aom
= .71I8 w21 29y nYb v

And there shall be one day,without daytime or

nighttime,known to the Lord,for at evening time,

there shall be light.

When the Rabbis said that "all the days of your
life" included the days of the Messiah,they were
referring to the time when the nighttime will be as
light as daytime.

Thus,when the Rabbis agreed to reciting the Hagogadsh
at nighttime,they believed that they were not violating
the literal meaning of the text of the Bible,that
stated that the departure of the Israelites from Egypt
took place in the daytime because,in the days of the
Messiah,the night will be lit up like the daytime.
Even though it is nighttime,it will appear as daytime.
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Thus , when the Haggadah is read at nighttime, it would
still be like daytime. This would be in line with their
belief that the Haggadah should be read during the
daytime.

In the Babylonian Talmud and in the Midrash,the same
idea is expressed,namely that in the Coming World,that
is in the days of the Messiah,there will be no nidghttime
bt anly daytime.

. (3,3°,m2am, 7533 TI050).01°% M7 RIT® R3IT DYIVY

.(3,m2p,0°mar , *%323 T05N) JTPUT NIN? IR 01T Y3e... DMIN A7

s RY [TV7D,T27 NPYRTI:TIT ©ITN).017 12199 RAT DOIWT AT - 00T 93

(N .D.,an5 nxv11,p777=13 .27 1070

The philosopher Saadiah Gaon (882-942),expressed
the same view in his BELIEFS AND OPINIONS,that in the
Coming World,all time will be light without darkness.

nranen Ny 1710 ROY YU ,TRIN 702 IR 755 iy A

,17URT DIDT DYDY, JIN iT7TY0 R MIYTI MIIIOR WO). 1T MR 17T

(150 Tiny. 7120 NRX1T, 1972,0759177. 299, ROV1P

So we see that the exegetical abilities of SimonBen
Zoma helped to convince the Rabbis, in the early part
of the second century, that the Haggadah should be
recited in the nighttime rather than in the daytime.
This is the essential message of this passage in the
Haggadah and for that reason it follows the other Hag-
gadah passage that tells about the gathering of the
Rabbis in Bene Berak and the recitation of the Haggadah
at nighttime. In the Bene Berak passage, they already
followed the decision to read the Haggadah at night.
The decision to read it at night is noted in our Ben
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Zoma passage. This means that the Ben Zoma event had
occurred first in time and that the Bene Berak event
came afterwards.

Our Ben Zoma passage was later utilized in the
Mishnah to mean that we must remember the Exodus of
the Israelites from Egypt in an additional prayer
throughout the year in the evening.
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T71R 1727 0733 TYIIN T3
T g ' T T - ey

T 251 , 7 p7D 0708 nbwrTc Tinbn
, 031 73:7790 7737 0733 AVIIR T133:77°m % van
« URUY Y717 1178 13 WDD 72 Y@ 12
Scholars have interpreted 770 7737 D233 AY3IR 1113
to mean:
1) The Torah speaks of four sons.
2) The Torah speaks concerning four sons.
3) The Torah has spoken concerning four sons.
4) Concerning four sons did the Torah speak.
5) It is with reference to four sons that the Torah
speaks.
6) With reference to four sons doth the Torah speak.
7) Of four types of sons does the Torah speak.
8) It is concerning four types of sons that the Torah
discourses.
9) With reference to questioning youth the Torah speaks
of four sons.
10) The Torah has four children in mind.
11) Whose Law speaketh distinctly of the four different
characters of children.
12) The Torah speaks of four types of children.
13) The language of the Torah can be drawn on to deal
with four types of children.

According to these translations, p?3131 are either
sons or children. The meanings of words change from
generation to generation and from country to country.
It is true that, in the Bible, the word 71 meant "a son,
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or "a child", in the four cases referred to by Rabbi
Hiyya. These are four scriptural passages which tell
the father how to instruct his son about the Passover
festival.

1) Exodus 12:26 03732 D3?9R 170K 3 1M
2) Exodus 13:8 RmT piva 733 nmam
3) Exodus 13:14 713 TORY? 03 imrmy
4) Deuteronomy 6:20 733 ToRU? 3

In Ben Sira 4:11 g’gg n;r':? nin?g, the word 73 means
"a student". In the same book, in 51:23, we have the
first reference to a school or "house of study"

¥772 n»3. Students at that time were taught Torah in
special schools. These students were not children,but
young men, most probably fraom the wealthy classes.

In Tannaitic and early Amoraic times, the word 732
connoted "a student". Thus, when Rabbi Hiyya named the
"four sons", he did not mean that they were sons or
children, but students, namely four types of students.

That the word 72 means "a student" can be
seen from the rabbinic exposition in Midrash
Sifre on Deuteronomy 6:7 7327 DNi1Y7.

«PO?IIRINT L0 D77177 77°009p170 LR TY?IN NNp D?937 790 5V 7700

.61 TIDY L1969 711711

s TYTYRON TIR PYr3a9” ,Py¥33d pniivy”
ceees D713 D229 D27725070 DIPN 533 R¥in ANR 137
Sy :
«AR 97 27T 72 ,D0%12 D??17p DTNV DYI)
r - .y - -
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The rabbis in the Tannaitic and Amoraic
periods followed an old tradition in applying
the meaning of "student" to the Hebrew word

73. The ancient Sumerians in Babylonia used
to call the professor or headmaster of the
school, the school-father, and the pupil was
called the school-son. Thus, students were
called "sons" by their teachers. The assistant
to the school-father was called the big hther.

Rabbi Hiyya's statement:
7210 1727 0?32 APATIR TaA12
should be translated:
THE TORAH SPOKE OF FOUR OPPOSITE STUDENTS.

The D3Im is the opposite of the JVv7.

The Y0 is the opposite of the Y7717 117K

IRUD,

We are given four different types of
students who are opposites.
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15 Mo AR,
PESACH HAGGADAH i
. 7325 NTam1 IWRIV .19 MO AR YIRGY p1ic FioR0)

Concerning the student who dc'nes not know how to
ask a question,the Pesach Haggadah stated: 1% mno nx.

This phrase has been interpreted to mean:

1) You must open and begin yourself.

2) Thou shalt thyself begin for him.

3) You must open up the subject to him.
4) It is for you to open talk with him.
5) You yourself should open up for him.
6) You must begin the narration.

7) You must begin for him.

8) You shall broach the subject to him.
9) You must open up yourself.

10) You must initiate the subject for him.

We notice that in the Haggadah's description of the
three other students,the root 7m8 = to tell,is used.

. fﬁ 70X 0o
e 1D K7 yw7
L179K RIART: 0N
IR = to tell.

For the Yirwy y71i* i1°x0,however,the root mno is
used. The Haggadah explains mn9 nX to mean 575_:7? =
and you shall tell. MND=7R =to tell.

The correct translation should be:
5 mnp AR = YOU SHOULD TELL HIM.
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1739 nR Tapit bl 11771PA
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Jeremiah 31:28 Ezekiel 18:2

2032 7598 niar 7083 15387 niaR
< 3 4 %

mITpn Dv13 31Uy T1°Apn 023130 1Y)
T el O S T : o R S T

Jeremiah 31:29

70317 b:ik.;l':r
1239 myvipn
h G Sl

Ecclesiastes 10:10 2raan IR DR

2o 0218 N2 Re9m?

73217 O*5°m

U.-: ‘f—:

. Tnan 72w3i1 1in?

iy Sh%i— (i

A proverb was current in Israel intimating that
innocent children suffered for the sins of their pare-
nts. The prophets Jeremiah and Ezekiel tried to combat

this belief among the people by stating that every
person was punished for his own sins.

Jeremiah 31:29 nim> Y31iya ¥R OR *2
Ezekiel 18:4 napn Ry nxping vpim

What does this proverb in Jeremiah 31:28 and
Ezekiel 18:2 mean? Scholars have interpreted it as:
1) "The fathers have eaten sour grapes,and the child-
ren's teeth are set on edge'.
2) "Fathers eat unripe grapes and their sons' teeth
are set on edge'".
3) "Parents have eaten sour grapes and children's teeth

are blunted".
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4) "Parents eat sour grapes and their children's teeth
are blunted".

5) "The fathers have eaten unripe grapes and the child-
ren's teeth have been set on edge".

6) "The fathers ate sour grapes, but it's the child-
ren's teeth that rasp'".

According to the interpreters, the noun 7013 = sour
grapes, unripe grapes. I think that the root 9031 =7v1s
7n3= »11= to be hard. I believe that the noun 70i1 =
hard unripe fruit,as an unripe date. )

In ancient times in Israel, it was customary to eat
unripe fruit even though it imparted a sour taste to
the mouth and teeth.

If this was a popular habit of the people, why was
this proverb considered extraordinary? This proverb
probably referred to something other than the sour taste
coming from unripe grapes. Dates formed a staple food
in Biblical days and,at the table, were served as a
separate course. As an unripe fruit, the date is hard
and it contains a seed that is very hard. I believe
that this proverb referred to a fruit, like the unripe
date, that was hard and could easily damage the teeth
of its partaker by its hardness.

Caommentators have held that the root m» = to be or
became dull,blunt,numb,senseless.

I believe that the rootwirp= w72 = 783 = 7193 = to
break, to destroy, to strike, to crush.

Normally, when one eats hard unripe fruit, like an
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unripe date, the eater's teeth may break on its or its
seed's hardness. This proverb said that instead of the
eater's teeth, it will be the childern's teeth, that
will be broken. Children will suffer for the sins of
their parents.
The idea that a sinner's teeth are broken is menti-
oned in the Biblical book of Psalms.
Psalms 3:8 A72¢ 0p¥y >3V ... 3 AR T1ycYin
My God save me for...you have broken the teeth of the
wicked.
Psalms 58:7 invpa in?1v 027 YR
God break their teeth in their mouth.
The correct translation of this verse should be:
731°7pn 07137 "J"I?':i' 702 799K7 niaR =
PARENTS EAT HARD UNRIPE FRUIT AND THEIR
CHILDREN'S TEETH BREAK.
The same meaning of the root mwp» = "to break",can
be applied to the difficult verse in Ecclesiastes 10:10,
I believe that this verse should be translated thus:
b_i:':rgir mzp ox = If the sword broke
Sp3p 0712 XY K177 = because it didn't have sharpened
edges

7317 02577

will it overpower soldiers?
nnan 1’g.;:r:r 7i7n21 = then preparing wisely is a
benefit.

In Hebrew, the word bone ( oyy ), means a man's
self, his person. In primitive :séciety,the bones were
regarded as the most enduring or immortal part of man.
The immortal soul resided in the teeth because the
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lower jaw and the teeth possessed the most immortality.
Urukagina, the Sumerian ruler of Lagash, who lived
c2400 B.C.E., ruled that a woman who sinned by saying
something improper to a man, should have her teeth
crushed with burnt bricks on which her guilty deed was
inscribed. In Jeremiah and Ezekiel too, the teeth of
sinners were broken, but it was the teeth of the child-
ren whose parents sinned.
The breaking of teeth is mentioned in Ben Sira in
connection with the education of children.
Ben Sira 30:10 ATYX¥? K91 tny pobn YR
" g e noamaan
Do not laugh with him,and hé wil.l.not give you
sorrow,
And in the end,he will break your teeth.
The same idea is expressed in the Talmud.
The son of Qehat is a son who lroke the teeth of his
begetters. .Hlv;in 210 ”2!3"!3!' 12 nyp 13
.3 T10Y,0p,177T130,7931 109N
In the Book of Enoch, the Son of Man ( pINT 12 ),
the expected Messiah, was to loosen the reins of the
strong and break the teeth of the sinners.
1 Enoch 46:4 D?RIMT NiT0iD ANDY ...7ATT DIRA 139
-avxping 229 2193
The Midrash, in int;erpreting Geneéis 33:4,3&nd Esau
ran toward him, and embraced him and fell on his neck
and kissed him and they wept",
99371 APy 1K1Y Yy 971 9mpan?y inx;,_?? 10 4]
stated that it teaches us that Esau didn't come to kiss
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Jacob, but to bite him, but Jacob's neck became marble
and the teeth of that wicked man were broken
yg1 1niR Y 1230 ap)
and they melted like wax. Why does it say '"and they
wept'? Because one was weeping for his neck and the
other for his teeth.
13728 S 1INIY DY, 190315 KON 1pPIY RI ROV TN
.11173 10017 YPT INIR YW wgg! 1ap1 vrY Yv apy’
<173¥ by m3i3 mr1 1IRY by 7373 A ROR 13371 Y/n am
.3 % vo q7,7%m, 203 nRYIT, P797=13,2 T13,1 07170 770 117 VI
Another example which demonstrates that the root
1ip= to break, to crush, is in Midrash Lamentations
Rabba. .128 4y, 10, 1.071 13571 7393 mbY nK¥1T 737 TR VI
I will cite the similar passage in GENIZA STUDIES
IN MEMORY OF DOCTOR SOLOMON SCHECHTER,edited by Louis
Ginzberg. New York, 1928. Volume 1, p.274.
R21 1n0°y w15Y wpan pban MR TNR Y3 7T 1%ap 1103
1N0YY B TYTY PIRI RDIA 1BIN TTY L@y mna y1vY mc
npim N3 wrAw 11°31 .78y Yimy n1917¥2 nbaann mrin?
DRIV TN D?IPY niv..;zg:;:r nimpg 1’31'# 170 17D 71nY
- 7737 P313 07277
Since Jews were exiled, each one of them sought to
knead his dough, but didn't know in what to knead it.
So he used to dig a hole in the ground and knead his
dough and it was kneaded with pebbles and sand of the
earth. When he would put the crust of bread into his
mouth, his teeth would be crushed and broken (1210 177
nivga:‘qg nimp) , to fulfill what was said, "and he has
broken my teeth with gravel stones"(Lamentations 3:16).
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In the Passover Haggadah, concerning the wicked one
( yp7 ) , who removed himself fram the Jewish cammunity
and became an atheist ( ya 72271 5327 1 Yy nx R>yinw),
it is said that one must 1730 me e .

This has been interpreted as:

1) Set his teeth on edge.
2) Tell him bluntly.
3) Blunt his teeth.
4) You should counter abruptly.
5) You should make him feel uncomfortable.
6) Dull the sharp edge of his biting sarcasm.
7) You should distress him.

771¢ n¥ A7R7 can only mean what we have
found in ihe Bible, Apocrypha, Talmud, and
Midrash, namely: BREAK HIS TEETH.

Because the wicked one ( yg; ) sinned, he
was to be punished by having his teeth broken.
Since this practice was abandoned, the orig-
inal meaning was forgotten, and interpreters
interpreted it to mean a verbal chastisement
of the sinner.
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TR

nmoba 15x bUvaT TRHY 'JQ¥ RY® 55 :9nir meir bR*bna ja9
<7770 T¥n Moy 17 19R1, inaim 277 R¥? RD
=025917% 2a0R T1IM 2772 YIBN. TV 1IN 1T0:MIVD 770 itpw)
(7933 T1n%n 7 imaem,?7by P, 07008 nN20N 1952,17I8 9N
«(x iy 10p, D*MoB® n3ON
mona 19X D?AT YW 78X RY® Y3 :ImIR 777 DR?9pa 127
.0771901 7T¥M MDD, I1N2IM ?T? KY¥? RY
¢ 771743,1524-1528,i17%73%1 172012 NR¥1T 019¥N. *nb¥177 TIndn)
(i1 mIwn 7Py pIbH.1944
mopa 19Xk D*737 TVIYY 78K RY® 93 :90IR YR?9p2 127
+0%7i90) 1¥D MOD ,INAIM *T? RY? RY
(Mischnacodex Kaufmann A50. Faksimile Ausggbe vaon
Georg Beer. Reprint of Haag,1929,Jerusalem,1968. /775
i1 i13%1 77°vy; The Mishnah On Which the Palestinian
Talmud Rests, by W.H. Lowe,Canxidse,1883. 4 mab1 10 p75).
This verse has been translated thus in Passover
Haggadahs:
1)"Rabban Gamaliel used to say: whoever does not meke
mention of these three things on Pesah does not dis-
charge his duty, and they are these: the Pesah offer-
ing, unleavened bread and bitter herbs".
2) "Any person who does not meke mention of the following
three things on Passover has not fulfilled his obliga-
tion,and these are they: the Passover lamb,the unlea-
vened bread and the bitter herb".
3) "He who has not explaired these three things on Pass-.
over has not fulfilled his obligations,and these are
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they: the Passover Sacrifice,matzah and maror".

4) "Whoever does not metion the following three things
at the Pesach festival, has not fulfilled his duty,
namely: the Pesach sacrifice,unleavened bread and
bitter herbs".

5) "Whoever does not disass these three things on Fessh
has not fulfilled his duty, and they are the following.
6) "To fulfill your obligation on Passover, you must

declare these three central words..."

7) "He who has not specifically and pointedly menticned
these three fundamentals on Passover has not fulfilled
his obligation of properly observing the ritual of the
Passover celebration".

8) "Whoever has not said these three things on Passover
has not fulfilled his duty, namely: Passover Sacrifice,
matzah and bitter herb".

9) "Anyone who has not explainad these three words on
Pesah has not done his duty. They are Pesach,matzah
and maror'.

10) "Whoever has not explained these three things on
Passover has not fulfilled his duty, namely: the Pass-
over offering, the unleavened bread, the bitter herb".

Most commentators hold that Gamaliel spoke about the
obligation to tell about the Exodus.They say that we
must also talk about Pesach, matzah and bitter herbs
in order to fulfill this duty.

Did Gamaliel mean that when one uttered the words

p»71701 1¥n non ,one's religious obligations for cele-
brating the Pesach festival had been fulfilled?
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According to these translations, the root 74X=to
make mention, to say, to declare, to explain, and to
discuss. Julius Kaplan, in his The Redaction of the
Babylonian Talmud, page 204, held that the root
7nx = "the ability to discuss and elucidate some point
of law in a most thorough and scholarly manner". This,
however,does not apply to our case.

Did Gamaliel mean that one must explain the reason
for performing religious acts, as some authorities
believe? Rabbinic literature, however, did not mention
anywhere that one is obligated to explain the reason
when performing a religious act. Does it make sense to
say that 9sx= to say, when the Mishnah did not
tell us what one should say, but only stated the
reason for offering the Paschal lamb, and eating the
matzah and bitter herbs?

.077¥n3 73170128 *n2 by DipniT noBw oiw Yy ... 0T0B
«D077¥03 737N13R 19RAID DIV 2V ... 01N¥D
.D?9¥N2 1370713K 770 NR D?2I¥NT 17709 01® YV ... 7170

All the aforementioned interpretations of the trans-
lators and commentators of the root 7AX cannot apply
to Gamaliel's statement.

I believe that the root 7ax = to lift up
high, to raise up.

Rabban Gamaliel,in his statement, informed us of
the law, current in his time,that one didn't fulfill
his requirements for celebrating the Pesach festival,
until he lifted up high,or raised up the paschal lamb,
the matzah and the bitter herbs.
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This shows that this statement was declared in the
days before the destruction of the Temple in Jerusalem,
namely before 70 C.E., at a time when sacrifices were
offered in the Temple.

Who was Rabban Gamaliel? He was Gamaliel I, grand-
son of Hillel, who originally uttered this statement.
He lived in the first half of the first century, and
was a prominent member of the Sanhedrin in Jerusalem.
He spoke in favor of the disciples of Jesus who were
threatened with death (Acts 5:38-39). The apostle Paul
stated that he was one of Gamaliel's pupils (Acts 22:3).

Gamaliel II, Gamaliel of Yabne (40-c.116 C.E.), the
grandson of Gamaliel I, was the national and religious
leader of Jewry in Palestine in the last two decades
of the first and at the beginning of the second century.
He was the one who quoted and publicized this statement
of his grandfather.

Gamaliel II played a decisive role in formulating
the new Passover liturgy after the destruction of
the Temple in Jerusalem. He enacted in Yabne the new
Pesach Haggadah, inserting cammemorative references
to the former Paschal sacrifices in Jerusalem. It was
his activity, together with his colleagues, that laid
the foundation of the Mishnah.

That the connotation of 7aX = to 1lift up high,
to raise up, is the correct interpretation intended
by Gamaliel, can be noted fraom the discussion of the
three items, meat, matzah and bitter herbs,in the
Gemara which follows this Mishnah.
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173277 777% 7I¥N k37 DR
n’3155'7v1y 7579#
172272 777y 1°8 D3
L PIM3 D?RTP DIIRI QTRIIV RIR TIY RO
(2 Ty rop, 02MoY 7532 719N )
"Raka said: He must lift wp the unleavered bread
ad he msst lift vp the hitter herb
hut he need not 1ift vp the meat;
moreover, it would agpear as thagh he ate sacrifices
atside the Tarple''.

Raba, the fourth century Amora, said that after the
destruction of the Temple in Jerusalem , the raising
up of the matzah and bitter herbs,were still nec-
essary to fulfill the requirements for celebrating the
Pesach festival at the Pesach Seder. Meat,however, in
memory of the Paschal offering, was not to be lifted
up high, for it would appear as if it was consecrated
as a sacrifice, and Paschal offerings were not to be
eaten outside the Temple area of Jerusalem.

7MR = 7731777= to lift up high,to raise
up. yve
777 RY? KY nmopa 19R 07737 ndbg 7R xbp Y3
=mnamm
Whoever did not LIFT UP HIGH these three off-
erings in the Paschal meal has not fulfilled his
obligation, the Paschal offering, matzah
and bitter herbs. (P70 "N hod)
737 = offering. See the article 7;1.in this book.
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As long as the Temple of Jerusalem existed, the
Paschal lamb was broiled. After the Temple's destruc-
tion, this Paschal sacrifice was not offered anymore.
Same Jews refrained from eating broiled meat on the
night of Pesach because it resembled the Paschal
sacrifice. The Paschal lamb was now replaced by the
shankbone ( p777) which became the symbol and remem-
brance of this s::-lcrifice. Because this shankbone was
not a real sacrifice, it was not required to be raised
up high. But raising it up high could have been inter-
preted to mean that one may eat sacrifices outside the
Temple area.

With the passage of time, the original purpose for
raising up the matzah and the bitter herbs was lost
sight of. Rabbi Samuel Ben Meir (Rashbam) (1080-1158),
held that the reason for raising up these items,was in
order to show them to the participants in the Seder, so
that it would endear religious observances to them.

AM?17Y3 A1¥0 33MN7 praaonb 1nirIad 7713
0?3827 narena 131
( & Ty ,iTop ,0°M08 N30nD , 7933 705N )

Rabbi Asher Ben Yehiel (Rosh) (1250-1328), stated
that instead of lifting the Pesach tray, the leader
should remove it from the table, so that the children
would notice this and ask questions.

Jym mI°0m% mAI¥R YR Ni¥AM A3V AIYRT AP
0Ty YRU*T pr1cnm ARIYY T2 mbgrr

( 8 Tv ,i15% ,b%mon noon , *%21 TINbn )
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Some Haggadahs state that the head of the house
should point to the shankbone in the Seder tray when
the celebrants read in the Haggadah the verse stating
the reason for eating the Paschal lamb. They even
extended this custom of pointing to the matzah and
bitter herbs too, forgetting that these two items had
to be raised up high. Thus, we notice that these inter-
pretations do not reflect the original significance
of the sacrifice as an offering to God.

RAISING UP IN THE HAGGADAH & MANDAEISM

Same scholars think that there is a connection
between the Mandaean religion and Judaism and that the
early foundations of Mandaeism are of Jewish origin.
They hold that the Mandaeans are a Jewish heretical
sect of Hellenistic Judaism that coriginated in Pales-
tine whe later migrated to Babylonia and Persia.

Mandaeans believe that all ritual meals are commu-
nions in which the living and the dead meet and parti-
cipate. Ritual meals are eaten in proxy for the dead
whose souls become strengthened and who in return help
and comfort the souls of the living. Ritual eating for
the dead is a primitive belief,meaning that the dead
benefit from foods ritually eaten in their name.Because
the soul is immortal,the souls of the living are close-
ly related to the souls of the ancestors.

An underground,vaulted grave chamber,originally



101

owned by large landowners from Italy,dating from the
second century C.E.,was found in Cologne,Germany,This
tomb had rectangular recesses on three sides lined with
yellow marble,carved to represent dining couches,where
the dead might be imagined to take a meal with the
living,an idea Ramans inherited from the Etruscans.

At major ritual meals,Mandaeans recite the commem-
orative prayer "Our Forefathers" ( X072 1073R )it
or The Great Commemoration" ( n33 RIIINT ), in which
Adam and Eve,patriarchs,ancestors,priests,recently
deceased,and petitions for living Mandaeans,are menti-
oned by name.

The Mandaean ritual meal for the dead is called
xnp>on meaning "raising up". Raising up represents
an ancient form of commemorative ritual for the comme-
moration of ancestors,etc. ( 77917 ) . The dead are
raised to meet with the living to participate in the
cammemorative meal. Every commemoration of ancestors

involves a raising up.

In the Bible too,the Paschal meal is a ritual meal
in commemoration of Israel's exodus from Egypt.
Deuteronomy 16:3  727m *n” 53 077¥n Y0 TRY i IR 91N 1ymY

In the Pesach Haggadah,we have parallels to these
Mandaean beliefs and practices. We notice that whersver
"Our Forefathers" ( ss>niax ) is mentioned in the
Haggadah in connection with food, those items are
raised up high. The Paschal lamb used to be raised up,
the matzah,the bitter herbs, and the wine are still
elevated.When the "Forefathers" are mentioned,reference
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is also made to the living, "to us" (”3). The 71°n73R
prayer in the Haggadah conforms to the same formula as
practiced by the Mandaeans, the dead forefathers
73°n1ax and the living 135,
The cup of wine is raised up before the Kiddush:
vessDY Yon 9J§ a2 exr oYryn T9n 1319k f oank 1173
.D?7¥0 NR*¥*Y 7137,
The matzah is raised up before inviting the hungri/:
+077¥07 RYIRI RINTIR 1538 77 R2IY x> N1
+9377 *pv2 17837 53

.

The cup of wine is raised up:
L7351 13°n%aARD mnpY KMy
The Paschal lamb originally was raised up:
e 179318 717N132R 1770 MOD
The matzah is raised up:
veo 0?9218 TIRY 17 T¥D
.PPomiTy 13°N7132R Yv pp¥a proOA RYY D1Y Y
The bitter herbs are raised up:
eeeD?53IR TIRD T 770
.0?7¥03 137N112R 2°m DR D>?I¥07 17700 DIY LY
The cup of wine is raised up:
ceeNYTiAY 07320 1IMIR 13787
AR 02037 Y3 nR 1321 917NTIRS moyw *nd
The cup of wine is raised up:
737N7132R nR YRA11IDRA wR DYy 750 137A5R 1 Ak 7172
¢ 2090 w¥H i3 2IRY AT 75255 13972 prIvnn
In the Grace after the meal:
712 0% 53 nRyY 1IRIR 7727 KO

e+ 933 2PY?1 pN¥? DA7AR 13707328 1373030 109
-3V 73733 177 9153 TINIR 7727 13



103

RAISING THE CUP OF WINE AT THE PASCHAL MEAL

Numbers 15:5 abyn 12@a nryra7 015 1721

=. TMRA D335 mar’ ix Yy 5y

Then you shall prepare a quarter of a hin of wine
for the libation,for each lamb,with the burnt-offering
or the sacrifice.

The burnt-offering ( nziy ) was a sacrifice given
wholly to God,while the na 1 was a sacrifice whose
portions were divided between God and the worshippers.
Thus,on the sacrifice of a lamb,one-fourth of a hin of
wine was offered to God. A hin= 3.6 liters.

In Mesopotamian art,when preparing a libation of
gratitude to the gods after a hunt or a victory in war,
the king is depicted with a raised goblet in his hand.
Egyptian pharaohs,when offering libations to their gods,
also raised high their goblets. Among the Israelites
too,wine,as an offering to God,must have been raised
or lifted up high,as a token of its presentation to
God.

The Bible never mentioned that wine had to be drunk
with the sacrifice of the Paschal lamb. It only stated
that one-quarter of a hin of wine had to be offered to
God with the sacrifice of a lamb. The Book of Jubilees,
in chapter 49, dating from the second century B.C.E.,
is the first source to mention that when the Paschal
lamb was offered in the Temple in Jerusalem,the people
ate this sacrifice and drank wine. This does not nece-
ssarily mean that drinking wine with the Paschal
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sacrifice originated in the Greek period. Israel was
known for its wine which it also exported to neighbor-
ing countries. Wine was used in Israel for celebrations
from very early times in the Biblical period. Thus,
even though we have no earlier surviving documentary
evidence of the consumption of wine with the Paschal
sacrifice,it would be illogical to expect the Israel-
ites not to have done so from early Bible days.

After the destruction of the Jerusalem Temple in
70 C.E., no more sacrifices and wine libations could
be offered on the altar. The drinking of wine,however,
continued at the Paschal meal. The table became the
altar in every Jewish hame. In order to avoid the
evils of overdrinking and intoxication, the Rabbis
limited the amount of wine to be consumed by partici-
pants in the Paschal Seder. The cups of wine that are
consumed at this celebration are raised up high in
remembrance of the wine libation offered to God with
the sacrificial lamb in the Temple of Jerusalem.
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THE HEIGHT OF RAISING UP THE CUP OF WINE

In the Bible,it is stated that both hands should
be elevated in blessing God.

Psalms 134:2 Jmonr 13727 g1p 03777 IR0
Raise your hands in the sanctuary and bless the Lord.
Exodus 9:33 27Y7 NR idy1o oyn mon xRy

Jrodx 1793 U079

And Moses went out of the city fram Pharaoch,and

spread out his palms to the Lord.

2 Chronicles 6:13 -TN 7Y 1792 V7971

And /Solomon/ spread out his palms toward heaven.

A stone carving of the Egyptian Pharaoh Amenhotep IV
(Akhenaten) (1375-1358 B.C.E.),depicts him raising up
his hands as high as his face opposite his eyes,and
holding,in each palm,a libation cup as an offering to
the god Aten,or the disk of the sun. When tendering
offerings to God,hands were raised up high. In the
Greek Orthodox ceremony of raising up (Ipsosis),per-
formed in the Holy Sepulchre in Jerusalem,the bread is
taken with the right hand and lifted up three times as
high as the face. The same is done with the cup of wine
that is elevated thrice.

After the destruction of the Temple in the
year 70 C.E.,sacrifices and libations were no
longer offered. The practices of the Temple
were being forgotten. By the year 135 C.E.,
they were only a memory. When rabbis of the
Amoraic period discussed the cup of benediction
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used in religious rituals,they stated that
the rabbis of the Tannaitic period held that
this cup should be elevated a handbreadth from
the ground when sitting for a meal on the
floor,and a handbreadth higher than the table
when sitting at a table.
« (R, X1 M371 nzom, *533 TI050) MEL VPP niir?aany
» 7090177 T100n) Moo, 7qbg£n 1 ng.i.:.l 51; RiT7Y 7’-737
. (1, r mom
They also stated that the rabbis in the
Tannaitic period thought that after elevating
the cup of benediction, one must 12 171°Y 7_:31':1:
then focus his eyes on it. 2
In order to do that,one must lift the cup
as high as the face opposite the eyes.This
means that they also believed that the cup
should be elevated as high as the eyes on the
face. This ruling is in line with the ancient
tradition of lifting libation cup offerings as
high as the face opposite the eyes.

RINn RN23nn3 % R 17aR 1R k70T "R

eess 13272 9@ DIJ3 17081 0?7237 TIVY

pave 13 1717y 1n131 mov yppn a0 §M73307
(R,R3 1372 noon, *521 TI09N) ‘
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HOW THE CUP WAS HELD IN THE HAND

When the Egyptian Pharach Akhenaten offered his
libations to the god Aten,he held the cup in the palm
of his hand.A small cup of wine could be held in one's
palm. With the rise of larger cups,two hands were
needed to support the cup.

In the Tannaitic period,the question arose whether
it was permissible for the left hand to assist the
right hand in holding the wine cup of benediction.

$723R10 90 DPITURY DqamiY 737 DYI 7077 237 ...
ce../1373 0 0133 77025 y7700Y 170 SNDY
1mYm 1p mRiax iTv XAAW 777¥1 , 17773 fonind 777¥
noon, *nb%v¥17* TINbn) i1 7’1:_1.1'; Inizy 779y .nov
o (X HTS553

Rabbi Jeremiah said in the name of Rabbi Yohanan:
The early scholars used to ask: May the left hand help
the right hand to hold the cup of blessing?...... one
must hold it in the right hand,and one's hand should
be a handbreadth higher than the table. One must focus
his eyes upon it.

Thus,according to the Jerusalem Talmud,one must
grasp the cup in the right hand,but according to the
Babylonian Talmud, one must take the cup with both
hands and hold it in the right hand.

1 imvaimy 17073 fJniJ'_? Ll . nYa 15011
(R, R3 M7 noow, 7511 Tbn) i3 1217y INix1 MO0 VPP

One should take it (the cup) witl; both hands and
place it into the right hand,and raise it a handbreadth
above the ground,then focus his eyes on it.
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On the question whether it was permissible for the
left hand to aid the right hand to hold the wine cup,
Rabbi Ashi stated that since the early rabbis asked
this question but never explained it,we will not permit
its

2 anx RaR 72 R7UM IR

$19KY D7ITORT :yImY
DIRIM i 20K 37 MR 217025 P?70AY 10 IKDY
RIDIMY TV JIR,AT2 DYDIR NDY 9770 RPYIIR D2I1ORTY
. (R, n1372 noon, *%22 T105N)

From a photograph of the Raman Catholic Mass that
was celebrated in 1971, in the Sistine Chapel,at a
synod of bishops,we can notice that Pope Paul VI held
the large cup of wine with the fingers of his right
hand,assisted by the fingers of his left hand which
held the bottom of the cup.

Because of its size,this cup could not have been
held in the palm of one hand,but had to be held by the
fingers of the right hand,assisted by the fingers of
the left hand. This cup was also raised as high as the
face and the Pope focused his eyes on the cup.

This is exactly what happened in the period
after 70 C.E., when the glass cups held a
larger quantity of wine in them. The early
rabbis asked whether two hands were needed to
hold the cup. There was no question whether
the cup had to be held in the palm. It was now
held by the fingers instead of in the palm.We
see that the larger cups necessitated a change
in the method of holding them,from the palm to
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the fingers,from one hand to two hands. When
the cup was small,the palm of one hand was
sufficient to hold the cup.

Concerning the height of elevating the cup,the sta-
tement that it must be held one handbreadth above the
floor,if one ate on the floor,or above the table,if
one ate at a table,is followed by 12 7737y 1071171 .
Thus,after raising the cup a handbreadth, one had to
focus one's eyes on the cup. This is possible only
when the cup is raised high,to the height of the face
so that the eyes could be fixed upon the cup. We see
that this is still done in the Jewish,Roman Catholic
and Greek Orthodox rites that are practiced today.

RAISING THE PESACH TRAY OVER THE HEAD

There is a custom practiced in Tunis, the
Sahara Desert,Morocco, and Turkey, to raise
the Pesach tray three times over the head of
each person during the Seder. Hayyim Joseph
David Azulai (1724-1807),the prolific writer
and traveler,reported this custom in his book
of travels,when he visited Tunis in 1774.

m'ygn ’?; npY ,o0%pm7 77310 Y@ nwnar ...n000 9rY

,020IRMn TR 53 vK7 BV 1772vm ,nrzr'nrr nip171
717 go1? 0% 277 Niyon 7100 KT, 09T 20 Yayn) .07NDVE 2
(62 Ti0w. 7/, 0759197, 107279 THIR 277 9V TIRY R¥7. IRYTIN
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Another world traveler, J.J. Benjamin II,
in the middle of the nineteenth century,spoke
of this custom in his book which he published
in Germany in 1859.

"... in Africa they have the following custam,that at
the first portion of the reading concerning the depar-
ture of the children of Israel from Egypt,one of the
family circle gets up, and HOLDS THE DISH containing
the food in remembrance of those times, OVER THE HEAD
OF EACH PERSON present for some momentsy and if any
one is omitted on this occasion,he considers himself
unfortunate. This custam is found particularly in Tunis,
while the educated in Algeria do not know it".

(EIGHT YEARS IN ASIA AND AFRICA,FROM 1846 to
1855,by J.J.Benjamin II. Hanover,1859.p.281).

Raising the Pesach tray over the head of each parti-
cipant at the Seder must have originated from the custom
of raising the Paschal lamb,the unleavened bread and
the bitter herbs as high as the face in the era of the
Second Commonwealth.After the destruction of the Temple
in Jerusalem,the unleavened bread,the bitter herbs and
wine were continued to be elevated. Their original pur-
pose as an offering to God was forgotten and the new
Rabbinic interpretation that they were raised to make
the children curious so that they will ask questions,
became current.We must remember that in the Greek Ortho-
dox ceremony of raising up,the deacon takes the bread
and the wine,and raises them up as high as his face,
three times. From raising these items up to the height
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of the face,opposite the eyes,the elevation grew to
the place above the head,becoming a popular supersti-
tion for good luck among the people.

FROM FLESH TO BREAD:
FROM PASCHAL LAMB TO UNLEAVENED BREAD

In the Bible,the Pesach festival was a hame ritual,
a family observance,centered around the sacrifice of
the Paschal lamb. After the construction of the Temple
of Jerusalem,Pesach became a national pilgrimage
festival of thanksgiving for the Exodus from Egypt,
centered around the eating of the sacrificial Paschal
lamb. After the destruction of the Temple in 70 C.E.,
the Pesach festival,in Rabbinic Judaism,became again
a holiday centered around the home,a non-sacrificial
Seder,commemorating Israel's past redemption by the
Exodus from Egypt and offering assurance of her future
redemption.

In the Rabbinic Seder,the unleavened bread
assumed an importance equal to the sacrifice of the
Paschal lamb. In the Babylonian Talmud, Samuel, a
Babylonian Amora of the third century C.E.,used the
word "matzah" instead of the word "Pesach" of the
Mishnah,thus equating matzah with the Pesach or Paschal
lamb.

MISHNAH : . MBI 7R 1277080 77X
SAMUEL : o TXD IR 1777080 7R
(3,07p2,0%M08, *511 T105N0)
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How was Samuel able to equate the unleavened
bread with the sacrificial Paschal lamb? This
was made possible by the two connotations of
the word omy.

‘omy = 1) flesh 2) bread.

Matzah or'ﬁnleavened bread,is a form of

bread ( on> ).

The Paschal lamb is flesh ( ond ) .

Thus,the flesh ( omb ) of the Paschal lamb
is equal to the matzah or (unleavened) bread
( on> ).

The same thing happened in Christianity.
In early Christianity,Paul compared Jesus to
the Paschal lamb or sacrifice. "For Christ
our Passover lamb has been sacrificed"

(1 Corinthians 5:7).

The unleavened bread was also compared to
the flesh or body of Jesus. "And when he had
given thanks,he broke it (the matzah), and
said,this is my body" (1 Corinthians 11:24).
Thus, eating the matzah or bread,was equal
to eating the flesh.
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THE "OUR FOREFATHERS" PRAYER ( J7J37n7aR )
AND ITS RELATION TO THE KADDISH PRAYER

The Kaddish,the mourner's prayer,popularly thought
to be a prayer for the dead, does not contain a word
referring to the dead. Originally,this doxology,written
mostly in Aramaic,was recited in the school by the
teacher at the close of his discourse. In time,the
Kaddish was transferred to the synagogue,where it was
recited at the close of individual sections of the
service and at its conclusion. In Germany, in the 13th
century,the Kaddish became a mourner's prayer because
it mentioned,at the beginning,the resurrection of the
dead in the prayer for the speedy establishment of the
Messianic kingdom of God.

Didn't Judaism already have a prayer for the
dead? Fram what we said previously about the "Our
Forefathers' Prayer that was recited at ritual meals,
we can see that this was such a prayer. It was a
commemorative prayer in which the dead ances-
tors met the living,wherein those deceased
were named or mentioned. The original signifi-
cance of this ancient commemoration of the
dead was in time forgotten in Europe and a new
custom,the recitation of the Kaddish for the
dead, arose to take its place in the Middle
Ages. The "Our Forefathers" prayer is also found in
the first part of the daily Amidah.

, AT ATON, DTN R A I PNTAR v 130 9R Bk

ees QMR D200 717D oeve ,3PV? 7ONY
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im19n 81 1AR
r v o

Exodus 29:24 JroranY mEa1n oix npima
Exodus 29:26 jaxY 78R DRI bmn nmn nx nnph
Jr 7.195 nynn ink _1'153.77
Numbers 5:25 7 ovapY amipn nR VRS i
Numbers 6:20 .77 »18% 79110 3757 DNIR BrIMd
Exodus 29:27 A9 INT AIM AR gv‘_'_r,gr
AR P1Y nRY
gIam MR
. 0797 79X
Exodus 29:28 R1T paIn 73
mrTY an1Ing
« ORTY? 713 NRD
Numbers 15:19 PIRT DMON D393R T
Sy mpaan anvan
What does nsims, 9°311,m9910, 0870, 0797, and 910°7]
mean?
pp17y and 77371 have been interpreted as: "you shall
wave" ,''vou shall present","you shall offer",'"you shall
separate","you shall sanctify', and "you shall elevate!
310 has been explained as : "special gift", "wave

nn nm n non

offermg offering","elevation offering”,"consecrated

offering",and "separate offering".
mp170 has been translated as : "an offering", "a con-
t.rlbutlon" "a gift","firstfruits",'"perpetual due",

"non

"priest's portion",'"gift offering",'heave offering",

"wave offering",'separate offering","special offering",
and "removed offering".
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0797 means according to the commentators: "offered",

"set aside", "removed”,'"heaved up'", and "separated".
2n77n according to the interpreters means:''present",
"set aside","separate","offer",and "set apart".

Fram these interpretations we can notice the lack
of unanimity concerning the meaning of the roots o7
and 741, and the nouns mn97n and GELREE

I believe that the root 077
to be high. Also the root 741
to be high.

Thus, $#73=D77 = to raise, to lift up, to be
high.

ﬂ;-?.?.!?-—-ﬂg? 7;7: A RAISED OFFERING, AN OFFER -
ING THAT WAS LIFTED UP HIGH.
All these Biblical verses have one thing in

common. They emphasize that offerings to the

to raise, to lift up,
to raise, to lift up,

Lord, or offerings for sacred purposes, had
to be raised or lifted up high as a token of
their presentation to God. They were not waved,
but raised up high as the symbolic sign of
this presentation.

Exodus 29:26 = 219y 79910 injx noim
And LIFT IT UP HIGH as a RAISED OFFERING before
the Lord.

Numbers 15:19 ‘n5 mPIIR 07N =

You shall LIFT UP HIGH a RAISED OFFERING to

the Lord.
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What does nn_v or nw.u mean? Commentators have
understood it to mean*”assembly" "general assembly",
"solemn assembly","solemn festival", "solemn gathering)
"sacred ceremony",'a closing ceremony','time of rele-
ase'","cessation from work',and "a day of abstinence".
Scholars admit that the precise meaning of this
word is uncertain. I think that the root 7%y = 71y
(in Arabic)= to slaughter meat for sacrifice. Thus,the
original meaning of myy or 71¥Y= a sacrifice.
We must remember that a sacrifice was a feast, and
a feast was a festival. Therefore, nn’g or ﬂ;?_’l_’g = a
sacrifice, a feast, a festiwval.
On feast or festival days,sacrifices or offerings
were offered to the Lord.
Amos 5:21 3731 *NORR ’J.'IN_..T? = I hate,I despise
your festivals,
03 ’_13"7::!_1_::: IR N¥%1= and I will not smell your
sacrifices.
2 Kings 10:19 .oyay 7y bi'r;z_ nar =
I'm having a great feast for Baal.
2 Kings 10:20 -9Y37 MI¥Y VIR =
Reserve a feast for Baal.
Leviticus 23:36 ‘15 YR onaipimy=
And you will offer offerings to the I,
W R "35&” it is a feast.

Deuteroncmy 16:8  njyn yaxn b’n> np¥ = Six days
you shall eat unleavened bread,
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.,.wnbx Y niyy *yrapm 0iray
And on the seventh day, a feast to the Lord your

God.
Nunbers 29:35 ...u_:g‘b_ PN n3¥Y *3°pY¥1 Diva

On the t.aighth day you will have a feast...
Nurbers 29:36

And you will offer burnt offerlngs,
offerings of delectable odor to the Lord.

=
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w17 R0

Exodus 12:16 TP XIpn 11ORIT piva
-vTP RIPD 7Y 72V iy
Leviticus 23:8 o>n> nyay >y moR ona 12!
-0TP RIPD Y72V 02
Leviticus 23:36 ny moR -7':1~°7_r§-g on? H}_I‘J_W'
.w;{';v X3pn 717000 0173
what does 2)';{7',7 R7n mean? Commentators have
interpreted it to mean: "a sacred assembly","a holy
assembly',"a solemn assembly","a sacred convocation",
"a holy convocation","a holy gathering","a sacred
occasion","shall be called holy",and "more solemn and

more holy".
These interpretations are unwarranted. I think that

the root X972 = 872 = 172 = to cut (sacrificial
animals). Therefore, the noun N;;?p = a sacrifice (of
meat). A sacrifice was a feast,and a feast was also a
festival. Thus,the noun R;‘gf?p = a sacrifice,a feast,
a festival. xwp= i, Xym = 3 (Akkadian kirStu)=a feast.
What does Y777 mean? The root ¥7p = to set aside
or apart,to sepe;rate,to reserve. The noun V777 = Some-
thing set aside or apart,samething reserved,'scmething
special.
When there are two nouns in apposition,the second
noun is translated as an adjective,such as 7¥an 77y=
a fortified city. Thus, w;[fp R7P0 = a reserved festival,

a special festival.
The first and last days of a festival were amsidered
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more important than the intermediate days of the fest-
ival. They were set apart fraom the intermediate days
as separate and special festivals.
712 RIpn 1198771 01221 = And on the first day a
special festival.
712 R7pn *wrawn 01727= And on the seventh day a
special festival.
i
Leviticus 23:37 bR 9R7Pn 70K 1 77070 TR
ny myk 377p07 VIR PRIRD
0?2921 M1 amin? 5y
«foysa p¥r 727
Numbers 18:7 ANK 77330 ANRD .
bIpITe NR 9 I00D
-E:?_T?E 727 225
What does 7ni?2 pi» 7327 mean? This has been expla-
ined by scholars to mean: ."each on its proper day",
"each on its day",'the daily task in its day","on each
day what is proper to it",,and "every thing upon its
day".
marnm 727 525 has been interpreted as:'everything
that concerns the altar",'"for all that concerns the
altar","in everything pertaining to the altar","for
everything of the altar","all things that pertain to
the service of the altar'",and "according to the whole
manner of the altar".
Leviticus 23:37 deals with different kinds of off-
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erings to the Lord,while Numbers 18:7 treats of the
altar upon which offerings were offered.

721 = to present, to give.
»27r = to offer,to entertain liberally.
nar = to sacrifice,to give a feast.

T think that 97327 = 73r = 2ar = n1r =to give,
to offer, to sacrifice.

Therefore,')’_:zz g n_;__a_r = an offering,a sacrifice.
From the root 277 = to offer,to bring sacri-
ficial gifts, we derive the noun 7272 = an
offering, & sacrificial ogift. i

onirR 1R7pN MWR T 2IyTN 798 = These
are the weeks of the Lord which.you shall
celebrate on them,
Yy ngg 3r9p0Y VTP *x7pn = Special
festivals to offer offerings to the Lord,
p?2p39 na1 Agips w1y = Burnt
offerings and grain offerings,sacrifices and
libations,
in1731 D17 937 = The
daily offering in its time. '
APR L77330 ApR1 =
Therefore,you and your sons with you,
pInIge Nx qvnyp = Shall
guard your priestly office,
LmaTnI 737 527 = For

every offering of the'altar.
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737

Numbers 10:9 3775k 7 230y DR727171 rayyma onyam
. = .u'.?’_:_i:v}m ug‘gi:g‘i:}
Jeremiah 17:2 o713 73713 S - .
u,'vj_?p{igg t;gin?':rp
| 121 Py Y
-Nim337 nivay by
1 Chronicles 16:4 o>n7¢p 02757 107 1978 2185 107
- 98707 2aYR FY Yavy nivinyr 7737791

Isaiah 12:4 . in¥ 221 73 7773710
Isaiah 66:3 .ng':z? 773710
Psalms 38:1 .+ 773172 1115 1inTD
Psalms 70:1 7739707 11719 n¥In2

What does the root 727 mean in these verses? The
commentators have assumed that this root has the usual
connotations:to remember,to proclaim,to declare, and
to make mention.

The root Y0 = to raise, to lift up.
The root Yp¥ = to lift up.
The root 0357 = to heap up.

I believe that the root 737 = Yp0 = 5p¥ = D33=
to raise, to lift up. Thus, the root 7357= to lift up,
to offer, to sacrifice.

That this view is correct is corrcborated by the
contexts of the aforementioned verses.

Numbers 10:9 deals with what the Israelites should
do in order to be saved from their enemies.In such
instances, trumpets were blown and sacrifices were
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offered to God. Jeremiah 17:2 also deals with the
subject of sacrifices. Jeremiah 19:4 tells that the
kings of Judah sinned by filling the country with the
blood of innocents.The prophet,in Jeremiah 19:5, amp-
lifies this by informing us that the kings of Judah
built mountain shrines to Baal where children were
offered as burnt offerings to this god. A
-%y3% ni¥y ¥k1 pF>33 AR 09bY yam ninl nk 4110
1 Chronicles 16:1 tells how the ark of God was pla-
ced in the midst of the tent that David had set up for
it,and sacrifices were offered before God. 1 Chronicles
16:4 relates that David appointed some Levites as mini-
sters to offer these sacrifices and to thank and praise
the Lord God of Israel. Verse four explains and amp-
lifies verses one and two of chapter sixteen.
The verses in Psalms and Isaiah also deal with
offerings to God.
Numbers 10:9 niixiyna n_:?'y';gr =
And you shall sound short blasts with the trumpets
p3°i%x 1 719 DRIITIN =
then you shall sacrifice before the Lord your God.
Jeremiah 17:2 pmr3a 71313 =
When they sacrifice their. chil;iren
DT?79R7 onINaTn =
their altars and their sacred poles
1297 ¥y 3 =
are by the green trees
nimiaan ni.v;z by =
on the high hills.
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1 Chronicles 16:4
= oonaYn 07191 18 T 1Yk 7395 0%y
And he appointed some Levites ministers before the
ark of the Lord.
=.5R707 2oy 1y vywdr nivinyy 779717549
to sacrifice, to thank and to praise the Lord
God of Israel.
Isaiah 12:4 =, iny J:'l_b.'! *3 17739711
Offer sacrifices for his name is exalted.
Isaiah 66:3 = ngi:b 779110
Offer frankincense.
Psalms 38:1
-.7737:75 7175 2inn
David's psalm for offering (sacrifices or
frankincense).
Psalms 70:1
= 772777 1175 nyind
For David's p:ecentor for offering
(sacrifices or frankincense).
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777371
.
Exodus 12:14 77'7,-9_1? p3% itrir o1 M
.D03°077y ‘1Y am Nk onam
Exodus 30:16 RSTY 77'7;-7_7;: R0 7335 17m

.03°n¥s1 5y 1537
Numbers 10:10  p32¥7m »wr717 0377yiniar oonnn® 01731
p37nbY *nay Syr pa°nYy by nxyyma onypny
.03779R 218Y 7i71._-?_r:b p3Y 17m1
Leviticus 23:24 w7y 7782 2p2a¥in vTna
7in5y' D35 iT*in?
myrn 117371
-7 kP
Isaiah 57:8 7:3'57:7] f_m_i_a qT1TRTT NY2TT IR
-72¥01 N2y3 NKD 3

What does the noun 7'.‘7,;)] mean? This noun has been
interpreted as: "memorial",'remembrance",'reminder",
"symbol","sign'','"thoughts", "memorial day",'a day of
remembrance" ,and "odor of incense'.

All of these interpretations are not satisfactory.
What do all of these verses have in cammon? The common
denominator of all of them is the offering of sacrifices.

The context of Exodus 12:14 treats of the Pesach
festival and the sacrifice of the Paschal lamb.

The context of Exodus 30:16 deals with atonement
money given by the people of Israel for the service of
the Tent of Meeting to make atonement for sins.

In Numbers 10:10 there is mention of the blowing of
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trumpets over burnt offerings and divided sacrifices.
Leviticus 23:24 concerns the festival of the first
day of the seventh month of Tishri. Festivals were
celebrated with sacrifices.
In the context of Isaiah 57:8 we also have sacrifices.

Isaiah 57:5 = pD7bnia 0773’.7 oniy
Sacrificing children in the wadis.
Isaiah 57:6 = mpap nbyr 703 pIsy oy b3

Also to them you have poured drink offerings,you
offered grain offerings.
Isaiah 57:7 = mar nary n’b'Jg oV D2
There too you went up to offer sacrifice.
We have seen previously that the root 727 = to raise
up, to offer, to sacrifice. From the root 727 we derive
the noun 77727. I believe that the noun 1717371 =
offering,sacrifice, feast, festival.
The sacrifice makes a feast for the owner, his
family and his guests. The feast is also a festival.
Exodus 12:14 = 7ivg_rb pa% arin of*n mrm
And you shall have this day for a feast,
= 03°ni7§i1y ‘% am inir oniam
and you shall celebrate it as a pilgrimage-festival
for the Lord fram your posterity.
Exodus 30:16 ='m 2105 777375 Sx7b> 233y Arm
And it shall be for a sacrifice fram the people of
Israel before the Lord,

to atone for your selves. =.o03°niwn3 by 7935
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Numbers 10:10 =p3°¢7m >0Xk737 D277yinar paongnb pivay
And on your joyous days,your weekly festivals,and
your new moons,
= p3°n%¢ vmay Sy1 p3°nibiy Sy nivyiyma onypn?
then you shall blow the trumpets over your burnt
offerings and sacrifices of divided offerings,
=.037M9R 2305 71727 D3 20m
and they shall be for you for a feast before your
God.
Leviticus 23:24 = p7inYy 1IR3 *y*avn ¥Tina
In the seventh month (Tishri),on the first day of
the month,

you shall have a great festival  =77nay 03% 27>
a trumpet sacrifice =myan 77737
a special festival. =v7ip RIPD

A trumpet sacrifice was a sacrifice accom-
panied by trumpet blasts.
In the Book of Psalms, we find a parallel for the
term 7Y978 T¥227 .
Psalms 27:6 Y1 78 ’_r_r?.r ib;r,r_e:x mmarkr= And I will
sacrifice in his tent trumpet sacrifices.
Y118 11731 = Y9I mir= a trumpet sacrifice.
I believe that the verse in Isaiah 57:8 deals with
sacrifices at the doorway. The threshold,door-sill, or
entrance-way of the home, was the primitive sacred
family altar. Sacrifices and offerings were placed on
the threshold to guard the dwelling within. The blood
of a sacrificed animal was shed on the threshold as a
covenant welcome and these sacrifices furnished blood
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for the foundations of a house. Sacrifices were made
within or at the entrance of the house.
=717737 Bob mraromy nyIm IR
And after the door and doorpost you have placed your
sacrifice,
for you have departed from me  =»bpm) nv»1 nxn *3
and burned sacrifices.

1139 nAIh
e o

Numbers 5:18 - 177270 NOID AR 7783 5y 1011
77721 nmin has been interpreted as: "offering of
memorial","cereal offering of remembrance",''grain off-
ering of protestation','meal offering of remembrance",
"sacrifice of memorial", and "meal offering for a memo-

rial".
I believe that the noun 7f72]= offering,sacrifice,

1277,
This is corroborated by its parallel in Leviticus.
Leviticus 2:1 By AmIn 1372 3vpn 23 von

= f139p mom? ngo
When a person offers a meal offering to the
Lord,
his offering shall be of fine flour.
77731 noin =anin 1372= a meal offering
= 7f7§;g nmin nx 7>s3 5y 1011

And put in her hands the meal offering.
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iT739TR

o
Leviticus 2:2 «AN3ATHT ANIDIR AR 7T 170p71
g TYTE™ ¥ 2T ¥
Leviticus 2:9 NIITR NN AmInT 10 1M 027371
. ANITOT 170piT
Numbers 5:26 gg IIN nx mmanm 10 7n3n vaips

. ANITRIT 770pTY

n:g;g has been interpreted as:

"the memorial part","memorial offering",
token", and "a token portion"

I think that n;§f§ = sacrificial part

(of an offering).

These verses tell us that the priest shall
take a handful from the meal offering and
burn it on the altar. In short, the priest
took from the offering the part that was to
be sacrificed to God.

=.mgarpn ANIITR DR A3 770RM
And the priest shall burn its sacrificial

part on the altar.

ANI2IR AR AMIDT 12 1737 VORI
S L TATRIT V70T
And the priest shall take from the grain
offering its sacrificial part and burn it on
the altar.
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ik
Leviticus 3:11 ng':.:;{:g m:m 1'1wpnr
Y ndR anb
Leviticus 22:25 137720 N 731 13 'r_s_rg-v
Iy P2
Numbers 28:2 LRI FRT] nx

anvy e YRy
Li7yina *y 30701y 27Yp
Numbers 28:24 i 1l ”m"g 1byn rr:b';_e.a
ony avp; nyas
iy mnry mea ok
Commentators have interpreted the noun Drrb to mean:
"bread",'food",and "provision'". The contexts of these
verses do not support such interpretations.

From the root 277 = to bring near,to sacrifice, to
offer, we get the noun 7_?_7;3: an offering, a sacrifice.
I believe that the original meaning of the root

Dno= to sacrifice. Since a sacrifice was also a feast,
it was also a festival. Thus, 0777 = meat,a sacrifice,
a feast, a festival. -

A 191 17°0p1 = And the priest shall hum it an the altar,

Jmy mix DIT2= a sacrifice,an offering to the Lard.
237390 XY -r;.?g 73.7::m = Ad from a stranger's hard yau gall ot
offer
.wvnbu Dnb n = the sacrifice to your God.
"nrrb u:np = My offering,my sacrifice,
mrey M7 7eRd = for offerings of delectable akr,

. T1vina 7y 377 2 men =you shall ceerve to offer to me in its

mei:. Dn_? m.;:: ng:w = Seven days a feast.
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Exodus 12:42 ©77¥0 PIRD a;«qirr? Y R D"?i_.;l?' 7%
.ug'v"r? oR7b> 711 Y3 av_vrggi 1y nra Ty R

What is the meaning ofn77729 5752
Translators have interpreted it to mean: "a watch", "a
night of watching","a night of watchfulness",''the
observable night",'"a night to be observed", "a night to
be much observed","a night of vigil","a night of cele-
bration",and "a preservation-night".

Commentators and translators do not agree on the
proper reading or interpretation of this difficult
verse. All of the proposed interpretations do not make
much sense. The word #?772¥ is in the plural and this
is ignored by all interpreters.

The root nr to protect, to sing.
The root 7n¥ = to protect.

I think that 0¥ to sing. 72¥ = In71 =to simg.
We must remember that the Paschal feast and festival is
one of much song and singing.It is celebrated with
eating,drinking and music.

p»790¥ 5°% =p0739n1 575 = a night of songs.

This wverse should be read and translated thus:

/ny 1 D?790¥ %) = It is a night of sags to the Lad

N9 02730 PIRD ugv.?fn:b = It is for bringing them at from

the lard of Boypt.
n>79nY 7% mri Y25 = Songs to the Lad this night
ugr'-n"rb bxzb; 232 Y5% = Fram all the pecple of Isreel in
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Deuteronomy 16:2 Lo P27 TNY (175K 1y mos nnars
Deutercnany 16:3 775y Jaxn o2n? nyav pam 125y 52Kn XY
.73y ony nivn

What is the correct reading of Deuteronomy' ‘i6:3 ?

The translators read it thus:

vir 172y 2axn ko= Yau shall ot eat leavered bread
with it
niyn 175y axn p*n® nyaw =Seven cays you shell eat it with
unleavened hread.

I think that the aorect reading should ke thus:

D71 nyav yar 175 RN kY= Seven days you shall ot eat

leavered bread an it (= the mnth of Aviv). .27ax7 vk 2ingx: 10

nisn 175 o8n= You shell eat unleavened bread
on it (=the month of Aviv).
That our view is right is confirmed by the parallelism
of verse three with verse four that follows it.
(Verse 3) .07 Nyaw panm 1°%Y 93K RY
(Verse 4) «0°82 ny1¥ 7531 b33 KD 73 K7 xY1

What is the meaning of *JV omb ?

It has been interpreted as: "the bread of affliction,
"the bread of distress",and "poor bread".

The ancient Egyptians were great connoisseurs of
bread because more than 40 different varieties are
known to us. Loaves of bread were triangular,conical,
shaped in fish,bird, and mammal forms,colored with
earth pigments,or sprinkled with seeds.



132

Arnold B. Ehrlich held that leavened bread rather
than unleavened bread was the bread of affliction.

SR T2, 1969 ,p717=11 . 101083 KI2n) ""ff KY7 v;’y ag?' van

.( 338 Ty

The Israelites ate leavened bread when they were
afflicted with slavery in Egypt. In order to remember
the day of their departure from Egypt,the Israelites
were to eat unleavened bread because they had no time
to prepare their usual leavened bread. Their departure
fram Egypt was a happy day; feasts and holidays produce
cheerfulness and gladness,not affliction.

What does the word D777 mean ?

Ecclesiastes 10:19 nrrb o2by pindy = a feast is

made for laughter.

Daniel 5:1 27 an? 71) N..'??E 7¥x¥»1 = Belshazzar
the king made a great feast.

I believe that also in Deuteronomy 16:3, the word
o7y (Hebrew) = 0777 (Aramaic) = a feast,a festival.

; 'PESACH WAS A. .FEAST AND A FESTIVAL.

Deuteronomy 16:2 ‘7p:7 7N.v,.7’n>u' Y rrog ITITJ” =
And you shall sacrifice the Paschal offerlng of sheep
and oxen to the Lord your God.

The sacrifice is the same as a feast.When an animal
was slaughtered as food for a meal,it was a sacrifice
and also a feast. Thus, the slaughter of the Paschal
offering was a sacrifice and a feast.

Feasts or festivals lasted seven days.
Exodus 12:15 153K0 niyn oon> nyay
Judges 14:12 ng?@g ’n? ni):::_e"
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Esther 1:5 nvm nyay mwn eee TOnim Y
What does the word ’Jy mean"—‘
It is commonly understood to mean: "afflictio",
"distress'", and "poor".
The root 17V = 731 (Arabic)= to sing, to chant.
Exodus 15:21 ©27n om5 ]YA1= Then Miriam sang to them
19 27°¥= Sing to the Lord.
Psalms 147:7 myina 71Y
71::2 -u'n'bxb 7'mr
Sing to the Lord with thanksglvmg
Sing to our God with a lyre.
Hosea 2:17 n’-mu N3 nng :'75_1.1_?7
D?7¥0 PIRD mrnbg 0’31
And she will sing there as in the days of her youth,
As in the day she came up fram the land of Egypt.
Numbers 21:17 nXTI 77787 DR SRV vvu'; X
iy 730 xa 2oy
Then Israel sang this song i y '
Rise up well, sing to it.

Ezra 3:11 1% rvinar Yyna 131Y21 = And they
sang with praise and thanks to the Lord.
EXODUS 32:18 77132 Ni1Y Sip 7oK

meIm N11Y Yip 17x)
yov 231k N1y Sip

What does the word niJ_J_) mean?

It has been translated as: "singing",'"song",''sin",
and "them that begin the banquet of wine''. The Douay
Rheims version interpreted n71Y in  yniw’ *Jax nizy Yip
as "singers". This seems to be the best interpretation.
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71y = a singer niiy = singers

I think that it connotes "singers" in all three
parts of this verse.

When Moses was walking toward the Israelite camp,
he heard singers singing, but he didn't know the reason
for their singing because their songs were not about
victories or defeats. When he approached the camp, he
saw the golden calf (  biym nR x777) and then he under-
stood the purpose of the :.singe.rs"singing.

77932 niJ_J_r Y72 10K =
It is not the voices of singers of victory,
ng‘-r dmoniiy 5ip 17K 1=

And it is not the voices of singers of defeat,
L YOV 2353R niyy Sip =

I hear voices of singers. R

God was worshipped with chanting or singing. Approp-
riate music,including much vocal singing,was offered
during prayer to God on feasts or festivals,at the
appointed times of sacrifice. In the Temple of Jerusa-
lem,while the Pesach sacrifice was slaughtered,the Le-
vites made music. Among the Falashas,the black Jews of
Ethiopia,chanting is almost entirely vocal music,which
is the sole expression of their belief in one God. It
is the human voice,not the musical instrument, that is
considered important. When singing songs,the power of
the voice is enhanced by the proper tone and by being
sung by several voices at once.

Exodus 15:1 A5 kT e nR bebr 2331 i 1797 TR
I believe that 7Jv = a song. 7]V Df2= a feast
of song, a festival of song. .
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Another example of ’:ﬁi = "song”is:

Psalms 88:10 73V vn mIRT *37Y

pi» 532 ’n,‘r'qm;;,?
- 783 778 *nmoy

Commentators have interpreted ’;b to mean:
"affliction","sorrow","anguish","poverty",
"weeping", and "suffering".

They have also explained mIRT to mean:

"is dim","grows dim","dimmed®,'"worn out",
"weakened","pine away",'"languished",and
“failing™s

The text is dealing with prayers to God
which were offered by means of song. During
singing these prayerful songs to God, the
eyes overflowed with tears.

Psalms 88:3 already informed us that the
topic of discussion is prayer offered through
song.

Gk e
Accept my prayer
1372 141E on -
Listen to my SONG.
Thus, the translation of Psalms 88:10 is:
"3V v1p TIRT 137y -
My eyes OVERFLOWED FROM SONG
pi» Y321 41,1'quzg =
Lord, I called you daily
'e2 7008 Yoy -
I stretched out my hands to yau.
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In ancient Egypt,Babylonia and Israel,pipes were
played on joyful occasions, such as feasts,festivals,
popular entertainments,weddings,and also at funerals.
Pipes and flutes were made of reed or wood,covered with
silver or golden ornaments,or entirely of metal.Women
participated much in music playing.

1 Samuel 18:7 nipnbpa o2y1m 3 *Jynr = And
the playing women sang.

1 Samuel 29:5 nmna ib 41p2 WK 117 A1 KT =

Is this not David of whcm they sang with pipes!

Accampanying the pipes,the timbrel or hand drum #A,
beaten by hand,marked the rhythm.

Exodus 15:20 #7172 fnm nx 778 ninR aR>21m 827 nEn
=.n'b'ngga n’p{.u m_:_mg awign b:,mgg_v_
Then Miriam the prophetess,the sister of Aaron, took
the timbrel in her hand, and all the women followed
her with timbrels and pipes.

(Psalms 150:4) 5impr gn = 323my om (Isaiah 5:12).

bin{g =h N = clarinet,the Greek aulos or double pipes.

In the days of the Mishnah,pipers were utilized for
weddings and funerals too.

722% D*375m1 77187278 K23I0Y 2T NRY P0A DR 12D
(R 3em, *ww 779, RY?¥n K33 NJon,7Ivh) .nnb IR

If a person hired an ass-driver or wagon driver to

bring porters and pipers for a wedding or a funeral.

2?70 = a piper
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D?937 17%Y 7171iy¥ ono = 37y ony
v v = Clan Sk » tess

That our view of »J7V DNy = a feast of song, a
festival of song, is correct, 'may be seen fram the
statement of the third century Amora Samuel in the
Babylonian Talmud. ’

07737 175 7237y ond , 731y onY :9R10¥ 70K
BABYLONIAN TALMUD OODEX MUNICH .1, 107 ,.n;nos , 7933 TI05n)
(95). Jerusalem,1970.Volume 2,p.125).

Scholars have interpreted Samuel's statement to mean:
Samuel said: Bread of oni means bread over which we
recite words.

The commentator Rashi (1040-1105), explained it to
mean that it is bread over which we conclude the Hallel
and recite the Haggadah.

p270iRY Y370 MR 175 mmf.zd.mj_.;z':r 175y 1731ipY
17T 175

In the post-Talmudic tractate SOFERIM, we are infor-
med that the Hallel was sung in the synagogue with a
melody on the first two nights of Pesach.

52g_n nr niaph T n n;_;m eees MIR pINiT? 12 7wr.!d‘r RINT

D713 7:5“57.7:7’751: T7ab1 ,n1eoa Yo mYr 210

. ( 348-9 D?T10p. 1937, 7777=11. W2 *71 O™ N1 TM. 0?7070 NoOD)
For we have learned in an extraneous Mishnah: Rabbi
Simon Ben Yehozadak states .... And it is a meritorious
deed to read /in the synagogue/the Hallel on both nights
/of Pesach/ in the Diaspora, say blessings over them,
and sing them with a melody.

I would translate Samuel's statement thus:
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11y op}
D?9727 175y 3*31iyy ond
o.r: TTr L4 -" a."..

a festival of song

a festival on which we

sing songs.
miy = 727 = to sing 737 = a song
D‘-'?.;::_r = songs
Judges 5:3 n;w’n *Jix = I will sing
7Y n1x = I will make music to the
Lord.
Judges 5: 12 *79y 779y = Awake, awake
7’1_0' 7727 = Sing a song.
The Pesach festival as.a festival of song dates back
to Biblical times.

Psalms 107:10 51724 71V »37°08 ninb¥1 7enm 2ap”
l...- -r - l- L

The practice of slavery,especially in the United
States before the Civil War,can help to explain this
verse. For the slave,music was one of the chief avenues
of escape to lighten his burdens of a toiling life.
Slaveholders realized the power of music and encouraged
its use because it increased the work-output of the
slaves and also prevented depression and suicides.When
slaves were auctioned, singers with the strongest woices
brought top prices.

Slaves sang most when they were unhappy,said Frederick
Douglass in his 71845 edition of his autobiography.
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Another former slave,Solamon Northup in his TWELVE
YEARS A SLAVE (Auburn,N.Y.,1853,p.99) wrote:"What can
we do unless we keep a good heart? If we were to let it
weaken,we should die". Another slave narrative narrates
how "Often,at midnight,when sleep had fled....and my
soul disturbed and troubled with the contemplation of
my fate, I would sing me a song of peace'". Slaves told
how "at night,we would sing and dance,and make others
laugh at the rattling of our chains. We did it to keep
our hearts from being completely broken'.

In our own times,during the Second World War (1939
1945) ,when the Jews were prisoners in Nazi concentra-
tion camps in Europe,we have similar experiences with
song and singing. Anatoly Kuznetsov,in his BABI YAR
(New York,1967,p.239),tells how the Jewish prisoners
in this concentration camp in Russia "quickly fell in
to be counted,and then followed the command:Forward
march! Sing! ... no one took a step in the camp without
singing. The Polizei made them sing folksongs".

This chapter treats of those who were prisoners
living in bondage and darkness in various lands of the
Diaspora. These prisoners prayed to the Lord in song
and he broke their chains to redeem them from the hands
of the enemy.

Psalms 107:13 .0p2¥7> omonipynn omy I3 fr Sx 4y
Psalms 107:14 .pN1v DTN701N1 NINYXY TYMD DRIYI?
From all this discussion we see that song played a
great role in the lives of slaves and prisoners. Their

songs helped to keep them alive,for the songs were
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prayers to God for their deliverance from the
chains of bondage.

What does 7;£ mean? It has been interpreted
as: "affliction","poverty","misery”,"want",
"torturing",and "cruel".

The root 71V = to sing.

I think that the noun 7;3 = a song.
niny¥y 7gh »3¥» = Dwellers in utter darkness
5;?37 ’gg »770R = Prisoners of song and iron
chains.
Job 36:8 is parallel to Psalms 107:10.
In Psalms, the noun is ’gg,while

in Job it is punctuated ’gb.
»3Y =73y = song
'f L

Job 36:8 ’gb *%ama 797357 D713 D?710KR DR

p?pra p»790x bRy = And if they are bound in
. chains
?JV »bama 1473%; = They are held in cords
of song.
Both verses, in Job and Psalms, agree that
those who are held in chains,.are also bound

to singing songs in order to survive.
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bl .

Bods 20:2 . 07720 0220 077 v Iyin oK Tmox fi oo

0>72y N?1 has been interpreted as: "house of slaves",
"house of bondage","slave house",and "land of slavery’.

Genesis 47:19-20 told how Joseph was able toaquire
the land and its people as slaves for the Pharoah of
Egypt. Almost the entire ownership of the land and
nroperty was concentrated in the hands of the Bgyptian
king.

Since the king's personal name was very sacred a
not to be pronounced,the term Pharach was used.
Pharach= Pr€0 (Egyptian)= Great House. It was orig-
inally applied to the royal palace,and later to the
government and monarch. All decrees of the king were
issued from the king's palace or Great House.

The Israelites in Egypt were slaves of the kingor
Great House,doing arduous agricultural work which
included maintaining the Nile's irrigation canals to
the fields,and making bricks for the king's building
programs. All this work was done by work gangs in
forced labor under state supervision of the Great
House or Pharaoh.

Egypt was a 0”7 7”1 = a house of slaves,because
all the work of the slaves was done for and under
the direction,control and supervision of the House,
the Great House,the Pharach or king of Egypt. This is

corroborated by Deuteronomy 6:21, D77¥03 imyI9% 11771 0?72Y=
We were slaves of Pharaoh in Egypt.
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R?3Y Romo
R A

LO?IY¥NT RYIRZ RINTAR 9998 7T R2IV ROOY xi

cqp e g Sy T—,-f— —— . T.-— > :i=- v

LOD7Y TN7Y 77737 53 .92371 cnvp 17837 b3
gy e L) u: e P OR

- >
R

(PESACH HAGGADAH)

This is recited when the plate with the matzah is
raised and the Haggadah is recited.

Saome scholars hold that this passage is one of the
oldest parts of the Haggadah,antedating the destruction
of the Temple in Jerusalem because they claim that the
word nmon?1 refers to partaking of the Paschal sacrifice.
Other researchers believe that this passage was aomposed
after the destruction of the Temple in 70 C.E.,while
others think that it was written in the Geonic period
(650-1075 C.E.).

Same commentators assume that this passage resembles
the custam of Rabbi Huna,who flourished in Babylonia
in the third century C.E., who used to invite the poor
when he was about to sit down to a meal.
7’7;;‘7Rn z? 90K L, i1723% nny i ,RNB?7 7773 1A 73

(2 TI0v,3 ,n73yn n3om, %33 TIdn) . 213721 N7

When he used to dine,he would open his doors,saying:
all who need,come and eat.

This passage from the Babylonian Talmud,however,
does not mention or have any relation to the Paschal
festival.

Since the X?Jy xa7 X1 passage of the Haggadah is

not found anywhere in the Mishnah,Talmud,or the litera-
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ture of the Midrash,I believe that it was written in
the Geonic period.This is corroborated by the fact that
in the word mop?1, the verb mos= "to celebrate Pesach",
has a new connbtétion that did not exist before the
Geonic period. The Aramaic language shows that it was
authored in Babylonia to help the poor,unlearned,women,
and children,who were not familiar with Hebrew,to uder-
stard this invitation to the Paschal meal.

7Y anb (Deuteronomy 16:3) was translated into the
Aramalc language by Ongelos as ’Jy anb and by Targum
Jonathan as K11y Nggg. Oannentators interpreted

x23y rpms as: "bread of affliction","bread of poverty)
"meager bread",and "poor bread".

Why was the unleavened bread called "poor bread"?
It was considered poor bread when compared to the daily
leavened enriched bread that was eaten the rest of the
year. The leavened or enriched bread was kneaded with
oil,honey, or wine,and decorated with nuts,raisins and
sesame seeds. Of course,the enriched,rising,leavened
bread,gave the matzah or non-rising unleavened bread,
kneaded with flour and water,the appearance of a lowly,
meager, or poor bread.

R:gg NEE} R = Behold the poor bread
«D?7¥DT NPIRD RINTIN 9338 *7 = which our
forefathers ate in the land of Egypt.
bf:; iha Y 19897 53 = All who hunger, come
and eat.
FRErI AR TRI37 bg: All who need,come and

celebrate Pesach.
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HAGGADAH aTaiT RTAT n»iy
By o g o

Deauteronany 26:3 1758 nI0RY ... 73T b{g nR11
L 7R MY oim TRTAN

The word ’A71i7 has been explained as: "1 profess",
"I declare","I acknowledge,and '“I testify".

Deuteronomy 26:5 .TTOR 1 o230Y RI2RY n7IY)
nanR1 n21y has been interpreted as: "you shall declare)

"you shall answer and say",'you shall speak and say',
"you shall speak thus",'"you shall recite as follows",
"you shall solemnly recite",and "you shall make respo-
nse'.

The Israelites,upon their entrance to the promised
Land,were to bring their first fruits in a basket to
the Temple,and say to the priest y»7% %1y por2m *n1am.
After the priest placed the basket of first fruits
before the altar,then the Israelite was to 1_;:?327

T2R 230y BINRT .

The word »n7anm stems from the root 717 . I belise
that 713 = to sing; 7JY = to sing;and 74N =to chant.

I believe that 7279 7% p1°7 >n1an is parallel to:

.yraor f 238% nanR1 NIy

God was worshipped with singing and chanting. In
early times,chanting was almost entirely vocal music
and it was the human voice that was considered important.
Aporariate music was offered during prayer to God on feasts and

festmals
7o Ty o1 mnn = I sing today to the Lord your God.
779K 1 2109 ﬁ'mN? nviy; = Then you shall sing

ard chant mﬁczeﬁ'emdyux&d.
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The Pesach liturgy called the Haggadah is the joyful
song of acknowledgment and praise of God for the pro-
tection and redemption from Egypt.

Stories of what befell the Hebrews in Egypt were
told by word of mouth long before a written tradition
developed. Tribal stories were preserved in the form
of songs. The archaic traditions of the Semites were
song-cycles. rr;[il_ i1 = a song-cycle

In the Babylonian Talmud,in the Tractate Pesahim,
the word Haggadah is mentioned. Rabbi Huna,a third
century Babylonian Amora,spoke of the one who chants

( 718 ) the Haggadah.

(2, 10p, 070D, 7532 TINYN) . 137 7{.‘_1?1‘(0 *N.e..IWIR RIVT 27

Rati Shimd Bar Ashi,a farth centiry Babylonian Anxa, stated
that we rarove the table anly from befare the ae who chants
the Haggadah.

210% RYR IAOYT DR 17721V 1°R1 YR 13 W 37
(2, 107, 07109, #523 T9050) . MIAT INIRY *n

Mislims have developed a special art of recitation of the

Quran by chanting called tajwid ( 77i8 )
R e

HAGGADAH = a song-cycle,a chanted recitation.
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71y 7R7 71y yoy
7T T LR =
Exodus 3:7 .B77¥01 79K py 71V Ak PNIRT AR]
. PRYDY DNPYY i
v, T "
Exodus 3:9 70K 7R3 SRIp> 233 NPYY nan
-0k D735 027¥n 7wk P2 DR "N7R7 b1y
Nehemiah 9:9 D?7¥n31 117°N7aR 7;3 nx RN7
.90 02 Sy RYOY DnpYI nxy
P g
Genesis 16:11 Yxypv> 0¥ nR1p1

LT3V Sk Yoy s
wiT -r

Hagar wandered in the wilderness of Beer Sheba,and
when the water in her bottle was spent,she cast her
son Ishmael under one of the bushes. Then,she raised
her voice and wept, and God heard her and her son
Ishmael.

Genesis 21:16 .33m1 myP NR RPA1 7121n aein?

Genesis 21:17 veee WIT 2P nx DTSR YO

Lwam 21p YR prrvk Ynw 3

When Hagar thought that she would perish
from thirst,she raised her voice in prayer and
song. Did God hear Hagar's oppression? Can
oppression be heard? It has to be seen. The
text did not state that God saw her oppression,
but that "God heard™. What did God hear? He
heard Hagar's crying prayers and song,not her
oppression. ’g¥ = song

Genesis 16:11 7171V % " Yn¥ »5 = For the Lord
heard your song.
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In the following verses, God saw the oppression:
7By 73V IR TN7RT R7 (Exodus 3:7) is parallel to
- P27 nx 70787 (Exodus 3:9).
o27¥01 1171138 71V AR R7N1 Nehemiah 9:9).
’1V =pO2 .= oppression
In these verses,God heard the crying prayers & song:
*nynY onpyy nxv (Exodus 3:7)
IR N3 5kb2 »31 NpYY (Exodus 3:9)
(Geresis 16:11) 773V X% Yny »5 = For the Lord HEARD
YOUR SONG.
How can we distinguish between the noun
'-'J;J = song, and
’:1_11_2 = oppression?
Originally,there were two roots, ?JJV and 7JY that
were later combined in the dictionaries under the

present root 731V,
1) 71V = to answer, to sing. From this root stems

the noun ’._72 = song.
2) 112y = to make low, to oppress. Fraom this root

stems the noun ’,7'1_7 = oppression.
When the Bible mentions the noun 73V with

the verb vn¥ (=to hear), it means "a song".
Genesis 16:11 7230 %7 yny 03,

When the Bible mentions the noun ?J» with
a4
the verb /N7 (=to see), it means "oppression'.

Exodus 3:7 spy 7JY nx "NINT.
. - ‘r s L] ‘v
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mpyy [z R mpyYrT Py
T T

Joel 1:4 ;
Jmr e -7;72_7_7 D3 7T9R T nra parm 2avr Yo D?Ip2T 400K

2 Chronicles 32:20 72 rmop¥»r 1onim amrprne san7)
07087 1PYT?1 NNT by R?237 PIOR

Esther 9:31  ninfym 2727 ... D77487 0> NR D?2p
.onpyr
,;i’.-_.

According to the commentators,the roots prr and
?YY¥ = to cry, to cry out,to shout, and the nouns
n,z_yr and ﬂ’??‘?= cry,outcry, lament.

These texts do not deal with simple cries,outcries,
or laments,but they are concerned with something more
concrete and particular rather than general.

Gudea, the ruler of Lagash and Ur,in ancient Baby-
lonia, in the 21st century B.C.E.,built a temple and
prayed to the Lord Ningirsu. Gudea's CRY was heard;
the Lord Ningursu,his king,accepted Gudea's offerings
and prayers. From this incident ,we see that Gudea's
cry was his prayer.

God was worshipped with prayer,offered through song,
by vocal singing that resembled cries. It was the hmen
voice (%7p) that was considered important.

I believe that the roots pyr and 2v¥ = to pray, to
sing,fmd the nouns ngg{fmd ng%¥==pr§wm? song.

= W OR IPYI] 03775R 1 nv3 pIRg 23vr b o?1p1 9BOX
Elders,gather all the inhabitants of the land tg the
Temple of the Lord your God and PRAY (SING) to the
Lord.
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= nXT Yy R7337 PIDR 73 1700 TYN0T 17pIRY bggp_’_r
Then King Hezekiah and the prophet Isaiah Ben Amoz.
prayed about this,

- 070Y7 PP 2 and they PRAYED (SANG) to God.
D’Jf‘l’ff ninixym 7117 = the words of the fasts and
their PRAYERS (SONGS).

Judges 10:14 = onna WK DTIRT IR APYIT 935

Go and PRAY (SING) to the gods that you have chosen.

1 Samuel 15:11 = myrym 3 7 by PYTZL
And he PRAYED to the Lord all night.
Samuel prayed to God by singing songs all night.

Psalms 77:7 = 79292 ’{73"-‘3;.7 TN

I remember my songs in the night.

Pharaoh called Moses and Aaron asking them to pray
to the Lord (7 5k 77°ny7) so that the frogs would be
removed from the 'land of Egypt (Exodus 8:4).

When Moses left Pharaoh, the text in Exodus 8:8 stated:
= D?Y7I9¥T 737 Y 7 5% b PYYI1
And Moses PRAYED to the Lord concerning the frogs.
Numbers 20:16 = 11%p your) m YR PY¥I1
And we PRAYED to the Lord and he heard our words.

From 727 = to speak, we derive 731 = a word.
From %»n = to speak, we derive "3?= a word.
From %17 = to speak, we derive 5%ip= a word.
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a7

Zephaniah 3:2 272 85 725K O

Commentators interpreted this verse to mean:
She did not draw near to her God.
They assumed that the root 297 = to come near, to
approach.
The root 277 (in Aramaic) = to pray.
Ikribu (Akkadian)= a prayer.
Ng;#p (Syriac) )= a prayer.
I believe also that the root 277=to sing.
This is corroborated by a statement in the
Jerusalem Talmud:
¥y 7mix 10k m3cnm r1nd 737V 7T
+27R21 X732 ROR Dynmr K73
+A72073 NRYNT O19¥N .2 710 17 ,N13732 NIon, *Now177 T109N)
( 1944 ,p117=13

The one who leads the service,one does not

tell him, come and pray, but come and sing.

Thus, we see that prayer was offered through
song.

-'277:3: FT‘-??‘?:;.' R;‘”‘Ig: a leader in prayer,
a hymnologist.
= 7379 RY ATAYR YN
Ty T E A2 .
She did not pray (sing) to her God.
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KIDDUSH v9 77

Genesis 2:3 . inx w'_'_ng_vl *Y7301 0i? DR DPAYR 71377

Exodus 20:11 - 1TYT221 napm o1v nx 7 733 13 5y
Exodus 20:8 - 19127 nagm oi» nx 2ia)
Deuteronomy 5:12 - TUT27 navm oi> nr 7iny

What does Y7771 mean? It has been interpreted as:
"made holy",'declared holy","sanctified",'hallowed",
and "kept holy".

Genesis 2:3 is included in the ceremony and prayer
called Kiddush,which is defined by some as the proc-
lamation of the holiness of the Sabbath or festival,
before the evening meal over a glass of wine. Others
explain Kiddush as the sanctification or consecration
of a Sabbath or festival by means of a cup of wine.
Still others say that it is the benediction for a
Sabbath or holiday for sanctification over a cup of
wine.

Does Kiddush mean sanctification or the proclama-
tion of the holiness of a Sabbath or festival? Are
Sabbaths or festivals sanctified by drinking a glass
of wine?

The Kiddush was originally in Israel,a household
celebration held at the beginning of the Sabbath or
festival at the place of the meal,but later,in Talmdic
times,in Babylonia,it was transferred to the synagogue
where poor travelers were entertained in an adjoining
roam, for the synagogue was considered as an extended
family table. In medieval times,the Kiddush was recited
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in the synagogue at the end of the liturgy,at the close
of the Evening Service (277yn) on Sabbath and festivals.

The root Y75 = to set aside or apart, to separate.

Therefore, 4777 = SEPARATION.

That our view is correct can be seen from the state-

ment in the Babylonian Talmud:
,07M0D n30n , 7523 TIAbn) R RNY?N RIM YITR1 712730
(2 T, 3p
Habdalah and Kiddush constitute one observance.
Habdalah is defined as the benediction at the conclu-
sion of the Sabbath and festivals recited over wine.
rrz;f__zg = SEPARATION.
KIDDUSH = The separation of the coming Sabbath or
holiday from the outgoing weekday.
HABDALAH = The separation of the outgoing Sabbath
or holiday from the caoming weekday.

Now we can understand why the Talmud held that the
Kiddush and Habdalah constitute one observance.Kiddush
separates the weekday from the Sabbath or festival at
its beginning,while Habdalah separates the weekday from
the Sabbath or festival at its end.

The Rabbinic Habdalah benediction mentions this
separation clearly.

viny vip 7172 b"j!.;!gg oY1y 790 117M9R 1 mnR 7973

*ne nuvy cyravim oiv 1731 DUAYY YR 103 TEny iR 7173

oo iTOYDIT
.inix ¥rg?1 2y>auir oi» N o7MoR 71271 = And God blessed the seventh
dayarﬂhesqmahailt
. 9MJTR71 navm o7 IR %1 772 13 Yy = Therefare, the Lard blessad
the Sabath day and separated it.
. fwIpY navr 0i* NR 17:;-R=.r|'slba"the Sabath day to semarate it.
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DRINKING CUPS AND THEIR SIZES

In the period of the Second Commonwealth,most cups
were made of clay,but after 70 C.E.,in the era of the
Mishnah and Talmud,cups were mostly made of glass.

»7]27 N30 737 1523 , 104NT N72n 0?93 DIRYAN IRTINTY

(3,1°3 0oMoD n2vm, *523 7o) L AATT N73n 037
But we learned in an extraneous Mishnah: We may bring
vessels fram the artisan's workshop such as the jug
from the potter's workshop, and the cup from the glass-
maker's workshop.

Contrary to Roman custam,the Rabbis held that drink-
ing cups were personal items that should not be passed
from one person to another.

(?,im m373,808070) . 172M5 131071 03T 1P DIR ANY? KD

A person should not drink from the cup and give it

to his neighbor.

In the post 70 C.E. period,glass cups had several
sizes that could contain: § log,one log, and 2 logs of
liquid. A log= 0.3 liters,or 6 eggs.

Tiberian cups were made of thin and transparent glass
which made it possible to recognize the color of the
wine within.

RYR INIR 71°P713 178 19137 :7P?T1AIR 13 pA¥Y 37 IR
D21y 53 ¥ :?77IR DR ?RDYV RN .DIPD R?II0 D132
1°b1y 17210 73w ,71300 1NIR 7701V 112 prran 1913
77212 71V prran 19708 LIPD X730 DIIT ,07NRAD INIR

L70D 7773 PTTT ORTHPT TTTIRY ,n:gn INIR 17°b1Yy
(R,N3 it71 naon, *%1a Ti1non)
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Rabbi Isaac Bar Abudemi stated: And we must
examine all of them /the wines/ only in a
plain Tiberian cup. What is the reason? BAbayy
answered: A cup for the general public holding
a log,they make of one maneh (=100 zuz), one
holding two logs,they make of 200 zuz,and a
plain Tiberian cup,even if it holds 2 logs,
they make it of one maneh,and because it is
thin,/the color of the wine/ is recognized
more in it.

RTPP 777¥ 7372 v 015 :M1AR 73 737 AR 1AM 37 IR

LN?Y727 Sy T0p?1 132TD%R *7D NrYraT YI1T 13
(2,?y nav naonm,*%32 71105n0)

Rabbi Nahman said in Rabbah Bar Abbuha's
name: The cup of benediction must contain a
quarter of a reveeith /of wine/ in order to
mix it /with water/ and amount to a reveeith
(=% log)., or 1 % eggs.

Wine had to be mixed with water before it
could be drunk

’39 *927,0°n0 131nY Nw 1Y 17?7 YV 17371m 1R
(1, ¥ m1272 noon, *nbv177 TIABN). 1TV I IR
The cup was to contain one part wine to

three parts water.



155

MIXING WINE WITH WATER:
How,how much and why it was done?

In antiquity,wine was almost always diluted with
water. Archaeologists discovered in Egypt,from the
period of the New Kingdom,a type of siphon consisting
of three curved tubes which led from three jars into
a single bowl in which the wines were mixed together
for a feast. In Egypt, Israel and Syria,wine was always
mixed with water before it was consumed. Since those
areas had poor drinking water,this custam probably
developed from a need to improve the water than from
a desire to weaken the wine.

Both Greeks and Romans followed the Egyptian custom
of drinking wine diluted with water. The Canaanites
often mixed their wine. The wine of the Greeks in the
Homeric age,was a rich syrup which was mixed in a
bowl with water before it was ladled out to the diners.

For the Greeks,diluting wine with water was a fina-
ncial economy, for Greece was a poor country in which
they had to live sparsely and frugally,in order to
make their wine last the full year. The Greeks regarded
those who drank their wine neat as barbarians.

Under primitive conditions,with poor storage facili-
ties and a warm climate,many Greek and other Middle
East wines spoiled or acetified. Wine was also diluted
because in ancient times,it was strong,bitter,or dis-
agreeable in its pure state. The Greeks were fond of
sweet and aromatic wines. They added sea water to wine
not only to increase its preservation,but also because
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they believed that it became sweet from it. Some scho-
lars held that the Greeks added water to their wine
because they were a highly temperate people and wanted
to decrease its intoxicating power. Others thought that
they did it because they enjoyed the taste of water.

The ancient Romans liked their wine sweet or diluted
with water because their wines,like those of Greece,
had a strong flavor from the pitch or resin that was
smeared inside the earthenware amphorae or wine jars as
a sealer to render them non-porous and prevent evapora-
tion.

The Hebrew Bible does not authorize a private ritu-
alistic use of wine. Saome authorities claimed that
private ritualistic use of wine arose during the Baby-
lonian Exile under Babylonian and Persian influence,
when the Temple was destroyed and Jews were unable to
make blood sacrifices, and wine was used in place of
blood. Wine for Jewish private ritual is first recor-
ded in the Graeco-Roman period through the influence
of Hellenism. Ancient Greek and Jewish wines were hichly
alcoholic and they were diluted because they were too
strong.

We learn from the Mishnah that we do not say the
benediction over wine until one puts water into it,says
Rabbi Eliezer,a Tanna of Israel,in the late first
century¥ C.E. 070 isafny 1now 1Y 1027 Yy 172710 10K
THE MISHNA ON i1 9%, T PID,N1372 7Iem). 11Y?2 727 2717
WHICH THE PALESTINIAN TALMUD RESTS,by W.H.Lowe.Cambri-
dge, 1883).
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In the third century C.E.,Rabbi Jose the son of
Rabbi Hanina,an Amora of Israel,said that the Rabbis
agreed with Rabbi Eliezer,that for a Cup of Blessing

( 71272 52 013) ,we do not say the benediction
over wine until one puts water into it.
7TY?IR ?37% 0’030 07740 :R17IM 7373 7077 37 0N
TI0o0). 020 13505 N2 TV 175y 173710 ]7RY 7373 50 0i32
. (2 Ty 1,m372 non, *513

How much water was mixed with the wine? Raba, a
Babylonian Amora of the fourth century C.E.,held that
every wine which does not contain for one part,three
parts water, is no wine.

« RO RIDD IND R?D RNOD M Y ?77 R5T RI0A 53 RI7 I0RT
(Codex Mnich 95,p.40 7%33 71050 R TV TV, N3aY noon, *¥1a1 Tnbn)
Weaker wine was mixed differently: one part wine to
two parts water. And the mixed wine,two parts water
and one part wine of the wine of Sharon...said Raba...
Sharon wine only because it is weak.

YR o..r3f9%0m 120 0 77 RY DOn pbm o rIw xarDm)
. (R, 1y, naw noon, *%31 TInbn) . 2077 TIMY 317°0T 177...K327

Among the Mandaeans of Iraq, the vine is symbolic
of fruitfulness,and wine of a fruitful marriage. The
wine drunk by bridegroom and bride is to procure fruit-
fulness. The wine is made by the priest just before
the ceremony by pressing a few white raisins or grapes
and dates into freshly drawn water,resulting in a sli-
ghtly browned fluid. The water is the semen,the wine is
the blood,and the winebowl is the womb. For the Mardeesns,
the rite of pouring water into a winebowl,represents a
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sacred marriage,a holy reunion. This is reminiscent of
the ritual marriage of god and goddess,a feature of
the New Year festival in Babylonia.

In the Roman world,the cup of wine represented
salvation. By drinking the cup of wine,salvation and
future life would be achieved. In Hellenistic Judaism,
it was believed that those who blessed and drank the
full cup of wine,would share the bounty in this world,
and divine life and immortality in the world to come,
the Messianic kingdom. The cup was the true mystery,
and according to Philo,only the initiated or those
purified by Jewish law,may be told about this sacred
mystic rite.

In Rabbinic Judaism,however,the doctrine of the
mystical symbolism of the blood represented by the
wine,was not held by the Rabbis. The mixing of wine
with water was observed by Jews,but when Christianity
became the state religion of the Roman Empire in the
4th century,the Rabbis seriously questioned the
necessity of diluting wine for ritual purposes because
it was part of Christian theology. By the fifth century,
wine mixed with water for ritual purposes, was
discontinued in Judaism.



Deuteronomy 8:10  J77i7%x &1 nx n3733 AVIYI nbaw
Sl i T oyre= T TT: pi-T:

What does 131)3_?7 mean? It has been interpre-

ted as:"and be full","and art full","and be filleg",
"your £fill","and you will have plenty","and art satis-
fied",and "and be satisfied".

In the days of Homer (ca.800-700 B.C.E.), princes
and chieftains would prepare a sacrifice,feasting on
their rich supply of broiled meat with bread,and drink
mellow wine copiously the whole day long till sundown.
At ritual meals,it was custamary for the meat to be
accampanied by bread.

When Baal gives life,he gives a feast for his chosen
one,and bids him drink. In a scene depicting King Assu-
rbanipal of Assyria celebrating his victory over Te-
Umman,he is portrayed at a feast,in which Ishtar,the
goddess of wine and love,bade him to eat food,drink
strong wine,make music, and exalt her divinity.

The root Ya¥» = X130 = to drink (wine), to
drink.

A parallel to our verse in Deuteronomy 8:10 is:

Joel 2:26 Jn':én biJR onYIX]

ns’n‘bx 7 oy nx Dnbbm

And you shall eat EATING AND DRINKING

Then PRAISE the name of the Lord your God.

This verse demonstrates that blessings were made
after the meal.
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Each of Job's sons used to hold a feast in his own
house and would invite their three sisters to EAT AND
DRINK with them.

Job 1:4 pny nmwbr b:mb... rmwn 7by7 1713 -1.75.17

Habakkuk 2:16
Ti33n 17 5,3 THJJ_;E_’) Drink shame more than honor,
7pim1 mnx pa ANY = Drink you too and be shameful.

1 SaInL:ei 9812 . 233 n.vb o717 nar »3 =

Because the people have a feast today on the
shrine.

1 Samuel 9:13 b:mb a0 n_b.gl uw: inx 198¥00 73

ixa w nyn YIR» Ky 73
narm 7717 RAA 73
.a’gzég -75:;;"; 12 7IMR
For you will reach him before he goes up to the shrine
to eat
For the people will not eat until he comes
Because he blesses the sacrifice
Afterwards the guests eat.
From this verse we noticed that blessings were made
before the meal.

From the pseudepigraphic work,the Sibylline Oracles,

Book 4,written about 80 C.E.,we are told to BLESS GOD
BEFORE DRINKING AND EATING.
Happy is the man on earth who loves the mighty God and
blesses him before drinking and eating. (SIBYLLINE
ORACLES. Book 4:24-26).

According to Josephus,the Essenes had a priest say
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grace before meat,and none partook until after the
prayer. When breakfast ended,a further grace was pro-
nounced. Thus, at the beginning of the meal and at its
end,homage to God was made.(Josephus.THE JEWISH WAR.
Book II.8.5. Translated by H. St.J.Thackeray.Loeb
Classical Library.Cambridge,Mass.,1967).

From the previous discussion we can conclude that
blessings were made before and also after eating meat
or bread and drinking wine. The obligation to thank God
for his bounty at the conclusion of a meal is based,
according to the Rabbis,on the wverse in Deﬁterqxxny
8:10. This verse became the proof text for the n373

7fr$g. -

Joel 2:26 is similar to our verse in Deuteronomy
because it says the same thing,namely to bless God
after eating and drinking.

Our verse in Deuteronomy 8:10, does not mean that
one has to be satisfied or filled in order to praise
God for his food. It does mean that after eating meat
or bread and drinking wine, one should bless the Lord.

That our interpretation of R.VJW? and you will
drink (wine), is correct, is corroborated in the Baby-
lonian Talmud by Rabbi Meir, who stated that the word

,’.’”;‘5’ meant "drinking".
'r’my ir fpggn sees 720 77NN “
(2,0 k01?7 ,:,bn mnuy 3,0n M52 naon , 933 Tibn )
At a meal,drinking wine was accompanied by eating

meat or bread. n?;m ard you will eat (natcrl:xead),
Jy:xbz arﬁyo.:m.lldmkw::e, ,7vg‘br_gnn§ o734 =then you
will bless the Lord yor God. R S
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2070 Ty YIR? RY YRIwrap IV 197HR

X M35 , 7 pIn D700 ngwb

7¥nnY TV DIR Y3K7 RY nI1ph Jan0 D°MOn 37V
207Y 7y YI3K7 NV JRIDI20 71V 957DR
eee 172 90 ni0ia 280 15 40087 RY

(THE MISHNAH ON WHICH THE PALESTINIAN TALMUD RESTS,

by W.H.Lowe.Cambridge,1883.p.48).

My translation of the commonly accepted interpretation
of this Mishnah is:

On the eve of the Passovers,close to the Afternoon
Service,a person should not eat until it becomes dark.
Even a poor Jewish person should not eat until he
RECLINES. They should not diminish from the 4 cups of
wine due him,

This Mishnah means to say that on Pesach eve,from
3 P.M. in the afternoon,a Jew should not eat until it
gets dark. Even a poor Jew should not eat until he
reclines. Charity administrators should not give a poar
Jew less than 4 cups of wine.

According to the prevailing opinion,this Mishnah
stipulates that even a poor Jew should not eat the
Pesach meal until he reclines. Did this Mishnah legislate
that a Jew must recline before eating his Paschal meal?
I think not.

The accepted interpretation of the word
207 is that it stems from the root 220 and is
punctuated 20’7 (Chayim Y.Kasovsky & Hanoch
Albeck) ,or ap7, ( MISCHNACODEX 'KAUFMANN A50 & Philip
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Blackman).

The word 20” is a hapax legomenon in the
Mishnah. I believe that 107 stems from the
root N10= to drink. It is a kal,in the future
tense,third person masculine,singular. It sho-
uld be punctuated Jg‘{ , which is contracted from

N207. Thus, Ngg?({ = Jgjg}_‘ = he drinks. The
N”Y roots in Mishnaic Hebrew grammar intercharge

with 7”7 roots in conjugation.

(Biblical) TIRIR
(Biblical) u’g?ip
(Biblical) R‘gqg

"IN (Mishnaic),a past tense.
177177 (Mishnaic),a preset tense.
10?2 (Mishnaic),a future tense.
Our Mishnah thus told us that even a poor Jewish
person should not eat until he drinks wine.This means
that before eating the Paschal meal,one must drink
wine. This Mishnah legislated that even a poor Jew
must say the Kiddush before he begins to eat his
Paschal meal. The Kiddush was the prayer made with a

cup of wine for the separation of the coming Pesach
holiday from the outgoing weekday.

:zggg’ 7V Y387 RY HRI97aW 73y 9278X= Even a
poor Jew should not eat (his Paschal meal) until he
drinks (wine).

This coincides with Mishnah 2 which follows
this one. Mishnah 2 states that the first cup
of wine is mixed with water and drunk, before
the appetizers are served to the diners at
the meal ( ivr? 0is 75 111D h
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THE PASSOVER SEDER ACCORDING TO THE MISHNAH

The Passover Seder is discussed in Mishnah Pesahim,
chapter 10. Since the Geonic period,the reading of the
Haggadah preceded the Passover meal.

What was the order of the Seder in the time of the
Mishnah? The following discussion is my interpretation
of the order of the Seder in the time of the Mishnah.

MISHNAH 10:2 stated that the first cup of wine is
mixed ( 77'%'7 0i® iy RER S ),then it is drunk.

MISHNAH 10:3 stated that he dips the lettuce before
he reaches the bread condiment. They set before him
matzah,lettuce and haroset (= in our times ,wine, fruit
and nuts). And in the Temple of Jerusalem,they bring
the body of the Paschal lamb. Apetizers eaten:

N8BT N7878% Yran RIAY TV n;;g: bavn 1738 aR°aiT
ipaa 1°R7an wIPNIY ... n_t-:"-fr_n narmy myn 17185 1R737

THIS IS THE FOOD FOR THE MEAL. ooy

-y
. .

MISHNAH 10:4 tells about the mixing of the second
cup of wine ( 7J¥ 073 1Y 7210 ) o and then it was
drunk. This second cup of wine is drunk before the
meal. Then the son asks his father why this night is
different from all nights; why we eat only unleavened
bread,bitter herbs and only broiled meat.

eesMiv2Yir. 520 AriT Y700 7Ny iy
.Y §543 mrm A2

2840 i Ao

77y Y925 w1 mhr o

I believe that the particular item of food was
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eaten and then the particular question was asked. The
unleavered bread was eaten , and then the question was
asked. The hitter herbs were eaten, and then the question
was asked. The kxuiled mest was eaten, and then the ques-
tion was asked.

MISHNAH 10:5 stated that Rabban Gamaliel said that
whoever didn't raise up the Paschal lamb,matzah and
bitter herbs during the meal ,had not fulfilled his
obligation. These items had to be raised up according
to Rabban Gamaliel because they were offerings to God.

198 077371 WYY 78 RYY %3 iR 777 HYR75p1 1327
.D'-"_N'?::Ji' 7y nggg :Tnaim *717 R¥? RY me2a

From Mishnah 10:5 we can see that the meal was
already finished because the Mishnah states mR N 93
which means that the meal was already eaten,since -5
is in the past,namely that it was already done.

MISHNAH 10:5 goes on to say that we continue with
the Haggadah and afterwards sing the first part of the
Hallel psalms.

NY¥? RI7 3983 in¥Y NR nik7Y DIR axn 97y ¥y Y53
T 793ya :T0RY R4 D3 7325 NTATY DRIV D*I¥DD
.D?7¥0n *NRY3 *5 1 oY

5'_:_15 oniay XD Mawr b_b'rrb nyi1ray pravem a3IR 7378Y
n17Iyn AIRPXITY A5RT D017 92 DR -JJ’niJ.Rb'! 717
L1295 17309 IMRIT N4y

MISHNAH 10:7 tells of the mixing of the third cup
of wine. They drink it and recite the Grace after the

et L1390 5y 77037 WYY DID 7Y aan
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OUTLINE OF THE PASSOVER SEDER ACCORDING
TO THE ACCOUNT IN THE MISHNAH

1) Mixing and drinking the first cup of
wine.
2) Serving the appetizers.

3) Bringing in the food for the meal.

4) Mixing and drinking the second cup of

wine.

5) Eating the meal with reciting of the
Mah Nishtanah.

6) Reading of Haggadah continued.

7) Reading of first portion of Hallel psalms.

8) Mixing and drinking the third cup of

wine.

9) Reciting the Grace after meals.

Please see page 185 for my complete outline of
the Passover Seder according to the Mishnah.
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DIPPING TWICE AT THE PESACH SEDER
ACCORDING TO THE MISHNAH

DD N19795 Y2an XyTe TY NII1M3 b.‘wn 7"155 IN72IT
8 "nv MY n¥n 7’155 IN?2iT
n1%*%m Yom irir nv*bm minvy an
nAR DYD 7172300 IR N15757 H33v
.D’I:JJJ.;I nY nrio nvrui
( W. H, Lowe edition.a mbm, *7°by 279, 0%m00 n1vh)
This Mishnah has been misunderstood for centuries.
The first line of this Mishnah did not explain what was
brought in or the substance the diners used for dippings
Scholars believe that the dipping question ( nrY2%r Yoaw
7172300 138) ,referred to a ssasming far the food,ar applied to
the harceet. There is no foundation in Talmudic literature
for such interpretations.
The Pesach Haggadah does not offer any answer to the
dipping question. Scholars believe that the words ix»av

17187 in the second line,are superfluous,since one
statement might have sufficed.

What does "they brought before him'(7718% 1x7a7 )
in the first line of our Mishnah refer to? Scholars
hold that they brought before him the table,the focd,
or the lettuce.

We see from the phrase "he dips the lettuce'(>avn
narn1),that it is the lettuce that has to be dipped.
From the Jerusalem Talmud,we learn that lettuce has to

be dipped twice.
. D?0YD 73IY N1 Ya0% 77X :jam1v 737 DWA R?IAN

(172012 NRYIT. 2 TO9T, 7770V 779, 0108, *nw17? TIhbn)
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When the Mishnah speaks about dipping,in the dipping
qestion ( 77%3pn 718 n1%2%7 53aw),it refers to the
dipping of the lettuce ( myzn).

Thus,according to tﬁis Mishnah,one dips
the lettuce before the meal,before he reaches
the bread condiment.

Why did the lettuce have to be dipped?
Rabbi Papa,a Babylonian Amora of the 4th century C.E.,
whose view is recorded in the Babylonian Talmud,enli-
ghtens us concerning the reason for dipping the lethuxe.

.Y any TOVIPYS 777¥ ROM Rt 7170 YOY IRDD 37 DR

(2173am12 NRY1T.3-K, 10P, 7778V P79, 070D, 533 Tinbn) . KD Drvn

Said Rabbi Papa:Infer from this,that one must sub-
merge this lettuce because of the worms.

This means that lettuce had to be dipped because it
contained worms which they believed would cause bowel
diseases.

What was the lettuce submerged into or dipped into?
Rabbi Ammi,an Amora of Israel,who flourished in the
3rd to the beginning of the 4th centuries,whose view
is brought in the Babylonian Talmud,held that lettuce
contained worms and had to be dipped into hot water in
order to get rid of them.
ee.. NDMT RBP >nR 227 7081,RDP D190 DR 727 IOR

( X, TOP, ?778Y 79,0°M0B, *523 TiN4N) . 7NTNM 112137 KOp

Said Rabbi Ammi:On account of the worms.And Rabbi
Ammi said:The worms of lettuce (are counteracted).....
the worms of all of them by HOT WATER.

Thus,in order to make lettuce edible,the lettuce had
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to be dipped into hot water to remove its worms.

When the Mishnah stated that "they brought before
him",it meant that they brought before him hot water.
Then the diner dipped the lettuce into it to remove
its worms. The Mishnah didn't mention the hot water
because it was such a common practice and so well known
that it was taken for granted that people would under-
stand what the Mishnah intended.

77199 1X?12i1 = They brought before him (hot water),

narma 2avn = he dips the lettuce.

How was the lettuce dipped twice? When the Mishnah
stated the first "they brought before him" (77389 1x7a7)
it referred to the time before the meal,when they br-
ought the hot water before him,in which he dipped the
lettuce,before he reached the bread condiment.

When the Mishnah stated the second "they brought
before him" ( 77218% 1x727 ) ,they broght befare him unleav-
ened bread and lettuce, which referred to the dipping
during the meal,in which the lettuce was dipped again
in hot water to remove its worms. This makes a total

of two dippings in hot water during the Seder.

Why did they have two servings of lettuce during
the Pesach Seder? The Bible stated that the Paschal
lamb was to be eaten together with unleavened bread
and bitter herbs ( sryax* p>77701 niva by, Nabers 9:11).

The word bitter herbs ( 077771 ) is in the pluel,
in Hebrew,meaning that it must be ea;te.n at least twice.

So the Rabbis instituted the eating of lettuce which
was bitter,once before the meal,and once during the
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meal. Two servings of lettuce required $wo dippings
in hot water.

The Mishnah of the Jerusagy\mcontained only three
questions,the dipping question,the unleavened bread
question and the broiled meat question. In Babylonia,
they forgot that the dipping question referred to the
lettuce or bitter herbs,therefore,they added a fourth
question to the Mishnah which referred to the bitter
herbs. Now there were two questions about the bitter
herbs.

1) BABYLONIAN VERSION OF THE DIPPING QUESTION

nny oys 3127DR 172300 IR 17K n152%m1 533w
) '.umpy nY it 7o
1) NEW BABYLONIAN BITTER HERBS QUESTION
m'p;; 'n;?' 7°93iR 93I8 n1Y*57 Yoaw
L0777 M v
In Israel,lettuce was called n717 ,while in Bbylania,
it was called R_Eg. i
Since they didn't eat lettuce ( Xom) in Babylonia
every day, but other vegetables ( m'p:i_; 75@' ), they did
not have to dip their lettuce even once in hot water.
That is the reason that they changed the original
reading of the dipping question from nmx oy» j325avon 138
to nar oyp 197K 3°%10m 11X 17N .
THE MISHNAH SHOULD BE TRANSLATED THUS:
n7rna %avn 17185 1827 = They brought before him
(hot water),he dips the lettuce,

nom nap99Y% yran R1A2 7Y = until he reaches the

bread condiment.
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ssessssees NITNY T80 1738% IR =

They brought before him unleavened bread and
lettuce..ccs..

n1%*%51 Yan nrim avrhT minwy oo =
What is different this night from all the nights?

nryrhn boaw

For all the nights

772201 1IR
We dip (the lettuce in hot water)’

nnR oys

one time

T oy hn

this (Pesach ) night

. D°nys °ny
T

two times (we dip the lettuce in hot water).
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THE PASSOVER SEDER ACCORDING TO THE MISHNAH CONTINUED
Y’ R2 Y7172 0P 171

THE MISHVAH QN WHICH THE PALESTINIAN TAIMD RESIS by W.H.ILowe.
Camricee, 1883. 1 71357, 7778 778, 070D 11U
y1irn Yy 7717 WY DIZ iY aarmn
77T N373 170 MIRT Yo7 AR i1 Y27
ane> niney 7¥7 DR 1987 niofam 173
LINY? K 2237y Wby 173
‘ T imabn

« 17822788 NOBIT MR 17770810 7R

, (1523=1524,7>37377) 272012 NRY1T A%0177 11090
1 9%, *770Y P79, 070D noon. 1944, p712=11

12770 Sy 7730 WY D12 1% a11n

27RT N372 179y MWMIRY Bhitm NN 17hy wwra Y717
TN ninwy 7¥7 OR 19971 nro1ana _7£
anws kY wravg WY 173

» 11012788 MOBIT MR 177?080 1R

BABYLONIAN TALMUD CODEX MUNICH 95. Jerusalem,1970.
DMy nIon

13170 n37a 1°5y 77am WYY D13 1Y 1am

TR N33 175Y MMIRT ST NR M1 Y77

fINY? NINYY A¥17 OX 1227 ni01an _72

mnwe kY Y32 Cwrow 173

. IDI1P2BR MDD MR 717770BD 1R

What does nivism 71°2 and 22375 w5 773 mean?
Translators of this Mishnah have interpreted it to

mean:
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Between these cups of wine,if he desires to drink,

he may drink.

Between the third and fourth cups of wine,he should

not drink.

If we look at the two previous lines of this Mistrsh,
we will see that the two cups of wine discussed,are
only the third and fourth cups of wine. The first and
second cups are not mentioned.

Therefore,there is a contradiction between the line
that says that,''Between these cups of wine,if he desires
to drink,he may drink",and the following line that
states,""Between the third and fourth cups of wine, he
should not drink".

This contradiction arose because the original conno-
tations of 772 and » were forgotten. Mishnaic Hebrew
continued many forms found in Biblical Hebrew. The
preposition » (in Biblical Hebrew & Ugaritic)=from.
I believe that in Mishnaic Hebrew too % = from.
Therefore,tne? Ry 22275 = From the fourth cup,he
should not drink.

In Biblical Hebrew and in South Arabic, 7’.1=from.
In this Mishnah too, 772 = from.

This verse should be read and translated thus:

1987 n10137 1?3 = From these cups,

nind» 7¥7 oy = if he desires to drink,
he may drink from the third cup,
from the fourth cup,he should not
drink.
That our interpretation is correct,can be seen from

by 71732 nnwe

angs RY 2pr39Y
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the fact that for ni0137 772 some manuscripts and

printed editions of the Mishnah read nibi1air 14.
1987 nioram 171 = 15951 niroi13i7 170 =FROM these
cups.

This Mishnah informed us that one may drink from
the third cup of wine,but not from the fourth cup of -
wine. When we notice the wording of our Mishnah,we see
that it states "they mixed a third cup of wine for him"
(*v2%p 013 1% 1210 ), but for the fourth cup of wine
( *»727 ), it does not state that it was mixed with
water. The word 72r1n is missing. This means that there
was a fourth cup of wine poured,but it was never mixed
with water for drinking.

We know that Rabbi Eliezer, a Tanna residing in
Israel in the late first century C.E.,stated that we
do not say the benediction over wine until one puts
water into it.

#7173 227 9927,0°0 $3in% 12w Y 100 by 10371 70K
(W.H.Iowe edition . AT M35, 1 p8,N1373 i13vm)
Wy was ae not permitted to drink from the  4th ap of wine?
The Rabbis held that wine drunk after the meal intoxi-
cates,while wine drunk during the meal did not intoxi-
cate, .70 117K 1iTRT T1n3B, 739n yirnm MR v )7
(272012 nR¥1T, 1M 7137, 2770y 278, DMOB, *N5Y17* T1M5N)
This means that the third ap of wire which was dnrk at the
axclusion of the Paschal meal befare the recitation of Grace After
Meals,was axsidered a part of the meal ard,therefare,did rot intox-
icate. The farth ap of wire after the recitation of Grace After
Meals,would intoxicate because it was not drark durdng a meal ot
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after a meal.

The Talmud mentioned that God loves one who does nct

became intoxicated.
1J7RY 07,0012 13°R® A :]ATIR RIT 71732 ©11pT TwhR
(3,2°p,0°m08, 7532 T05n) . 1°n1T0 Sy T nYn 13°R® A1, 72000

The Blessed Holy One loves three: He who does not
become angry,he who does not become intoxicated,and
he who does not insist on his rights.

From our Mishnah we learn that the Rabbis approved
only the drinking of three cups of wine because the
fourth cup was not to be drunk since it would cause
intoxication. This means that there were originally
only three cups of wine and not four cups.

The Greek poet Antiphanes (4th century B.C.E.),
stated that one should honor the gods to the extent of
3 cups of wine. Jews were part of the Hellenistic warld
and in the Tannaitic period,they were acquainted with
Graeco-Roman table manners and dietary habits for
festive meals.

In Western Europe of the ninth century,Einhard, in
his biography of Emperor Charlemagne,stated that,'He
was so moderate in the use of wine and all sorts of
drink that he rarely allowed himself more than 3 cups
in the course of a meal". We see that even Charlemagne
believed that a fourth cup of wine would cause one to
became intoxicated.

The Rabbis in the Tannaitic period instituted 4 cups
of wine. This we learn from their enactment mentioned
in the Mishnah that advised charity officials, when



176

distributing wine to a poor Jewish person,notto diminish
from the 4 cups of wine due him.
172 50 Ni0i3 YIIRA iV 4AAD? RV ... .9K7073I0 71y
(WH.IONE edition  .x 7957, 7 79,0700 iT3em)
That the Tannaitic Rabbis instituted the 4 cups of
wine is corroborated by the Babylonian Amora of the
fifth century C.E.,Rabina.
(2,0p,0°M08, 7532 TINON). 9337 137pPN 703 TYIIR MR RI?27
If the number of cups to be drunk at the Paschal
meal was to be limited to three,and the fourth cup was
not to be drunk,then why did the Tannaitic Rabbis
institute 4 cups of wine? Why did they change from
the number 3 to the number 4 in the number of cups?
Pauline Christianity interpreted the Paschal lamb
as Jesus (1 Corinthians 5:7,"For Christ,our Passover
lamb,has been sacrificed"). The wine was interpreted
as the blood of Jesus (1 Corinthians 11:25,"This cup
is the new covenant in my blood"). The idea of the
threefold Godhead,the Pauline concept of the Trinity,
in which new converts were baptized "in the name of
the Father,and the Son,and the Holy Ghost"(Matthew
28:19) ,caused the Rabbis to increase the number of
cups fram 3 to 4. By eliminating the number 3 which
could be interpreted as a sign of the Trinity, the
Rabbis countered the Christian interpretation of the
Paschal meal.
Thus,according to the Mishnah,there are 4 cups at
the Paschal meal,but only 3 are drunk,for the fourth
cup was not mixed with water.
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THE PASSOVER SEDER ACCORDING TO THE MISHNAH CONTINUED
7101 ?8R MOBIT INR 1777090 1°R

(19am12 nR¥T) 1 m3IbT, *778Y 279, D708 Noon, *nYY17? T109n
-17212?8BR NOBIT MR 7777080 1R
What does nmosm mx 177°050 17K meén?
It has been interﬁreted thus:
1) After the Passover meal they should rot disperse. .. (Darky).
2) They may rnot depart after the Passover celeaation. . (Blackren).
3) After the Passover meal they do not anclide... (Neusrer).
4) e may ot aaclice  after the Pasdnal meal... (Socim).
5) We do ot aaclide after the Resah neal...
6) Man darf nach dam Pesahopfer keire Nachspeise essen (Lazarus
Goldsdmidt) .
Thus,acoarding to these translatars, the ward 7770020 means:
"disperse",'"depart",and "conclude". l
Commentators have claimed that this Mishnah means
to say that,after the Paschal meal,the diners should
not depart for revelry,or conclude with dainties.
The preceding verses in this Mishnah
19RiT N1013iT 173
ninwy iT¥7 OR
*p7op 1°1 Anp?
ngr RY y?7317Y
dealt with the drinking of wine. They stated,according
to our interpretation,that one may drink from ( 7732 )
the third cup,but one should not drink from

the fourth cup of wine ( 7272 ) .
T think that mooi 2mk 7°7°08n 1°K continues to
deal with the topic of wine drinking,especially the
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fourth cup of wine.

I believe that the word 7777082 is not a Hebrew
word at all,but is a Greek word. It is the Greek word
noﬂipwi’ = poterion= cup,wine cup, cupful of wine.
It is the equivalent of the Hebrew 012 = cup,wine
cup, cupful of wine. » (Hebrew prefix)=FROM.

The Greek word poterion was written in the
Hebrew alphabet as 777708 with the absence of
some of the vowels. When foreign words were trans-
cribed into the Hebrew alphabet,not all the vowels
were transferred into the Hebrew version. Even for
Hebrew words,many vowels were not included.

The Greek word oWV€dpLoy = synedrion=conference,
council, was transcribed into the Hebrew alphabet as

7797710 ,omitting the 7 after the » . It musthave
been pronounced originally 7%77i77p . When Greek was
forgotten it was read as 7’275..3.2 .

In the same way,the name Gc'n:'i.on ( 777772) was writ-
ten in the Mishnah as 1772, omitting the 7 after
the 1 and after the 7.

(Lowe ed.,p.937 m51,R p7o,nae imiem). 1772 12 arpIm 12 71°I0

The Greek 77770® became in Hebrew,after Greek
was forgotten, 777709 with an additional prefix 2

7777098 ,and interpreted as a Hebrew word.

Thi.s Greek word poterion is also found in the Jeru-
salem Talmud: . prann MR 1777018 759013

(172m72 NRYIT. 19, 7, 070D, 05177 11050 )
As the double cup after the bath.
7‘;?-.-9.7'5 'hprT = f(-‘R’?\O’TOTJﬁp&o;J =double cup
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When Jews spoke Greek,they knew how to pronounce
Greek words,but when Greek was forgotten,they also
forgot the correct reading and pronunciation of these
words.

The Mishnah should be read and interpreted this way:

mYxm nioism 171 = From these cups,

ninvy 7¥7 ok = if he wants to drink,

*¥r5¥ 173 0¥ = he may drink from the third
ap,
fram the farth ap,he should not
drirk,
one does not(drink)from
a cup of wine after the Paschal meal.
The verse mooiT 77X 7777080 17K is connected

mny?» RY Y2375

mooir MR 17700p 1R

with the previous piece n¥? XY 7y727%. The
Mishnah is telling us thaé.the diner should
not drink a fourth cup because one does not
drink from a cup of wine after the Paschal
meal.

The third cup of wine was considered part
of the Paschal meal, since it was drunk before
the Grace After Meals,but a fourth cup was
not part of the meal,but after the conclusion
of the meal,and,therefore, not permissible
to be drunk.

The word 71277788 does not belong to this
paragraph,but to the next one.
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THE PASSOVER SEDER ACCORDING TO THE MISHNAH QONTINUED
AFIKOMON 77121p278R

+110278R mosT MR 1777000 17K
<9538 RY ,D990 , 159K, mym;) 1307
, 193K anIning iR *0iv %
. <9387 RD in77]
( W. H. Lowe edition , 1 mabm, *770p 70, 0omop 13em )
The first line of this Mishnah has been translated this:
1) They may not depart for revelry after the Passover celdaation.
2 ) After the Passover meal they should not disperse to jain in
revelry.

3) Qe may ot axclice after the Pasdal meal (by saying) Now
to the entertaiment.

4) We do not caclice after the Pesach meal with dessert.

According to these translations the word 77127758
denotes "revelry" and "dessert'.

We have shown previously that the phrase 7»7wwmn 77%
mooi mk should be punctuated nosi R 1272080 778
= One does not (drink) from a cup of wine after the
Paschal meal. We have also concluded that this phrase
is logically connected with the previous piece of Mish-
nah ang> ¥% 27275, namely that one should not drink
from a -fourth cup‘of wine after the Paschal meal.Thus,
the word 77mp7ox belongs to the next paragraph,whose
subject is introduced by the word j1mp2ox,

What is the 77mp75x? This Greek word has been trans-
cribed in the Hebrew alphabet in different ways:
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7122 7DR (Mishreh,W.HIowe edition ) .
111279X ( Babylonian Talmd,Godex Mnich 95 & Barberg editian;
Mishrah, H.Albeck edition) .
711272 78R ( Misdracodex Kaufiem ASO ).

7121278R ( Jerusalem Talmd,Barberg edition ) .

The 7717p7BR is the Greek EMUXWMLOY (epikamion)
and should be punctuated in Hebrew 77pip78% . The
epikomion is a popularization of £1TL)?W/0W£ =
to a festal procession. The KW/&os was a drin-
king party,a revel, following the banquet proper,with
music,singing and conversation. The Greeks were greater
talkers than eaters,for,at their symposium,the period
of wine drinking,philosophical discussions,starytelling
and versifying was more important than the food. It
was the Greek custom to go fram one banquet that ended,
to another one which had not yet ended,and continue the
festivities. Sametimes guests spent the evening rcaming
from house to house.

The Romans introduced the commissatio,a ceremonial
drinking bout,at which a master of ceremonies,prescribed
the number,size,strength,manner,and order of cups of
wine to be drunk by the diners.

Greek society was notable for its temperance,and,
during the symposium,wine drinking was carefully regul-
ated. In Roman banquets,the intellectual symposium
became a gluttonous feast,and drinking ceremonies over-
whelmed conversation. Roman banquets lasted 8 to 10
hours,and the drinking bout continued until cockcrow.

COMMENTATORS HAVE TRANSLATED OUR MISHNAH THUS:
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If sae of them fell aslesp,they may eat (acmin).

If all of them fell aslesp,they may ot eat (aggin).
Rathi Yose says: If they doeed,they may eat (agmin).
If they all fell fast aslesp,they may not eat (agmin).

Scholars have assumed that this Mishnah dealt with
a time before 70 C.E.,before the destruction of the
Temple,when the Paschal lamb was still eaten. They
say that this Mishnah refers to the main course of the
Paschal meal,namely that if some diners dozed during
the meal,they may eat again,but if all the diners fell
fast asleep,they may not eat again.

I believe that this Mishnah deals with the dessert
which followed the main course of the Paschal meal.
Dessert was viewed as an appendix to the meal,but not
a part of it. I think our Mishnah deals with the time
after the destruction of the Temple,when the Paschal
lamb was not slaughtered and eaten any more.

This Mishnah means that if some of the diners dozed
at the time of the dessert,then the other diners may
eat the dessert which consisted of fruits,nuts,pastry
and sweets. But if all the diners fell fast asleep,
they may not eat of the dessert. Rabbi Yose,the Tanna
of Israel,spoke of his own times,the second century.

The early connotation of afikomon,namely epikomion,
was a ''post-prandial revelry" in Greek times,but in the
time of the Mishnah,under the Romans,it assumed a new
meaning,after the original connotation was forgotten.

From the description of the Paschal meal in the
Mishnah,we can see that the main course had already
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been eaten and Grace After Meals had been recited
after the conclusion of the meal. How could comentators
claim that our Mishnah paragraph deals with the eating
of the Paschal lamb,when the meal was already over?
This Mishnah is really dealing with the course after
the main course,namely the dessert,which it calls the
afikomon or epikomion.
what did the epikomion denote in the Mishnah and
Amoraic times? According to the TOSEFTA,epikomion,or
dessert consisted of nuts,dates and parched grain.
779, 0°mon, RnoOIN) . n125p1 o2ann pcriar piid IN127BR
(10725 Y180 NRYTT , 7770Y
In the Jerusalem Talmd, Rabbi Yohanan (3rd century) said
that epikomion meant kinds of sweets,while Samuel
(3rd century) thought it was mushrooms and pigeons.

*H9777Y 7113 MR YRIDY .APPND *1°H AR 1IM1? 117
(2172012 NRX1T, 1T TI9T, 7770Y 279, DO, *NBWIT? g10PN) . R?2T12)
The Babylonian Talmd explained Rakkd Yaeren's statemert that
epikomion meant kirds of sweets, by interpreting it to meen dates,
parched grain and nuts.
TI0%n) LOPTIARY N1?Hp 0PN 1133 MR 1AM 27
(172n12 NR¥1T 3,0°P DMOY, 2512
Thus,according to these sources,the epikomion or
dessert,consisted of sweets such as dates,nuts and
parched grain,and according to Samuel,mushrooms and
pigeons.
The thirg course,the dessert,often included music
and singing. In the Jerusalem Talmud,according to Rabbi
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Simon (3rd century) in the name of Rabbi Ineyene Bar
Rabbi Sissai (3rd century) epikomion means kinds of
songs.

LT 2120179070 73 23°71°K 17 DP2 1100 717

(172012 nR¥1T, I TOYT 4 27°0Y 7B, DUMOB,*N5P177 T100N)

We see that the Mismeh did not farbid the eating of dessert,

the third course,as some scholars held. The Rabbis
only forbade the drinking of wine after the main camrse.
When some of the diners dozed during the dessert,the
other diners could eat,but if all the diners fell fast
asleep,then the diners were not to eat any dessert.

THE MISHNAH SHOULD BE TRANSLATED THUS:
=087 IR 1777087 17K
One does not (drink) from a cup of wine after the
Paschal meal.
=31107p70Y
At the desserti
=1 9IRY 1n3pD 1398
If some(of the diners)fell asleep,théf(pthers)may
eat (dessert);
=, 19IK7 K> D313
If all(the diners) fell asleep,they may not eat
(the dessert).
519IK7, 3010101 IR 7077 927
Rabbi Yose says: .Ié t.heY(dine.rs) dozed, they (the
others) may eat (the dessert.)

=, 9298 N 31773
If they (all the diners) fell fast asleep, they
may not eat (the dessert).
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COMPLETE OUTLINE OF THE PASSOVER SEDER

ACCORDING TO THE MISHNAH

Mixing & drinking the first cup of wine:Kiddush.
First Course: Serving the appetizers such as
lettuce.

Bringing in the Second Course,the Main Course,
the food for the meal: meat accompanied with
lettuce, leavened bread and haroset.

Mixing & drinking the second cup of wine.
Eating the Main Course with recitation of the
Mah Nishtanah.

Reading of the Haggadah continued.

Reading of the first portion of Hallel psalms.
Mixing & drinking the third cup of wine.
Recitation of the Grace After Meals.

Pouring of the fourth cup of wine,not mixed with
water, and not to be drunk.

Reading of the second portion of Hallel psalms.
Saying the Benediction Over Song.

The Third Course: The Dessert,the Epikomion:
fruit,pastry,nuts and sweets.
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0572 KARPAS AT THE PESACH SEDER

The word karpas (0873) is found in the Mishnah
that states that it is exempt from tithes.
.n17bynir 3n D*77100... nity Sv Dg?g u"r;r p 73032
(W.H.Lowe edition ,R TI9T,0 W, N%Y220 n3on,i1en)
Hill (wild) coriander,river (wild) karpas...are
exempt from tithes.
The Jerusalem Talmud also mentions karpas.
.+ 0873 770273 78093 1127 7
(273012 NI, R, * 97, 7739 27D, N3a0 N2OK, *H017Y TI5n)
He wo aits (on the Sabdmath) axrdander, lesks, karpas...
What is karpas? By the third century C.E.,theorig-
inal meaning of the word karpas was already not under-
stood in Israel. Rabbi Yose Bar Hanina,a third century
Amora in Israel,explained river or wild karpas as
rock-parsley Tfttf’oa’éat‘?o)’.
371757017070 MR 7173M 73 *0i7 37 2n17713Y DD ain
(17am12 nR¥1i7,2,0"75,0 279,N7Y22w noon, mbm';’ T10%n)
What does karpas have to do with the Paschal meal?
In his prayer book SEDER RAB AMRAM,the first complete
and orderly arrangement of the prayers for the entire
year ,Amram,Gaon of the academy at Sura,Babylonia,who
flourlshed in the second half of the 9th century,men-
tioned karpas as one of the several vegetables eaten
at the Paschal meal.
TN R7%172 IN ROM IR RDM 77133 m’py "3 1RYADY
LOTIDYTIIX UR?IT NIRYNT. JIRA DY 37 7TD) . RNTI01D IR Xpo73
(2%p TI0Y, 1971,075017°
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Ard we bring (to the table) a variety of vegetables such as
radish ar lethe ar rodet ar karpas ar axdander.,

What is the original meaning of the word karpas?

I believe that the connotation of the word karpas was

known in Israel in the time of the Mishnah,namely up

to the end of the second century,but,by the time of the

Amoraim,in the third century,it was already misuder-

stood,otherwise there would have been no question in

the Jerusalem Talmud asking:'"What is river Karpas?
(?nnnnw 0873 30 ) .

I believe that the word karpas ( 0972 ) is related
to the word 2772 . They both stem from the Hebrew
root 172 = 9§70 (Aramaic) = to be round.

2977 (Hebrew)=HEAD CABBAGE. This cabbage is
round and resembles a head. The Greek Epflftﬂ’y
crambe = cabbage,is a loanword from the Hebrew or
Aramaic,with the addition of an m in the middle of
the word.

I think that the noun 0977 = 2775 = ROUND CABBAGE,
HEAD CABBAGE. It is the Hebrew 272 , with an atiitiomal
S from the Greek. In Greek,carabas= cabbage.

Philo tells that in 38 C.E.,King Agrippa I arrived
in Alexandria,Egypt,on his way home from Rome, and was
mocked by the Greeks there,who had the local idiot
Carabas masquerade as the king.

The word cabbage stems from the old French slang
caboche=head, that became cabache in Middle English. In
Slavonic,cabbage is kapusta or kaposta,and in Gemmenic,

it is kappes or kabbis,all derived from Latin caput=
head.
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Cabbage is one of the oldest known vegetables that
was in general use by Middle Eastern civilizations
4,000 years ago. It was first domesticated in the
Eastern Mediterranean region. Cabbage grew wild along
Mediterranean rivers. The Mishnah mentioned cabbage of
the rivers= n17i11 v 0973 .

The cabbage was eaten in ancient Babylonia,and one
of Homer's heroes,Achilles, washed cabbages and ate
them fresh. Among the Carthaginians,the cabbage was
one of their prized vegetables.

The Egyprians enjoyed their wine to the point of
drunkenness, therefore,at their feasts,they ate boiled
cabbage before all the rest of their food. Cabbage was
highly regarded and it was a common vegetable on the
Roman table, eaten in the first course.

Why was cabbage eaten before the meal? The ancients
believed that cabbage had medicinal qualities. The
people of Sybaris,a Greek city of southern Italy,
renowned for their love of luxury and pleasure in the
sixth century B.C.E.,used to eat cabbage before drink-
ing their powerful wine to prevent intoxication.

Alexis,an Athenian playwright of the 4th century
B.C.E.recammended boiled cabbage to dispel a hangover.
In the second century B.C.E.,the Roman Cato remarked
that a man could drink all he liked at a pamuet with
no ill affect,if he ate raw cabbage before dinner.

Because of poor storage facilities and a warm
climate,many Gresk ard Middle Fastem wines becare bacterially
spoiled ar acetified. Drinking acetified wine amtaining ammonia,
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caused ammonia intoxication. Cabbage has been found to
contain much of the amino acid called arginine that is
best known for its capacity to detoxify ammonia in the
body. Thus,cabbage 1is able to offset drunkenness or the
effects of drinking acetified wine containing ammonia.
Scientists today have been able to treat alcoholism by
using this common amino acid found in cabbage juice.

We saw that the Egyptians,Greeks and Romans belizead
that eating cabbage before a feast would promote sobr-
iety. This knowledge about the medicinal qualities of
cabbage was also known to the Jews.

Rabbi Hiyya,whose view is quoted in the Babylonian
Talmud,believed that one who wished to prevent stomach
illnesses,should dip regularly.

2727 RiT? D°Yn *h1m 2729 N3 RY® a¥iImiR?m M can
(%,, 7702 noon, *221 7105N). H33°02

What did Rabbi Hiyya mean when he said that by
dipping,one could prevent stomach illnesses? The Roman
Cato declared that if one wished to drink much wine at
a banquet,one should,before dinner,eat raw cabbage by
dipping it into vinegar.

Why did the cabbage have to be dipped into vinegar?
It certainly was not to make it an appetizer because
cabbage was eaten before the meal to prevent intoxica-
tion from drinking wine. The reason that cabbage had
to be dipped into vinegar is for the same reason given
by Rabbi Papa,the Babylonian Amora of the 4th century,

who said that one must submerge or dip the lettuce,
because of the worms that cause stamach illnesses.
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JRDP DIQN...A7YIPYY T7I¥ ROM °RiT ... RDD 27 70K
(172172 NRY1T, 2K, 10P *7°0Y 279, DO, 7523 TIndn)

Rabbi Ammi,the Amora of Israel of the 3rd-begiming
of the 4th century, held the same view,that lettuce
contained worms and had to be dipped into hot water to
get rid of them.

L7070 AT9937 ROP...RDP DAY AR 737 INR
(8, T0P, *770Y p79,07M0B, >33 TIA5N)

According to Rabbi Ammi,worms from lettuce are to
be removed by dipping it into hot water,but Cato pre-
scribed that before eating raw cabbage,it had to be
dipped into vinegar, namely to remove its worms.

Abraham Danzig, (1748-1820) in his popular code of
Jewish law, HOKMATH ADAM,stated that in all countries,
vegetables,such as parsley and head cabbage,are known
to have worms.

P7° 121,07Y271R2 p2prnan n132I0T 933 N1pIUA
LO?TIpARE Ik vorin 127ipw abyr,ypYrITOYE 1710w
(10 g7p0 My Y53 17N, 777273, 17XINT DITIANR NKD DR Nioim)

We see that lettuce,cabbage,and other raw vegetables
were dipped into hot water by the Jews,and into vinegar
by the Romans, in order to get rid of the worms before
eating them, The notion that scholars have maintained,
namely that these dippings were for appetizing purposes,
has no foundation. It was only to make these raw vege-
tables edible and prevent stomach illnesses by elimina-
ting the worms, that dipping was practiced for them.

The Mishnah defined the acceptable vegetables or
herbs that one may use on Pesach in order to fulfill
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one's obligation of eating bitter herbs at the Seder.
nITMI:mon1 Ynaim 277 173 RYT? DIRY NIpIY 1IR
,0M0D nzon,maen) . 737n3) 1371M731 R3AN21 17899020
( WHIowe edition .7 mbir, 23w
These are the vegetables (herbs) with which a
person fulfills his obligation on Pesach:with
lettuee and with endive (ar chicxy) ,and with Chervil (ar
paeerwart) ,and with sekeroct (ar erynogp) ,and with dandelion
(ar harseradish).

Thus, the Rabbis gave Jews a choice of any of these
five vegetables or herbs that they could use to fulfill
their religious obligation of eating bitter herbs at
the Paschal meal.

Why wasn't the karpas or cabbage mentioned in this
Mishnah? Jews were part of the Roman world in which
cabbage was eaten during the first course of the dimrer.
The reason that this Mishnah didn't mention cabbage in
this required list of bitter herbs,was that the Rabbis
didn't consider cabbage as a bitter herb. Cabbage was
eaten by Jews during the first course of the Paschal
meal because they too believed that it would prevent
intoxication from the wine to be drunk during the meal.

Cabbage was not mentioned also in the description of
the Paschal Seder in the Mishnah of Tractate Pesahim,
chapter 10,because it was not a religious obligation
to eat it.But it must have been eaten before the meal
to prevent intoxication from drinking wine during the
meal.

The belief that cabbage can stave off drunkenness
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persisted over the ages. Even today, Hungarian Jews
prepare cabbage strudel for Purim and Simhat Torah,
the holidays when much drinking takes place.

The original meaning of karpas was cabbage,but by
the third century it began to be interpreted differently.
Rabbi Yose Bar Hanina,a third century Amora in Israel,
explained it to mean parsley.

Rabbi Solomon son of Isaac known as Rashi (1040-
1105) of Troyes,France,explained karpas as water cress
or celery.

«R”?DR 0§73 D?IMIR VU7 $119729p 1Y% 1°7%pw 0873
.C ?"w7 2,050 *%21 TI00N)
7ib#27p = cresson (0ld French)= cress.
R”?8R = apie (0ld French),from apium (Latin)=
celery.

Rabbi Jacob Molin (c.1360-1427),0f western Germany,

thought that karpas was celery.
nRpn pramIn:®”r9I0 7100). 700K 7177'pw 0572 ng,
(1% T110Y,0”nON, D9W197. 17910 :zm'v
79’8 = eppich (German)= celery.

Today Jews use parsley or celery for karpas,while
some even eat potatoes for karpas,a custom originating
in Eastern Europe which spread to America.

We have noticed that the purpose of dipping was to
eliminate the worms from raw vegetables eaten at the
Seder. Hot water and vinegar were used by Jews and
Romans to achieve this purpose.

Rabbi Jacob Ben Meir known as Rabbenu Tam (1100-1171),
a great Talmudic authority and head of the French sdxol



193

of Tosafists,believed that dipping should be

done with either vinegar or salt water.

o N”7 amiy w103 nbga 0’na ix pgin: IN RIR
. (bavn 7”71 MooIN, R, 179, *7°8Y 770, 0°M08, *923 TIAON )

Jews today follow the practice of Rabbi
Jacob Ben Meir for the first dipping, in which

karpas is dipped into vinegar or salt water.

DIPPING TWICE AT THE PESACH SEDER
IN POST-TALMUDIC TIMES

In Mishnaic times,raw bitter herbs were dipped into
hot water to eliminate the worms, and eaten twice,
once before the Paschal meal,and once during the meal.
By the ninth century,the purpose for dipping was comp-
letely forgotten. Amram,Gaon of Sura,Babylonia,stated,
in his prayerbook,that the Paschal vegetables used for
the two dippings at the Seder,were to be dipped into
haroset.

IR KR7°171 IR ROM IR RO 7713 nIp7? 23°H 17R?I07
c...NOTIM 17385 77R7INT .RN72013 IR RODII
7793187 N0TIMA 1723009

(2%p T0Y, 1971,0700172. DT°00T212 UR?IT nwwr%,;vxz oy J; 7;0)

How did Amram,the Gaon of Sura,arrive at the conclu-
sion that bitter herbs had to be dipped into haroset at
the Paschal meal? Amram interpreted the verse indepter
10 of the Mishnah of Tractate Pesahim that described
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the Paschal meal,"They brought before him unleavened

bread and lettuce and haroset' 70771 NIy iT¥D 17387 IR?2T
and noticed that the bitter herb (lettuce) was mentioned

together with the haroset. He reasoned that since the
bitter herb was to be dipped ( n7rma >avn ) ,and the
Mishnah didn't specify into what, it should,therefore,
be dipped into haroset because the bitter herb was
mentioned together with the haroset. Thus,according to
Amram,the vegetables,for both dippings,eaten at the
Paschal meal,had to be dipped into haroset.

The Spanish rabbis followed the Babylonian ardinances
of Amram,but some French and German rabbis didn't agree.
They held that since the Mishnah didn't mention the
word haroset at the first dipping,and haroset had not
yet been brought to the table,it means that the first
dipping should not be into haroset. Thus, they made
the first dipping into vinegar or salt water. They
agreed  however,with Amram that for the second dipping,
the bitter herbs should be dipped into haroset.

In the Mishnah,the raw bitter herbs were dipped
and eaten twice,but today the bitter herbs are eaten
once with the second dipping only,and dipped into
haroset. Today,for the first dipping,the karpas,which
was not recognized by the Mishnah as a bitter herb,
is used,and is dipped into vinegar or salt water.
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GLOSSARY AND INDEX OF MY NEW INTERPRETATIONS
BIBLE

1) ﬂ;l;‘JT_?f sacrificial part (of an offering). Leviticus
2:2,9; Numbers 5:26. p.128.

2) 7R to chant. Deuteronomy 26:5. p.144.

3) 772 to paste over, to cover over. 2 Chronicles
34:10. p.69.

4) P72 a canal,water channel.2 Kings 12:6-8;13;

2 Kings 22:5. pp. 64-66.

5) 79?3 hard unripe fruit. Jeremiah 31:28-29;Ezekiel
18:2. p.89.

6) 9p32 to burn. 1 Kings 22:47;2 Kings 23:24.pp.54-5.

7) Y'p2a small pool, a cistern. Isaiah 22:9.pp.59-60.

8) 727 to give, to offer,to sacrifice. p.120.

9) 727 an offering,a sacrifice. Exodus 12:24; Leviti-
cus 23:37; Numbers 18:7. pp.8,119-120.

10) 7371 to lift up,to offer,to sacrifice. Numbers 10:9;
Isaiah 12:4; 66:3Jeremiah 17:2;Psalms 38:1;70:1;

1 Chronicles 16:4. pp.121-123.

11) 757.3{ offering,sacrifice,feast,festival. Exodus
12:14;30:16; Leviticus 23:24;Numbers 5:18;10:10;
Isaiah 57:8. pp.25,124-127.

12) mp97R 711737 a trumpet sacrifice. Leviticus 23:24.
pp.125-126.

13) Py1 to pray,to sing. Judges 10:14;1 Samuel 15:11;
Joel 1:4;2 Chronicles 32:20. pp.148-149.

14) nggr prayer, song. Esther 9:31. pp.148-149.



203

i5) '%om; BANT to scheme. 2 Chronicles 35:22.p.67.
16) D{f.?. a sacrifice,a feast,a festival.leviticus
3:11;22:25; Numbers 28:2,24;Deuteronomy 16:3;
Ecclesiastes 10:19. pp.129,131-134.
17) 73 Dg?' a feast of song,a festival of song.
Deuteronomy 16:3. pp.131-134.
18) D?79n¥ 7% a night of songs. Exodus 12:42.p.130,
19) 77'72[ nmin meal offering. Numbers 5:18.pp.125,
1275
20) bgg separate from,outside of,apart from.
Leviticus 2:13. pp.51-52.
21) RIPQ a sacrifice,a feast,a festival. Exodus 12:16
Leviticus 23:8,36-37. pp. 118-120.
22) vyp RIP% a special festival. Exodus 12:16;
Leviticus 23:8,24,36-37. pp. 118-120,126.
23) nIn¥n a protection offering or protection
sacrifice. Exodus 12:6. p.5.
24) 711 to sing. Deuteronomy 26:3. p.144.
25) Y11 to paint. Exodus 12:22. p.7.
26) 770 to burn. Genesis 35:2; 1 Samuel 7:4;28:3;
1 Kirgs 15:12. p.57.
27) 72Y to burn. 1 Kings 15:12;2 Kings 16:13;17:17;
Jeremiah 32:35;2 Chronicles 15:8. pPp.55-57.
28) 7Y in the time of,during. Exodus 12:6.p.5.
29) M1y to sing. Deuteronomy 26:5. p.144.
30)7_:; song. Psalms 107:10. pp.138-140.
31) 77V song. Deuteronamy 16:3;Job 36:8;Psalms 88:10;
pp. 134-135,140.
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32) 7%y to slaughter meat for sacrifice. p.116.
33) naxy ,n;g.g a sacrifice. Amos 5:21.p.116.
34) 0’372 (a singular) evening. p.25.
35) mb® to protect. Exodus 12:13,23,27;Isaiah 31:5.
PP.1-6.
36) mog protection offering. Exodus 12:11,27. pp.1-6.
37) nMos protection festival. Exodus 34:25. p.d.
38) V795 to plunder. 2 Chronicles 24:7. pp.62-63.
39) ¥ a protector. Psalms 121:5. p.3.
40) ¥¥ to pray, to sing. Exodus 8:8;Numbers 20:16.
pp.148-149,
41) nggy prayer, song. Exodus 3:7,9. pp.147-149.
L) ¥7p to set aside or apart,to separate. Genesis
2:3; Exodus 20:11,8;Deuteronomy 5:12. pp.151-152.
fs) Y ;'P something set aside or apart,something reserved,
something special.Exodus 12:16;Leviticus 23:8,36-7.
pp.118-119.
44) 117 to break,to crush. Jeremiah 31:28-29; Ezekiel
18:2;Ecclesiastes 10:10;Ben Sira 30:10.pp.88-91.
45) 277 to sing, to pray. Zephaniah 3:2. p.150
46) iTR7 to fight. 2 Kings 23:29; 2 Chronicles 10:16.
pp.67-68.
47) nav¥ to burn. Exodus 12:15;Leviticus 2:13;2 Kings
23:11; Ezekiel 6:6;30:13;Psalms 119:119.pp.47-52.
48) 0?79nY songs. Exodus 12:42. p.130.

49) 0¥  to sing. p.130.
50) ¥ab  to drink, to drink (wine).Deuteronomy 8:10;

Joel 2:26;Habakkuk 2:16. pp.159-161.
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52)
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ng-ug a raised offering,an offering that was
lifted up high.Exodus 29:24;29:26-27;Numbers
6:20. pp.114-115.

rI;J-I 7n  a raised offering,an offering that was
lifted up high. Exodus 29:27-28;Numbers 15:19.
pPp.114-115.

ELEPHANTINE ARAMATIC PAPYRI OF THE 5th CENTURY B.C.E.

53)

54)

55)

56)

57)

58)

59)

60)

61)

62)

21V to store. (In A.Cowley, Item no.21 ),p.72.

GLOSSARY & INDEX OF NEW INTERPRETATIONS
RABBINIC LITERATURE

7nR to lift up;to lift up high;to raise up.
Mishnah, Pesahim 10:5;Pesach Haggadah. pp.96-98.
78R to chant. Babylonian Talmud,Pesahim,115b.p.l"
ﬂg"'_r:}' covering. Mishnah,Pesahim 1:1. p.76.

2?73 to cover,to cover with earth. Mishnah,
Pesahim 1:1. pp.72, 76.

773 from. Mishnah,Pesahim 10:7. pp.172-174,177,
179.
72 a student. Pesach Haggadahj;Jerusalem Talmud,
Pesahim 10:4. pp. 6, 85-86.

73; offering. Mishnah,Pesahim 10:5;Pesach Hagga-
dah. p.98.

]271 a song-cycle; a chanted recitation.
Babylonian Talmud, Pesahim 115b. p. 145.

121 to favor. Pesach Haggadah;Mishnah Berakot

1:11 . pp-79-80.
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63) noim the red mixture. Mishnah,Pesahim 10:3.
pp.21,23.

64) 107 Mishnah, Pesahim 10:1. pp.162-163.

65) 03 to store. Mishnah,Pesahim 1:1. p.76.

66) 0873 head cabbage. Mishnah,Shebiith 9:1.
pp.186-188.

67) » from. Mishnah,Pesahim 10:7. pp.172-173,
1774 179,

68) 777709n Mishnah, Pesahim 10:8 . pp.177-180,
184.

69) 71V to burn. Mishnah, Pesahim 3:1. p.56.

70) mnd to tell. Pesach Haggadah. p.87.

71) 73¥ to compound. JERUSALEM Talmud,Pesahim 10:3.
p.22.

72) Y4977 separation. pp.151-152.

73) 7P  to break. Pesach Haggadah; Babylonian Talmud,
Sanhedrin 109b;Midrash Song of Songs Rabbah;
Midrash Lamentations Rabbah. pp.91-93.
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